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PREFACE 

mHE manifold relations between the various brandies of 
Islamic and Jewish, literature during the Middle Ages 
have long been the subject of research by eminent scholars 
such as A. Geiger, M. Steinschneider, I. Eriedlaiider, I. 
Goldziher, etc. Corresponding relationships in the field of 
economic and political life, however, have hitherto not had 
sufficient attention devoted to them. It is possible that the 
latter relationships were overlooked because of the ahl adh - 
Dhimma provisions in Islamic law, known in Europe mostly 
by the works of Abu Yusuf and al-Mawardi, according to 
which non-Muslims were excluded from all public services. 

But that was only in theory. The numerous edicts dis- 
qualifying Christians and Jews from administrative posts, 
which were so often re-enacted by successive Caliphs, are 
symptomatic of the imperfect application of the theory, and 
show that daily life followed rules far different from those 
which jurists and theologians laid down. 

The following study, based on a systematic investigation 
of the Arabic historical sources, attempts to indicate the 
part actually played by Jews in the economic and political 
spheres of some Islamic countries such as ‘Iraq, Egypt, and 
Persia during the period between the tenth and the thirteenth 
centuries. 

The material, scattered throughout the Arabic literature 
and offered here, centres round a number of outstanding 
personalities. They are mostly border-line figures linking the 
worlds of Judaism and Islam, who, favoured by a ruler or 
some other historical circu m stances, were called upon, in 
virtue of their abilities and service, to take an active part 
in the public life of their time, thus affecting the course of 
general history. They show the familiar career of a sudden 
rise and an equally sudden end, co m mon to so many other 
prominent individuals in Eastern autocracies. 
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It is not Ike result of arbitrary choice that we deal here 
only with leading Jews. This is caused by the attitude of the 
Arabic authors, who in general refer very sparingly to non- 
Muslims. mentioning only those amongst them who were 
accorded special interest by reason of their position and 
activities. Had this not been so. our information regarding 
the economic situation of the Jews in Mediaeval Islam 
might have been somewhat more complete. 

It should be remarked that the starting-point of our inquiry 
has been the Islamic sources available. Continued research 
into hitherto unpublished sources will doubtless produce 
additional information and serve to fill the lacunae in the 
history of Oriental Jewry. Hebrew documents and records, 
dealing mostly with the inner religious life of the Jewish com- 
munity. have been utilized when they had a direct bearing 
upon our subject. 

The background of our study extends from Egypt to Persia 
during the Middle Ages. Though the terms “ Middle Ages ” 
or <£ Mediaeval taken over from European history, are 
scarcely exact in this connection, they axe retained here 
as a matter of convenience. The similar problems of Jewry 
at other periods and under Islamic dynasties in other countries 
such as Spain, North Africa, Turkey, etc., are reserved for 
a separate work. 

In conclusion I wish to thank Professor D. S. Margoliouth 
(Oxford) for his valuable suggestions and guidance ; 
Colonel D. M. F. Hoysted for ensuring the publication of 
this book by the Royal Asiatic Society and for his good offices ; 
I* M. Lask for his help in revising the English version ; 
Hr. S. D. Ctoitein and I. A. Abbadv for reading the proof- 
sheets. 

Hxbkew XJutversity, 

JXRUSAJLXH. 

March, 1936 . 


Walter J. Fischel. 
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A. UNDER THE ‘ABBASED CALIPHATE 1 


1 

rjlHE last few decades have seen the publication of several 
hitherto unedited Arab sources relative to the history 
of the ‘Abbasid Empire in the tenth century, such as Kitab 
al-Wuzara ? by Hilal as-Sabi , 2 Kitab Tajarib al-Umam by 
Miskawaih , 3 and Nishwdr al-Mukadara by at-Tanukhi , 4 
that are a veritable storehouse of information on the social, 
economic, and political situation of that period. These works 
reveal a completely new world to us ; they take us, so to 
speak, behind the scenes of tenth century c Abbasid adminis- 
tration and we observe the entire governmental machinery 
in action. 

This is chiefly due to the historiographical approach of the 
authors 5 ; themselves high government officials, they dwell 
particularly on economic and administrative details, and are 
keenly interested in financial affairs, the system of farming 
revenue, the management of estates, the bureaucratic 


1 The material offered in this chapter was published in a slightly different 
form in the JRAS., 1933, pp. 339 ff., 569 if., under the title “ The Origin of 
Banking in Mediaeval Islam : A Contribution to the economic history of 
the Jews of Baghdad in the tenth century.” 

2 Abbreviated Wtlz. 

9 Abbrev. Misk. 

4 Abbrev. Tan. See now also as-Suli : AJchbar ar-Radi, London, 1935. 

5 Regarding the place occupied by these writers in Arab historiography, 
cf. the various editors’ prefaces ; farther D. S. Margoliouth, Arabic 
Historians , Calcutta, 1930, pp. 12S-137 ; the corresponding articles in the 
Enc. Isl. ; Amedroz in Her Islam , ii (1911), pp. 105-114 ; ibid., v (1914), 
pp. 335-357 ; M. Hartmann, “ Aus der Gesellschaffc des verfallenden 
Abbasidenreiehes,” Le Monde Oriental , in, 1909, pp. 247-266. 

B 
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apparatus, the viziers and their actions. These sources for 
the administration of the "Abbas id empire contain a vast 
number of names and titles of various institutions, 
departments, and offices, all representing parts of the 
administrative network which we see functioning. But we 
do not imm ediately perceive how all those institutions work 
and, by mutual effort, bring about the resultant effect ; 
neither do we see what function corresponds to each section 
of this governmental machine. 

In order to find the way through this administrative maze, 
one method alone is advisable : to start from the terminology , 
investigating each term or title separately. 1 * In a primeval 
forest the uprooting of a single tree, with all its entanglements 
and ramifications, may open a way to a clearing ; and similarly 
the analysis of a particular expression, and its thorough 
elucidation, may help to disentangle a whole skein of 
concepts. 


The Concept of a Jahbadh 

As a starting-point for our inquiry we may conveniently 
choose the concept of jahbadh ( -U40-), a term in 
frequent use. Taj al- £ Arus - paraphrases this term in a general 
way as “ a money expert, experienced in most intricate 
affairs, very well versed in matters of cash Dozy 3 renders 
the expression with “ verificateur, changeur ”, Karabacek * 

1 According to this method, the expressions Jl* and 

o'mJI JU that occur so frequently in these sources, have been 
dealt with in a separate paper. Cf. Oriente Modemo , Rome, 1936, p. 104, 
and JR AS., 1936. 

* Taj al- 1 Artis, ii, p. 555. 

* Dozy, Supplement, i, p. 225 s.v., reads also jihbadh ( ^>£ r ) 

pi. The word jahbadh is supposed to be of Persian origin. Cf. 

Yullers, Lexicon Pereicum , i, p. 544, s.v. JU-fT exactor veciigalium. 

* MittcQungen aus der Sammlung der Papyrus Erzherzog Rainer , Wien, 
1887, toI. ii, p. 169. 
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with “ Saeckelwart ”, v. Kremer 1 with “ Regienings- 
kassierer ”, Wahrimind 2 with Sfi ein guter Geldkenner, ein 
geschickfcer Wechsler ”, Amedxoz 3 with cc treasury receiver ”, 
D. S. Margoliouth 4 with Ci collector ”, A. Mez 5 with 
“ Bankier ”, and L. Massignon 6 likewise with te banquier ”. 7 8 

A bearer of this title, jahbadk, is already mentioned in Arab 
sources of the time of al-Mansur (754—775). 8 But persons so 
designated become more frequent only in the tenth century. 
This fact is probably connected with the flourishing state of 
commerce at this period and the changed basis of its general 
economic structure. Towards the end of the ninth century 
a change took place in the financial administration of the 
e Abbasid empire ; this, as v. Kremer has already pointed out, 9 
was due to the replacement of the silver (dirham) standard, 
hitherto used in Islamic state economy, by the gold (dinar) 
standard. It is noteworthy that in the tax-rolls of the eighth 
and ninth centuries 10 the revenues of the western provinces 

1 Ueber das Einnahmebudget des Abbasidenreiches , Wien, 1887, p. 8. 

* HaTuliooerterbuch der arabischen und deutschen Sprache, Giessen, 1887, 
i, p. 464. 

* Glossary to his edition of Kitab al-vnuzara y p. 69. Cf., however, JRAS. 
1908, p. 432, “receiving clerk.” 

4 In his translations of Mislc. and Tan. 

5 Die Renaissance des Islam , Heidelberg, 1922, p. 450. 

* “ 1/ influence de F Islam an moyen age sur la fondation et Fessor des 
banques juives ” ( Bulletin d? Etudes Oriertiales de rinstitut Eranqais de 
Damas, 1932). 

7 For the translation of this expression by * c banker ” cf. also de Sacy, 
Chrestomalie Arabe „ Paris, 1806, ii, p. 330. It is justified by the actual 
functions of the jahbadh which we really know only now from, the 
new sources. The banking function of the jahbadh only developed in 
the tenth century from sorting and trading in coins. The evolution 
from money-changer to money-lender and banker is a phenomenon 
that has also been observed in other civilizations. Vide M. Weber, 
W irischaftsgeschichte, Munehen, 1923, p. 226 ; Handle, d. Staatswissen - 
schaften, s.v. Banken ; Kulischer, Warenhandler und Geldausleiher im 
Mittelalier , Zeitachrift filr Volksicirischaft und Verwaltung , vol. 17 (1908), 

p. 218. 

8 al- J ahshiy ari , op. cit., p. 53 a, 1. 9, 11 ; p. 63a, L. 5. 

9 Op. cit., pp. 6 ff. 

10 These tax-rolls, upon which A. v. Kremer based his stndy of the financial 
administration in his still valuable Kuliurgeschichte des Orients , Wien, 1875, 
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are stated in gold, and those of the eastern ones in silver. 
In a tenth century budget, on the other hand, all the items 
are already expressed in gold. 1 These new currency conditions, 
as well as the diversity of coins in circulation and their 
fluctuating relative values, necessitated the conversion of 
coins received by the public exchequer ; and it was just this 
conversion that was performed by the jahbadh. The jahbadh’s 
function accordingly became an indispensable one. and his 
increasing importance is most clearly manifested by three 
facts : {a) repeated reference to the mal al-jahbadha ; (b) the 

establishing of a special DTwan al-jahbadha ; and (c) the 
frequent mention of bearers of the title of jahbadh by name. 

The mal al-jahbadha is a sort of tax, a premium or exchange 
rate that played a considerable part in the financial life of 
those times. As a special item it appears in the income budget 
for the years 918 919. 2 In Hildl as-Sdbi we again come across 
the mal al-jahbadha as an integral part of the public income, 
and the discussion in which it is mentioned gives ns for the 
first time valuable information as to its real nature. 3 We learn 
there that £ Ali b. 'Isa, later so famous as a Yizier, 4 had to 
draw up an estimate of the revenues of the Mosul and Zab 
district when he was the head of the Dlwan ad-Dar. THs 
principal, Abu T- e Abbas b. al-Furat, the brother of the Yizier 
Hasan b. al-Furat, found on examining this budget scheme 
that the mal al-jahbadha had not been included as an item. 
e Ali b. *Isa, however, replied that he desired to be fair in his 

i, pp. 236-379, and in T crhandhingen des VII. Intemat. Oriental. 
Kongresxa, Wien, 1886, pp. 1-18, are to be found (in chronological order) : 
(a) Ibn Khaldun, Muqaddima, voL xvi, pp. 321— i; (6) al-Jahshiyari, 
pp. 179&-1S26 ; (e) Qudama b. Ja 4 far, pp. 236-252; (d) Ibn Khnrda.dhbeh, 
Pf>. 8 ff . 

1 The Arab geographers and other Arab sources contain many references 
to the variety of coins and their respective values. The collection of this 
material toward a monetary history of the Islamic peoples is a desideratum. ’ 

* Kremer, E innahmebudget. pp. 28, 32, 34, 3S. 

* Cf. also H. F. Amedroz, “ Abbasid Administration in its Decay,” 
JRAS., 1913, p. 833; Wuz., 255. 

4 Regarding him, see the meritorious work of H. Bowen, The Life and 
Times of l Ali ibn t Jm, Cambridge, 1928. 
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treatment of the taxpayers and not impose the money- 
changer’s profit upon the subjects of this newly conquered 
province. [Nevertheless, Abu 5 1- ‘Abb as b. al-3?urat insisted 
upon the registration of this exchange rate 1 as a special 
item of the revenue. Later we hear of a certain c Isa 
an-naqqad, 2 who was placed in charge of the mal al-jaJibadha. 

The establishment of a special diwan al-jaJibadha is first 
reported in the year 928, 3 and as its head is mentioned a 
Christian, Ibra him b. Ayyub. In Qudama b. Ja'far’s JKitab 
al-Kkaraj the institution of a Tfhcdn al-jaJibadha is discussed 
in detail, and full particulars are given of the affairs which 
it conducted. 4 5 

But the part played by the jdhhadha is revealed not only 
by the coming into use of mal al-jahbadha as a fixed term of 
tenth century Islamic financial administration, and by the 
institution of a Diwan. Our sources also mention bearers of 
the title of jalibadJia by name, and even give us fairly precise 
information as to their activities. We thus hear, e.g., of a 
jahbadh named Ibrahim b. Ahmad b. Idris, 5 of one Ibrahim 
b. Yuhanna, 6 of a Zakariyya b. Yuhanna, 7 of Sahl b. Nazir, 8 
of Israeli b. Salih, 9 of Nikolas b Anduna, 10 of Merkur b. 
Shanuda, 11 etc., 12 and last, but not least, of two Jewish 
bearers of the title. 

I Further evidence for mal al-jahbadha v. Wuz., 291 ; Eel., iii, 71. Cf. also 
A. Harkavy, Studien und Mitteifocngen , Berlin, 1887, pp. 274, 340, 304. 
See also Maqrlzi, i, 272, and A. Grohmann, “ Problems der Arabischen 
PapymsforseliTing,’ * Archiv OrierUalni , Praia v, 273-283 ; vi, 125-149. 

* Wuz., 291 ; v. also Wuz., 224. 

* ‘Arid, 135. 

4 MS. Paris, No. 5907, foL 23 ar-b ; Mez, op. cit., p. 72, calls this Diwan 
“ Reichsbank ”, which, however, is much too modem. 

5 Wuz., 224. 6 Wuz., 226 ; Miak 95, 99. 

7 Wuz., 158. 8 Miak., 349, 379. * Misk ., 349, 11, 52. 

10 In a papyrus of the tenth century, ed. by D- S. Margoliouth, in “ Select 
Arabic Papyri of the Hylands Collection ” in FloriUgium M. de VoguA, 
Paris, 1909, pp. 416-17. Here the jahbadh receives the Kharaj. 

II In an eleventh century payros, ed. by Blarabacek, loc. cit. 

12 Cf. Zbn Rosteh, p. 207. Vide also Gottheil- Worrell, Oeniza Fragment*, 
New York, 1927, pp. 70-1 and 164-5. 
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The Position of the Ahl ads-Dhimma tjxder al-Muqtadir 

Xone of tlie bearers of the jahbadha title seems to have 
played a part at the Caliph al-Muqtadir’ s court equal to that 
of these two Jewish bankers, whose names were Joseph b, 
PMneas 1 and Aaron b. Am ram . 2 This surprising fact leads 
us to the problem of Jewish officials in ‘Abbasid times. The 
Caliphs, in spite of ah restrictions de jure , actually found 
themselves quite unable to dispense with the particular 
abilities of the ahl adh-DJiimma for certain professions, and 
were thus obliged to admit them into the ranks of their civil 
service . 3 The Caliph al-Muqtadir, too, whose reign is the onlv 
one with which we are here concerned, could not help 
admitting Jews and Christians to certain governmental 
functions. Even before his time 4 there must have been non- 
Muslim civil servants, for he had to regulate anew the question 
of the ahl adh-Dhimma as administrative officials at the very 


1 W*z. f 79. 80, 158, 178; 'Artb, 74; Tan., ii, 81 ff. ^ 

sometimes 

* fFttz., 83, 79, 80, 124, 158, 308-7; Misk., 79-80, 112, 128; L Arib, 
74,91 ; Tan., ii, 81 ff. Cf. also Misl., 44, 66. Cf. OJJ 1 * 

a See A. S. Tritton, The Caliphs and their non- 4 / ztsl im Subjects , London, 
1930 ; and a further article by the same author in JBAS. t April, 1931, 
pp. 311-338. A. Mez, loc. cit„ pp. 28-55. See also Yusuf R. Ghanima. 
Ta'rikh Yahud at * Iraq , Baghdad, 1924. Cf. I. Goldziher, Usages Juifs 
d’apr&s la litterature religieuse des Musulmans, BEJ ., voL xxviii (1894), 
pp. 75-94 ; the “ Appendice ”, pp. 91 ff., is especially instructive, though 
concerned with later times. Cf. Ibn an-Naqqash, ed. Belin, and Ghazi b. 
at- Wasifi, ed. GottheiL 

4 I)iinng the reign of the Caliph sl-Matadid numerous Jews and 
Christians again became government officials. The Vizier ‘Ubaidallah b. 
Sulayman, in a reply to the Caliph, justifies this measure as follows : “ Xot 
beeaua© of any sympathy on my part for Judaism or Christianity did I 
take the Unbelievers into civil service, but because I found them to be 
more faithfully attached to thy dynasty than Muslims.” Cited by H. 
Graetz, GcscAichte d. Juden, vol. v, p. 277, from a passage in J. J. 
Aflasmam’s Bibliotheca Orient at is Clementino-Yaticana , Rome, 1719-1728 
voL iii, para 2. ? 
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beginning of his reign. In 908 1 he promulgated an edict 
admitting J ews and Christians to two state functions only ; 
those, namely, of physician and of banker It 

is extremely significant that he did not desire to exclude 
Jews and Christians from all administrative posts, but only 
to define the offices to which they were restricted. In so doing 
he was probably legalizing the status quo , while taking into 
consideration the needs of the State. 

The extent of Jewish participation in these two official 
functions left open to them by the State could hitherto be 
inferred only from a single reference in the work of the Arab 
geographer al-Muqaddasi. 2 In describing the situation in 
Egypt and Syria he says : <fi Most hankers, dyers, money- 
changers, and tanners here are Jews 3 ; most medical men 
and clerks are Christians. 55 4 

1 Strangely enough, neither Tabari nor Ibn al-Athlr mention this edict ; 
the only evidence is Ibn Taghribirdi’s work, An-Xvjum az-Zahira , ed. 
T. G. Juynboll, vol. ii, p. 174. The test reads as follows : — 

Xaj£ JAaJl (j j-Vxall 

According to this edict, Jews and Christians were also subjected again to 
limitations of attire ; hut it is improbable that the latter were strictly 
enforced. ‘Arid, 30, mentions a particular prohibition directed against 
Christians in the civil service. 

2 Ed. de Goeje, p. 183, L 6. 

J — p-AsV 1 t S. ^ .» 4 * r - -i_J 1 J; 4m jk-v al t J cjAC-LaJ 1 j Sdil — *L\ JlS\y 

The new sources show that this distribution of occupations existed 
simultaneously not only in Syria and Egypt but also in Babylonia. For 
the earlier period cf. Abu Yusuf, Kitab al-hharaj, pp. 70-1. 

* This statement, however, applies only to the end of the ninth and the 
beginning of the tenth century. We learn from the recently published 
treatise b jsj of al-Jabix, ed. J. Finkel, that at the time 

of the Caliph al-Mutawakkil (847-S61) the Babylonian Jews were dyers, 
tanners, barbers, butchers, etc., while the Christians held socially higher 
positions, being money-changers, secretaries, court attendants, medical 
men, druggists, etc. Cf. D. S. Margoliouth, ‘Ali b. Rabb&n at-TaharTa 
Book of Religion {Proceedings of the British Academy, xvi, 1930, p. l^NfP- 
Vide, however, al-Jabi?, Kitab al-bayawan, voL v, p. 52 9 j 
Jews are praised because of their sincerity — perhaps as bea^rors, as 
Professor Margoliouth suggests. In the course of the 
considerable change must have taken place in the prof^rfroal composition 
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The evidence of the geographer Muqaddasi, together with 
the edict of the Caliph al-Muqtadir, have hitherto been the 
only direct statements we possessed concerning the occupations 
of the Jews in the tenth century ‘Abbasid empire. Our 
new sources not only confirm these statements but also 
supplement them considerably. The data now in our 
possession actually show two Jews, Joseph b. Phineas and 
Aaron b. Amram, in the performance of their jahbadh 
functions, and the part they were able to play in virtue of 
those functions at the court of the Caliph alAIuqtadir. To 
these Jewish bankers we will now direct our attention. 

Titles ; Internal Organization ; Time 

Joseph b. Phineas and Aaron b. Amram are repeatedly 
mentioned in the sources as al-jahbadhan al-yahudiyydn , 
the two Jewish bankers , 1 or at-tujjar, the merchants 2 ; each 
of them is also referred to as jahbadh al-Ahwaz, the banker of 
the province of Ahwaz , 3 in which capacity they probably 

of the Jewish population. Probably the appearance of Jewish bankers or 
government treasury officials in Baghdad was connected with the extra- 
ordinary financial needs of the State, which had to make use of the Jews 
in order to meet them. As to the treatise of al-Jahi? t. now also E. ITItsch, 
Islam und Christ entum im Mittelalter (Beit rage zur Geschichte der 
mozlemisch.cn Polcmik gegen das Christenium in arabischer Sprache) t Breslau, 
1930 ; he assigns the treatise of al-Jahiz to the reign of the Caliph al-Ma’mun 
(813— S33). Vide H. Hirschfeld, Mohammedan. Criticism of the Bible, 
JQJ2., xiii (1901), pp. 230-2, 239-240. Finkel characterizes this treatise as 
“ unique in the whole range of Mohammedan polemical literature ” ( JAOS., 
voL xhrii (1927), pp. 312-328). 

4 Among the medical men named in our sources there are, judging 
by names and designations, apparently no Jews. Vide Ibn al~Qifpi, 
pp. 104, 409 ; Wuz., 244 ; H. Bowen, op. cit., pp. 184, 191, 327, 331-2 ; 
R>. Levy, A Baghdad Chronicle, Cambridge, 1929, pp. 140—2. The 
influence of Christian secretaries and clerks must have been very powerful 
ri the ‘Abbasid administration, in spite of the restrictive edict of 
•LMnqUdir. The sources note this fact with regret more than once, 
(^aristiaas were members of the most important Diwans. Cf. Alisi., 23, 
143, 218 \ l Arib, 30, 184. There was even a Christian array inspector and 
chairman of the Dlwan al-jaish. 

1 A rib, 74 ; Wnz., 79-81 ; Tan., ii, 81-5. 

* Wuz., SI ; Mist., 44, 66, 129 ; Tan., ii, 85, 4-8. 

Tan., ii, 84 ; Wuz., 178 ; 
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had to execute certain financial operations relating to the 
revenue from this province. 

Besides these titles, which themselves indicate the important 
position they occupied in the financial administration of the 
‘Abbasid empire, we find the names of Joseph b. Phineas 
and Aaron b. Amram also included in the extremely 
enlightening list of forms of address to the state and court 
officials of al-Muqtadir . 1 They are honoured there with the title 
cc Court Bankers ”, jahahidhot al-Jiadra to 

whom a particular form of address was due. Undoubtedly 
these bankers were privileged Jews, whose relations with 
the Caliph and his Viziers were of the closest. 

Nearly all the passages that tell us anything about dealings 
with Joseph b. Phineas and Aaron b. Amram represent them 
as acting conjointly. The state authorities, as we shall 
presently see, treat them as a unity, and when the Vizier 
is in need of money hoik are requested to appear at Court. 
The loan made to the Vizier is granted by contract conjointly 
with both Joseph b. Phineas and Aaron b. A m ram, and the 
punishment with which the Vizier threatens them would have 
been borne by both Joseph b. Phineas and Aaron b. Am ram . 2 

These indications suffice for us to infer that the two had 
formed themselves into a company, and to regard them as 
a single firm . 3 This firm may have included others besides 
Joseph b. P hin eas and Aaron b. Amram. Such ** others 99 

1 Wuz. t 158-9. We suggest that be emended to 

Besides these two Jews there was also a certain Zakariyya b. Yu h a nna . 
upon whom the honour of this title was conferred, but we do not hear 
anything of him or his activities elsewhere. L. Massignon {La Passion 
d’aX-Halldj, Paris, 1922, i, p. 266) thought that this Zakariyya was also 
a Jew, but that is impossible. Vide now his Zi’ influence de V Islam an rrtogen 
age, p. 5, n. 5, where he admits “ peut-etre un chretien 

* See Wu z., SO — 1 ; Tan., ii, 84-5. 

3 The Gaonic Responsa furnish ab undant evidence of commercial partner- 
ships and associated enterprises, etc., of this period. Vide J. M a nn , JQS., 
new series, x, 324. During the Middle Ages the formation of companies 
was als o frequent among Europ ean Jews. Vide M. Hoffmann, Per GeJLdhandeZ 
der deuischen J uden im JUittelalt e r, Leipzig, 1910, p. 90. 
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are clearly allnded to in these expressions meaning “ repre- 
sentatives and heirs ”. 1 Presumably they were sons or 
other relatives of the two principals. There is express mention 
of a son of Aaron b. Amram, who acted as jahbadh at court 
together with his father . 3 

The Vizier and the court generally must certainly have had 
a more or less concrete idea of those further partners of the 
banking firm, or else they would not have referred to them as 
they did. 

The sources do not tell us for what reasons those court 
bankers had organized themselves so as to form a firm, hut 
perhaps it was because of the considerable financial require- 
ments to be met as Hofjuden , the fulfilment of which seems 
to have been beyond the capacity of a single individual ; 
especially as at that time the risk of considerable financial 
operations was particularly great . 3 In any case, we have before 
us a single banking house, and in modern terminology it 
would probably have been appropriate to designate it as 
Joseph, Aaron and heirs, or Joseph, Aaron and Co., Head 
Office, Baghdad . 4 

We are not only able to describe the inner organization of 
that hanking firm, but can also define more precisely the period 
of time during which these Jewish bankers were demonstrably 
connected with the Court. 

First, we possess a direct testimony to the terminus a quo 
of their activity as court bankers , 5 namely that of at-Tan ukhi , 

* If uz.y SO ; Tan., ii, 84 z •»l® £y t h an d kSdlt 

* MisJc., 128. 

* There 'will be much to say regarding the internal management of this 
banking house further on, when its functions will be dealt with. 

4 In Baghdad there was a particular quarter where the money-changers 
and bankers were to be found. This “ Wall Street ” of Baghdad was 
called “ ‘Aim -Street ” Cf. Tati., i , p. 204; Jlisk., 247-S ; 

Jr shad , i, 399 ; cf. Islamic Culture , 1931, p. 571. Would not our Court Jews 
have had their offices in this street ? This street is not mentioned either 
in Le Strange, Baghdad during the Abhasid Caliphate, Oxford, 1900, or in 
M. Strode, Die aUe Land&chaft Babylonien, Leyden, 1900. 

* Tins statement is only to be found so far in at-Tanukhi’s Nishioar 
cd-Mnhaulttra y part ii, p. 84. 
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who says: <c The two ( i.e . Joseph h. Phineas and Aaron b . 
Amram) were appointed in the time of ‘Ubaidallah b . Yahya 
al-KhdqdniP This statement, useful as it is, can, however, 
only accord with the other facts and dates given in the Arab 
sources if we regard the name ‘Ubaidallah b. Yahya as a 
textual error and read instead Muhammad b. ‘Ubaidallah 
b. Yahya. 

‘Ubaidallah b. Yahya 1 was Vizier under the Caliph ai- 
Mutawakkil from 850 to 861 and under the Caliph al-Mu c tamid 
from 870 to 877. But the objection of those two sovereigns 
to the ad m ission of ahl adh-Dhimma into the civil service 
is too well known to permit the assumption that Jews 
could have occupied high offices during their reigns ; still 
less that Jews would have been appointed to high offices 
hv them. Apart from its inherent improbability there is no 
evidence whatever in the sources to support such a supposition. 
On the other hand, Muhammad b. ‘Ubaidallah b. Yahya. the 
son of ‘Ubaidallah b. Yahya, was one of al-Muqtadir’s Viziers 
(912—913) and lived during the very period at which for the 
first time we find concrete data of these Jews and their 
activities. It is hardly possible to assume that they were 
active more than thirty years before any sources mention 
them ; their appointment as court-bankers must rather have 
taken place when Muhammad b. ‘Ubaidallah was already 
Vizier, i.e. somewhere between 912 and 913. The facts 
agree with that ; for the first financial transaction of these 
Jews mentioned in our sources took place in the year 
908 and was carried out under the Vizier Ibn al-Vurat, 2 
probably some years before the title of court-bankers, 
doubtless in recognition rather than in anticipation of services 

1 Vide E. de Zambaur, Marvuel de Genealogie et de Chremologie pour 
Vhistoire de V Islam , Hannover, 1927, pp. 6, 7, 12 ; Enc. I si., ii, s.v. 

* Wuz., 80 ; Tan., ii, 80. Regarding him, vide Enc. 1st., ii, s.v. A 
monograph on this Vizier would be a valuable counterpart to the work 
of H. Bowen, on ‘ALZi b. ‘‘Isa, and to that of H. Gottschalk, Hie 
Md^ara? ijjun, Hamburg, 1931. Vide the short but excellent sketch of 
the Vizier Ibn al-Eurat by A. Mez, Die Eenaissance des Islam , pp. 87-9. 
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rendered, was conferred upon them. During the following years 
we hear of them again and again, especially in 913, 1 918, 2 
921. 3 923, 4 924, 5 * which is a farther confirmation of our 
hypothesis. 

After their appointment they seem to have been in con- 
tinuous contact with the court till 923. Perhaps the dismissal 
of the Vizier Ibn al-Furat in 924-5, after his third term of 
office, accounts for the silence of the sources following 923 
on the subject of this firm, whose patron and most important 
4 6 client ” he was. On the other hand, we are explicitly 
informed that ce they were not dismissed until their deaths 5, , s 
but the latter may have taken place about this time. In any 
case, al-Muqtadir's reign must be considered as the period 
in which these activities took place. 

We may now attempt to determine the nature of these 
operations. 

2. The Activities of the Jewish Bankers 

If we describe as bankers those whose profession it is to 
administer, procure, and supply money, 7 we are indeed 
entitled to count Joseph b. Phineas and Aaron b. Amram 

1 Tan., ii, 85 ; Wuz., SI. 

a L Arib, 74. 

3 -Mist., 79. The privileged position of Aaron b. Am ram, at court can. 

also be seen from the fact that he appears in the inner palace, as related in 
Miak., 79 (reproduced in 'Arid, 91), in connection with the trial of al-Hallaj, 
as one of the usual visitors. Cf. the story of Ibn Zanji, apod L. Massdgnon, 
Quatre textes inedits relatifs d la biographie t Tal-HaMaj , Paris, 1914, p. 9 
L. Maasignon, La Passion d’aX-HaUaj , p. 266. Prom this passage it 
follows, indeed, that Aaron b. Amram was in charge of the state -prisoner 
al-Hallaj. Cf. L. Maasignon, L' influence, etc., p. 3. Cf. Misk., 128, where 
Aaron b. Amram and his son 1) are to be found in the residence 

of the Vizier al-Khaqani. 

4 Miak., 112. 

5 Miak., 128, where Aaron b. Amram appears together with bis son. 

* F ide Tan., ii, 85. We shall see further on that after the death of the two 
principals their sons and grandsons took over the affairs. In the sources 
they are called “ representatives ” and “ heirs ”. 

7 M a x Weber, Grundriss der Sozialokonomik II. PF irtschaft t tnd GeaeB- 
Tubingen, 1922, pp. 92-3. 
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as bankers in quite a modern sense ; and, in view of their 
almost exclusive dealings with the Court and its officials, as 
Court Bankers in fact as well as in name. 1 

Their professional activities, to which we now turn, may be 
summed up under the following main categories : — 

Financial Transactions. 

(а) Administration of Bunds. 

(б) Remittance of Bunds. 

(c) Supply of Bunds. 

Mercantile Transactions. 

(a) Administration of Funds. 

The Arab sources of the tenth century reveal a prodigious 
desire to accumulate money, a mad rush to get rich. The 
appetite for money was only equalled by the fear of losing it. 

This phenomenon will be discussed fully in another 
connection- Here it may suffice to state that officials and 
merchants, who were the mainstay of this money economy, 2 
feared the interference of the State, which was easily able to 
gain possession of private property by the then almost 
universal method of confiscation (musadara). 3 

This feeling of fear and uncertainty caused people to look 
for the safest place in which to keep their money. To this 
end the oddest ways and methods were invented. Gold and 
silver were hidden under the soil, 4 in wells, 5 in cisterns, 6 in 

1 Wuz., 15S. 

3 Vide the sociologically instructive passage in Tan., i, p. 243. 

3 As to the meaning of this word and the evolution of its significance, 
vide CL Huart, ZDMG vol. Ixiii (1909), pp. 856-7, and A. Eischer, ZJDMG., 
vol. Ixiv (1910), pp. 4S1— 4. 

* Misk ., 416 ; Eel., ii, 11—12, 74, 1S7. After the death of the ImTr 
Abu’l Husain Bakhkam a list was made of all the places where his money 
was hidden. 

5 Tan., ii, 210, tells us that more than 80,000 dinars were taken out of 
a well belonging to a merchant. Even the privy was used as a hiding-place 
for money ; vide the detailed and amusing story in Tan., i, 15—16. Other 
evidence in Misk., 102, where the Vizier himself is said to have hidden 
no less than half a million dinars in cesspools. F ide also Tan., i, 272. 

6 Ibn Sa‘Id, ed. Tallquist, pp. 39-40. 
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barns ., 1 among clothes, etc. Money was also invested in 
jewellery and trinkets, as well as other articles of luxury , 2 
only in order to prevent the State from snatching away one’s 
not always honestly gained wealth . 3 Owners of real estate 
could protect themselves against the danger of loss by con- 
stituting their landed property a VTaqf , 4 whereby they at 
least could enjoy the revenue derived without fear. But what 
could be done with money hoards ? 5 

In addition to hiding their money in the ground and else- 
where, people began to deposit it with prominent persons , 6 
merchants , 7 and above all with professional money-dealers 
or bankers. This method was used chiefly by the high officials 
themselves, and the Viziers of the Caliphs. The bankers and 
money-changers, whose profession it was to engage in money 
transactions, were for that very reason considered to he the 
proper, safe, aDd reliable people to entrust with one’s fortune . 8 

So the habit was adopted by every Vizier of the age of 


1 Musk., 230 ; this method, is still in use in Algeria. Cf. on this A. Ruehl, 
Fom W irischaftsgeist im Orient , Leipzig, 1925, p. 42. 

* at-Tanukhi, al-Faraj ba c d ash-Shidda, i, 113 ; ii, 17. Cf. C. H. Becker, 
A gyp ten im Mittelalter , Islamstudien , Leipzig, 1924, i, p. 1S3 : * e Ausserdem 
war eine gross© Garderobe eine nicht zru veraehtende Geldanlage in einer 
Zeit, der noch die Thesauriemng der Wertobjekte fur sicherer gait als das 
Arbeit enlassen des Kapitals.” 

3 Naturally immense fortunes simply disappeared, because after their 
owners* death nobody knew where their treasures were hidden ; and on 
the other hand great treasures were often discovered by mere chance. 
Vide Misk., 299. 

4 For the Waqf as a measure against confiscation vide v. Kremer, 
Einnahmebudget , p. 16 ; Becker, Beitrage, pp. 266 ff., and Islamstudien , 
Leipzig, 1924, i, p. 62 ; also W. Bjoerkman, “ Kapitalentstehung und = 
A id age im Islam, Berlin,” MSOS., ii, 1930, pp. 80-98. 

5 When the chamberlain Na§r heard that he was to be arrested he first 
of all hastened to deposit his money with others {Misk., 117). 

* Vide Misk., 102, 68 ; I r shad, i, 70 ; v, 350 ; Eel., iii, 262. 

7 Misk., 44 ; Wuz., 74. 

* That they were by no means absolutely safe is evident from Misk., 

257. al-Baridi, the governor of Ahwaz, had the bankers’ houses looted 
and took all the money that was found there, the bankers’ own as well as 
that of their clients. As to i, cf. the lexica. Cf. als o the story in 

Mubarrad, Kamil, Cairo, 1308, i, 208. 
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al-Muqtadir to have his own money-keeper, his own particular 
banker. 1 Naturally care was taken not to have such deposits 
entered in books. 2 Thus Ibn al-Furat is said to have deposited 
huge sums with merchants 3 and clerks without letting it be 
known. 4 Another official, for reasons of security, deposited 
a sum of 10,000 dinars with a banker without having it entered 
in either the debit or credit page of his books. 5 The important 
revenue-farmer, later Vizier, Hamid b. ‘Abbas deposited 
with the banker Ibrahim b. Yuhanna a sum of 100,000 gold 
dinars. 6 In the year 927, 10,000 dinars belonging to the Vizier 
al-Tvhasibi were found partly in strong boxes, partly in the 
custody of his jahbadh. 7 

It is only natural that our two Jewish bankers should also 
have been entrusted with such deposits. As court bankers 
they must have been considered particularly reliable and safe. 
Their clients were mostly high officials and Viziers, particularly 
the Vizier Ibn al-Furat, of whose deposits vrith the Jewish 
banking firm we hear many other interesting things. 

Thus Ibn al-Furat, after his fall as Vizier, was finally forced 
to confess that he had deposited a s um of 160,000 dinars 
(consisting of nial al-musddara) with Aaron b. Am ram and 
his son. 8 The Caliph al-Muqtadir summoned these two 
bankers, who confirmed the existence of this deposit and, at 
the Caliph’s order, conveyed the money to his privy purse. 0 

AVe hear of other deposits of Ibn al-Furat with the Jewish 

1 The banker of Ibn al-Furat was Aaron b. Am r am, as •well as Joseph b. 
Phineas. Ibrahim b. Yuhanna is said, to have been the banker of Hamid 
b. * Abbas ( M isle . , 95 ; T Vuz., 226). ‘All b. ‘Isa also bad bi« own rmmwl 
Ibn Abl ‘Isa (Wuz., 291 and 224). A of the Vizier al-ELhasibi is 

also mentioned in Misk., 155. 

* Vide, for instance, Wuz., 79— SO, and Tan., ii, 83—5. 

* These “ merchants ” mean the two Jew ish court bankets, vide the 
section “ Mercantile T ransa ctions 

4 Misk., 44. 

5 Tan., i, 103-4. 

8 Misk., 95 ; Wuz., 226. 

7 Misk., 158. Here both methods of treasuring money had been used. 

8 Musk., 128. 

8 Wuz., 124. A parallel version in Misk., 128, shows only slight variations. 
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bankers to which, he had to confess in the 

course of the inquiry that was instituted against him. 
The Jews were obliged to convey the money to the public 
exchequer . 1 

Closely connected with their function of administering 
funds was the employment of this Jewish banking house as an 
address for certain illegal monies destined for the account of 
Tbn al-Furat. Ibn al-Furat was also the first to have funds 
(so-called “ bribery money ") 2 remitted directly to Aaron b. 
Amram , 3 who credited them to the former's account. The 
Vizier, of course, avoided creating any evidence of the existence 
of such an account in the form of book-keeping entries . 4 

We also learn 5 that this greedy Vizier had yet another 
money transaction with Aaron b. Amram and Joseph b. Phineas, 
which even led to a sort of legal inquiry against them. Here 
we are told in a very detailed manner how the Vizier increased 
his wealth by transmitting confiscated funds (mal al^musadara) 
not to the Caliph's privy purse or to the public exchequer 
as he should have done, but to his own secret account, which 
he had opened with the Jewish banking firm. To this passage 

1 '■Arib, 74, 13 ff. 

* Cf. H. F. Amedroz, “ Abbasid Administration in its Decay,” JRAS 

1913, pp. S34— 5. J Idl al-marafiq was legitimate according to the financial 
morality of the time. 3 W uz 33. 

* In view of the fact that the Hebrew characters were used in the 
bulk of Jewish- Arabic writings of the Middle Ages, including Gaonie 
literature, it might not be amiss to consider whether the account-books 
of these court bankers were kept in the Hebrew or in the Arabic script. 
Jewish court bankers of mediaeval Europe, we are told, kept their books 
not only in Hebrew script but sometimes in the Hebrew language, and 
then had them translated into Latin fcf. M. Hoffmann, Der Geldhandel der 
deuischen Juden, p. 117). There is an instance on record even from the 
sphere of modem Islam. Between the years 1S25— 7 Jews were engaged as 
bankers of the Pasha at Damascus. They had the monopoly of all govern- 
ment banking business. When they were dismissed as the result of intrigues 
their successors were unable to carry on the Pasha’s business because their 
books had been kept in the Hebrew script. Vide Revue de V Academia Arabe 
d Damas , 1922, pp. 600 ff. 

* Wuz., 78 ff. ; Tan., ii, 82 ff. The differences between the two versions 
of the text need not be taken into consideration here, as they do not affect 

the substance. 
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we owe not only further information on the 'bankers’ fnnction 
of administering funds , 1 but also a rather interesting insight 
into the way in which the jcihbadh used to keep his accounts, 
and how these accounts were controlled by the Government . 2 
For these bankers had to famish a detailed report, and a 
statement of all the funds that had been entrusted to them, 
in connection with the inquiry carried out against the Vizier 
Ibn al-Fuxat . 3 

(b) Remittance of Funds. 

Our bankers not only took charge of deposits and administered 
funds but also transmitted money. We must remember that in 
those times the endorsement of bills was already coming into use. 
In the tenth century it was customary to pay debts not only in 
cash but also by means of letters of credit. For such letters 
of credit or cheques the expression suftaja was used . 4 

The purpose of this suftaja was to convey money from place 
to place without incurring the risk of transport . 5 It was thus 
a means of avoiding payments in coin to distant places. By 
means of such a suftaja , whose very essence is transaction at 
a distance , 6 the tradesman was able to carry larger amounts 

1 This passage, too, gives xis an idea of the very considerable sums that 
passed through their hands. 

* The control of the books of the jahbadh by the government apparently 
implies the official character of this office. 

3 The text uses the expression for these reports. We find the 

same expression in connection with the activities of a jahbadh in M isi., 155, 
158, 164-6. It shows that these khatamdt were kept in the Vizier’s Dfwatu 
Cf. Kitab Mafalih al^Ulum, p. 54. Tide also Tan., i, 42, 109, 176. The 
jahbadh had to write detailed receipts (j$j) for all money matters. 

4 The economic and legal nature of the suftaja is the object of 
detailed explanations by the Arab lexicographers. W ahrmund. Hand- 
tobrterbuch, s.v., renders the expression with “ Kreditbrief ”. Belot, Vocab., 
with lettrede change ” ; Amedroz (Gloss., p. 62) with “ bill of exchange 

5 Por the whole question see R. Grasshoff, Hie suftaga und bavxUa der 
Araber , Gottingen, 1899, pp. 1-36. 

6 According to L. Goldschmidt, UniversalgescKicTiie. des Handelsreehts, 
Stuttgart, 1891, pp. 403-4, the essence of a bill transaction is the real or 
ideal movement of sums of money. According to the conception of mediaeval 
law a difference of place between remitter and remittee is indispensable 
to a bill of change. 



18 


JEWS IN THE LIFE OF MEDIAEVAL ISLAM 


with him, or to convey them without incurring the risks 
which, in the case of cash, were considerable in those days. 1 
Thus we hear that a man made a long journey with only two 
servants and a guide, while his earthly riches consisted of 
suftajas for 5,000 dinars. 2 

Money presents were brought from the Ahwaz province to 
the Caliph's mother in the form of a suftaja for the amount 
of 3,000 dinars. 3 Even bribes were paid in this way. 4 

The new Arab sources show very clearly a widespread use 
of that safe and easy method of payment, 5 which simplified 
the manifold mercantile relations of the ‘Abbasid empire of 
those times and was very useful for the rapid and safe settle- 
ment of business matters. 6 

The contemporary Jewish sources, too, i.e. the Gaonie 
Responsa, throw light on the functions and scope of the 
suftaja. 7 

Eor instance, the money for the Babylonian academies 
was conveyed from Kairuwan 8 to Sura or Pumbadita by 
means of such letters of credit, and it can be assumed that 
other far-off communities employed the same method.® 

1 Tide 2X9, where a ship (*jJLi, cf. Lane, Diet., s.v.) carrying 

the revenues of Ahwaz to Baghdad is robbed (year 319/931). 

8 Tan., i, 104, 5. 3 Tan., i, 105. 

* Tan., i, 103. Further proofs in our texts : Tan., i, 90, 93 ; ii, 680, etc. ; 
Wuz., 93 ff. 

5 We learn the same from Arab papyrus fragments ; cf. H. C. Becker, 
Papyri Schott-Reinhard , Heidelberg, 1906, i, p. 11. 

* R. GrasshofF s opinion, loc. eit., 10, “ Ganz versagen fur die 

Erforschung der inneren Beschaffenheit des arabisehen Handels und damit 
fur die Erkenntnis der Funktionen der suffcaga die Historiker des Islams,” 
is therefore now out of date. 

7 Cf. A. Harkavy, Tshuboth ha-Geonim : Studien und JMitteilungen, Berlin r 
1S87, iv. No. 423 (pp. 216, 316.1, No, 54S (p. 209), No. 552 (pp. 273—1). 
All responsa dealing with suftaja are written in Arabic and not in Hebrew. 
Harkavy renders the word suftaja by “ Wechselschein ” or “ Anweisung ”, 
p. 316, No. 6. 

* Cf. now also J. Mann. Texts and Studies in Jeicish History and Literature* 
Cincinnati, i, 1931, pp. 143—1. 

* On suftaja from Basra to Baghdad, v. Harkavy, ibid.. Nos. 548, 552. 
On later conditions of trade and cheques in Basra, cf. the evidence of 
Nasir-i Kbosran, ed. Schefer, p. 64. Cf. Mez, ibid., 447 fF. 
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This s uftaja -system was a source of legal problems for the 
Jewish authorities ; as, for instance, the question whether, 
according to Talmudic civil law, a legal claim was tenable 
should such a letter of credit be lost. The Gaon's answer was 
that the principles of Talmudic civil law did not admit the 
legality of a claim in case of loss. But as the Beth Din saw 
that such letters of credit continued to be used, it finally 
took up such claims in order not to hinder the commercial 
relations among merchants. 1 

This 5 i (ft aj a -system not only furthered private commerce 
and communication 2 but also helped to simplify and 
rationalize the financial administration of the government. 
Bor now these letters of credit were also used as a means of 
sending the taxes from the provinces of the ‘Abbasid empire 
to the public exchequer in Baghdad. 3 Our sources tell us that 
in 916 the public exchequer in Baghdad contained amwal 
safdtij that had come from Fars, Isfahan, and the Eastern 
provinces. 4 e Ali b. ‘Isa, who was then the financial inspector 
of Egypt and Syria, had 147,000 dinars of taxes sent by his 
chamberlain from Egypt to Baghdad by means of s uftaja. 5 

The revenue farmers of Aliwaz, 4 of Isfahan, 4 and Ears also 
made use of this suftaja-sy&bem , and chose this way of sending 
their money to the public exchequer. It seems that there 
were special messengers 3), whose task it was to carry 
the letters with the suftaja to Baghdad. 6 

1 Harkavy, ibid., Xo. 423, apud J. Mann in JQR. f x, p. 324. -For the 
illegality of the suftaja according to Islamic theory, cf. Th. W. Juynboll, 
Handbuch d. islamischen Gesetses , 1910, p. 274. It was regarded as a kind 
of loan which resulted in an illicit benefit to the parties. 

2 A typical piece of evidence for the flourishing state of commerce and 

the commonness of letters of credit, etc., is Eel ., iii, pp. 138—9, towards the 
end of the tenth century. “ What a marvellous sight to see a bill of change 
( on a commercial enterprise drawn in the enemy's country ! If this 

is a source of pride, then the merchants are more powerful than the Viziers 
in East and West, for the former draw bills on high amounts . . . that are 
accepted with more readiness than tribute and land-tax.” 

3 MisJc., 43. * Misk., 187. 

5 Wuz.y 296 ; Misk., 146 ; v. also Ibn Sa^id, ed. Tallquist, p. 32. 

« Misk., 150. 
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In any case, this system of payment seems to have been 
so common and familiar also in the accounting offices of the 
treasury department that the author of the work JIafatih al- 
l Ulum, in explaining the ‘Abbasid administrative terminology, 
has nothing to say of the word suftaja but “ is well 

known , \ 1 

These letters of credit, which were sent to the public 
exchequer from various eastern and western provinces of the 
‘Abbasid empire, had, of course, to be cashed and exchanged. 
It happened not infrequently that safatij were left nncashed 
in the public exchequer or in the Vizier's archives, and were 
simply forgotten because of the responsible official’s negligence. 
The Arab sources mention several cases of such muddled 
management in the exchequer . 3 

Nevertheless it may be assumed that they were cashed in 
most cases. Our texts do not tell us very much about the 
methods of cashing, neither do we learn how the governmental 
accounting offices dealt with the suftaja in their accounts. 
But it can hardly be doubted that the settlement of suftaja 
business was connected primarily with those officials who 
were employed as jahbadk. This may be inferred from the 
case of the kindred institution of sakk (dL =>)_ 3 

The bankers were the natural money-changers and agents 
in such payments, and must have played an important part 
whenever such letters of credit were exchanged. Among 
others, our sources mention transactions of that kind by the 
Jewish bankers. In reading the following lines we get the 
impression of a modem money order 4 : — 

1 Ed. v. Ylofcen, p. 62. * Cf. Misk., 23 ; 262, 2 , 350. 

* Cf. primarily iraAod, vol.i, 385, 399; also Witz., 73, 77, 235; 2Iisk., 158, 6; 
ii, 80 ^lc. dL») ; Ibn Hauqal, pp. 42, 70 ; Tan., i, 109 ; Ed., iii, 46 fF., 

119. Tide G. Jacob, “ Die altesten Spuxen des Wechsels,” 21 SOS., 1925, 
pp. 280-1 ; Mafatib al-'Ulum, pp. 56-7. Cf. Dlwan of Ibn al-Mu'tazz 
( ZDMG xl, p. 5S1). On an occurrence of the verb as early as the 

first century a.h. in connection with cf. Baladhuri, Anaab 

al~AsArdf, v, p. 58, ed. S. I>. Goitein, Jerusalem, 1936. 

4 Misk 112. A parallel version in Wttz., 306—7. 
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“ The Vizier Ibn al-Burat then took his ink-pot and wrote 
an order to his banker (jahbadh) Aaron b. Amram, telling 
him to pay from his account and without farther notice 

2.000 dinars to ‘Ali b. ‘Isa, as a subvention towards 
the payment of a fine imposed upon him. Aluhassin b. 
al-Purat also ordered his banker to pay this ‘All b. 6 Isa 

1.000 dinars from his account that was in Aaron b. Am ram/ a 
bank. 55 1 

This money conveyance business, conducted in cash as 
well as by means of suftajas , must also have been a source 
of income to the bankers, and it may be supposed that they 
got a certain commission for cas hin g suftaja , as we know them 
to have got one for cashing sakk 2 The relationship between 
our court bankers and the suftaja system can also be inferred 
from the fact that the Vizier deposited unpaid suftajas with 
the Jewish bankers Joseph b. Phineas and Aaron b. Am ram 
as security for a considerable loan that the Vizier desired to 
obtain from them. But this leads us to another, the most 
important, of their business activities. 

(c) Supply of Funds. 

As the money requirements of the Caliph and the State 
became more and more considerable, the rapid supply of 
funds, especially for military purposes, became urgently 
necessary. 

These extraordinary money needs gave birth to various 
methods of money supply. The method of revenue farming, 
of indirect levying of taxes, was already employed as a 
way of overcoming financial difficulties. The revenue farmer 
had to pay the Caliph a certain fixed lump sum, and more- 
over he undertook to pay the State partly in advance, thus 
enabling it to obtain cash quickly. But other methods were 

1 The newly appointed Vizier thus helps the fallen Vizier to hear his 
fine, which is rather a strange practice. It was probably the result of the 
Vizier’s realization that the same fate might very soon be bia own. Cf. 
C. H. Becker, Islamsludien, i, p. 205. 

2 The usual rate seems to have been one dirham per dinar. 
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also used against financial crises. New departments and offices 
were created, the administration was divided and subdivided 
into numberless offices and functions, not from administrative 
but from purely financial motives, i.e. in order to increase 
the revenue of the State by selling such posts. The selling 
of offices to the highest bidder was a frequent occurrence, 
as was also the sale of crown lands and the arbitrary con- 
fiscation of private fortunes. The Caliph’s privy purse was 
squeezed to the last farthing, so that it could no longer be 
considered a reserve fund against emergencies. The Viziers, 
the responsible chancellors of the empire's exchequer, could 
hardly find any way out ; for even the systematic economies 
of ‘Ali b. *Xsa, who reduced salaries, pensions, and other 
expenses, were not able to balance the budget. 

It was probably in this situation that the idea occurred 
to the Caliph of calling in the aid of the Jewish bankers in 
consolidating tbe finances of the State. It is permissible to 
infer from the picture the sources present of Aaron b. Am ram 
and Joseph b. Phineas, that their importance for the financial 
economy of al-Muqtadirs empire lay in their capacity of 
money-suppliers and money-lenders. This was really the 
centre of gravity of their business activity, far surpass ing in 
significance all the other financial activities discussed above. 

We are able to reconstruct, with the help of our Arab sources, 
their functions as money-suppliers in many details. 

We know of three instances of credits being extended to 
the State by these financiers. 

(1) In Wtiz., 178, we hear that the Vizier Ibn 
al-Furat, during his first vizierate, 1 * called the Jewish banker 
{al-jahbadh al-yahudi) Joseph b. Phineas, 3 who is designated as 
• *^* 4 f*-, and asked him for an advance of money in 
order to pay salaries for the officials of Ahwaz for two months 
(mdl shahrain). It was indicated that as official tax-collector of 

1 Probably about the year 31 1/923. 

* The text reads ^ - 
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the province of Ahwaz he had sufficient guarantees in the 
form of later taxes. 1 But Joseph b. Phineas was not so readily 
induced to grant the loan. Nevertheless, as the report 
continues, Ibn al-Furat did not stop arguing with him until 
he finally assented and on the very same day granted a loan 
for a month. Of course, Ibn al-Furat without delay ordered 
his servant to fetch the amount from Joseph b. Phineas. 

(2) The Yizier £ Ali b. ‘Isa, too, was obliged to ask the 
Jewish bankers for a loan in order to consolidate the public 
budget. He addressed them as follows 2 : — 

££ Do you want to avoid my inflicting penalties on you 3 
that may affect you and your heirs (\5CrT j j for 

ever 1 I shall only refrain from it in consideration of a matter 
that will cause you no damage whatever. At the beginning 
of each month I need an amount of 30,000 dinars, which must 
be paid within the first six days to the infantry troops. 4 
However, I am usually not in possession of such a sum, 
neither on the first nor on the second day of the month. I 
want yon, therefore, to advance on the first of each month a 
loan of 150,000 dirhams, an amount that you, as you know, 
will get back in the course of the month from the Ahwaz 
revenue. For the administration of the Ahwaz revenue belongs 
to you and these moneys (from 

1 Only Joseph b. Phineas is mentioned here as j ! C£, however, 

Wuz., 81, and Tan., ii, S4— 5, where both Joseph b. Phineas and Aaron b. 
Am ram are referred to as connected with 0 JL 3 — 

2 This and the following passage occurs in two versions, but they do not 
show any important changes ( Wuz SO— 1 ; Tan., ii, 84-5). 

* The Vizier merely used this threat in order to force the Jewish bankers 
to comply with his aim. For they were not culpable, as is evident from the 
whole course of events. 

4 Loans were usually occasioned by urgent expenditure for military 
purposes. That it was milit ary expenditure that rendered a loan necessary 
is not accidental. The need of capital for army purposes weighed most 
heavily on the budget. So that it was precisely in the financing of the army 
that the credit system developed entirely new methods. The influence of 
the troops, mostly Turkish mercenaries, on the administration as a whole 
kept steadily increasing. 
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Ahwaz) are a permanent advance of money to yon, to which 
I am going to add (as security) the amount of 20,000 dinars 
that are payable every month by Hamid b. "Abbas. 1 This will 
be the compensation for the first instalment [and I shall be 
relieved of a heavy burden].'’ 2 

The two bankers, so we hear, made difficulties at first and 
intended to refuse, 3 but the Vizier did not stop urging them 
until they gave their consent. 

(3) In his request to this banking firm to give him a loan, 
the Vizier "AH b. c Isa could offer the future revenue from the 
province of Ahwaz and other sources of income as securities 
and guarantees. But we also hear of another application for 
a loan by this Vizier — probably during his first vizierate, in 
the year 913 — to the same banking firm, in which a fiscal 
method appears that had probably not been used by anyone 
before in the course of ‘Abbasid financial policy. 

ce When the Vizier ‘Ali b. ‘Isa had to make payments for 
which he had no funds, he would take from the merchants 4 
a loan (v — of 10,000 dinars, the security for which 
consisted of letters of credit ( suftaja ) which had come in from 
the provinces but were not yet due, and by giving interest 
at the rate of 14 silver danaqs on the dinar, which made the 
amount of 2,500 dirhams a month. This arrangement was 
made with Joseph b. P hi neas and Aaron b. Amram and their 
representatives for the period of si^rfceen 

years [and after their death].” 5 

In this agreement we have no less than the taking of a 
well-covered long-term loan by the government from the 

1 Here the musadara of this dismissed Vizier is referred to. 

* The 'words in brackets are only to be found in at-Tanukhi. 

_ 5 Th© difficulties at first made by the two bankers here show that they 
did not have much faith at that time in the solvency of the State. The 
refusal of merchants or bankers to give money to the State often led, 
however, to acts of violence. Cf. for a later instance. Eel., iii, p. 282. 

* With the name of merchants ” the two Jewish bankers and their 
firm were designated. 

Wuz., 81, 8—13 ; Tan. y ii. So, 4—8. Cf. v. Kremer, Einnahmebudget , p. 14. 
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Jewish bankers, that was carried out with all the elements 
of an almost modern banking technique. And this more than 
a fall millennium ago ! Without going into details about this 
document, attention must be called to some particulars that 
are of importance for the history of finance generally, 
namely : — 

(a) The negotiation of a state loan as such . 1 

(b) The payment of interest . 2 

(c) The pledging of uncashed letters of credit as security. 

(d) The state’s entering into an agreement with a Jewish 
banking house. 


Mercantile Transactions 

In reviewing the financial transactions of these court 
bankers as represented by our authorities, one must ask : 
How were they enabled to meet the very considerable money 
requirements of the State ? For even if we admit that the 
guarantees and securities they received, as, for instance, the 

1 The method of avoiding a financial crisis by taking op a loan seems to 
have become usual only at this period. A history of government loans in 
‘Abbasid times, which ought to be written, would comprise all the methods 
of raising money ^ ^ (cf. Misk., 164, 213, 220 ; Bel., iii, 159, 

259 ff.). This method was also employed later on in the reign of the Caliph 
ax- Radi by the Vizier Ibn Muqla (on this Vizier, v. the study of A. H. Harley 
in Bulletin of the School of Oriented Studies, London, 1923-5, iii, pp. 213 ff.), 
who obtained a loan (<_p j) from the merchants, bnt was not able to pay 
it back, so that he had to give them bills on certain revenues and sell them 
c r ow n lands (Jlisk., 329 ; cf. Misk., 299). This is the origin of Isl a mi c 
feudalism, as will be shown elsewhere. For loans in the Egypt of that 
period, cf. C. H. Becker, Beit rage zur Geschichte A&gyptens xtnier dem Islam, 
Strassbuzg, 1900, pp. 38-9, 56 ; Mez, ibid., 123, 4=50. 

* *Ali b. ‘Isa was probably the first to obtain a loan by paying interest. 
Cf. v. Kremer, Einnahmetnidgei , pp. 7, 24, 63. The usual interest rate was 
a dirham for each dinar, at which rate Abu Bekr b. Qaraba granted a loan 
to the Vizier (Misk., 213, 220). According to Tan., i, 204, a money-changer 
charges a commission rate of 1 dirham per dinar. On the relation between 
dirha m and dinar cf. El. W. Hofmever, Beit rage zur arabischen Papyrus- 
for schung, Islam , iv, 1913, pp. 100 ff. ; further instances in the books of 
the Arab geographers ; cf. also Misk., 398, 3 ; 417, 5. 
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revenues of Akwaz, were cashed in due course, we must still 
wonder whence they derived such imm ense money reserves of 
liquid cash- What. then, were the sources of their wealth ? 

Their various kinds of business, such as administration, 
remittance, and supplying of funds, must certainly be 
considered a more or less important source of profit . 1 We 
ma y suppose that, first and foremost, the amounts deposited 
■with them bv court officials and \ iziers (as we have seen, 
thev were no small s ums ) 2 were not only hoarded, i.e. kept 
in the strict sense of the word. In all probability they were 
made productive, i.e. utilized as ** capital * that fc< worked ” 
for them . 3 

We must, however, take another source of their wealth 
into consideration ; namely, the trade in goods carried on by 
these bankers ,J . It must be remembered here that Joseph 
b. Phineas and Aaron b. Amiam are also called expressly 
“ the merc hant s ” (at-tujjdr)A Our sources often use this 
expression when they mean our jahabidha. It can hardly 

1 It is a matter of controversy whence the Jewish capitalists of mediaeval 
Europe derived their fortunes. Of. for the various theories on this, 
accumulated ground-rent, profit on landed property or commercial under- 
takings, the work of M. Hoffmann, Der Geldhandel der deutschen Juden, 
Leipzig, 1910, and W. Sombart, Die Juden und d. Wirtschaftsleben, Leipzig, 
1911. 

* The sums of deposits only given by the Vizier Ibn al-Furat amounted 
to millions of dinars. Cf. Tan., ii, S2-4 ; IF as.. 79-80, etc. 

* Thus at a time when the unproductive treasuring of precious metals 
was widespread, certain circles were already using money otherwise than 
as a means of storing wealth. 

4 1 Vuz., SI ; Tan., ii, S5. In the work of Miskawaih the name of Joseph 
b. P hin eas does not appear at all. Alisk. also avoids the expression 
al-jahbadhdn al-yah udiyyan in contrast to Wvz., Tan., and *Artb. He refers 
to the two b anke rs with the more general denomination ai-iujjdr. There 
is no doubt, for instance, that by this word JL fisk., 44, 66, and other 
passages can only mean our two bankers. This is clearly proved by a parallel 
version in ‘A rib, 74, where the same fact is related with the identical details, 
except that -L^»- is used instead of We have, therefore, reason 

for considering the words jUdJi 4 pU- -Up in J list., 44 (the Vizier Ibn 
al-Eurat had deposited, considerable sums there), as well as the words in 
Misk., 129, to refer to the Jewish banking firm with which the Vizier, as 
we saw above, used to deposit large amounts of money. 
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be supposed that the authors of our texts, high administrative 
officials whose profession developed the ability to distingui sh 
sharply between departments, denominations, and titles, 
should simply have used the expression c< at-tujjar 33 instead 
of al-jakabidha for no reason. It is improbable that this is 
merely a case of ter min ological looseness ; on the contrary, 
we are bound to infer from this difference in expression that 
these Jews actually dealt in merchandise as well, although it is 
only their finan cial dealings that the Arab sources show in 
all their variety and many-sidedness. However, our 
assumption that they were engaged in mercantile transactions 
is not based on terminological evidence alone but is also 
justified by historical evidence. Business in money and 
business in goods were closely connected throughout the 
Middle Ages . 1 Money-lending is only an evolution of trade, 
and the economic history of the Middle Ages furnishes many 
instances of the fact that finance originates in commerce. 
The latter created the capital for money dealings of large 
scope. This process was also deeply rooted in the economic 
structure of the epoch in which these Court- Jews lived and 
worked. They probably began as merchants in the proper 
sense of the word, prospered, and finally turned to money 
affairs on a large scale. Their firm, presumably a trading house 
at first, thus developed into a banking firm, and their purely 
financial imdertakings gradually pushed all their other com- 
mercial activities into the background . 2 

1 In the Middle Ages financial affairs 'were conducted by merchants. 
The founder of the Rothschild ba nkin g firm, too, was at; first a wholesale 
trader. Cf. R. Ehrenberg, Das Zeitalier der Tugger, i, Jena, 1922. J. 
Kulischer, Warenhandler und Geldausleihtr im Jdittelcdter , p. 254, says: 
“ Warenhandel und Geldhandel der verschiedensten Art, insbesondere das 
verzinsliche Daxlehensgeschaft, sind im Mittelalter aufs engste miteinander 
verhunden. Her Hnnfmann , der mi t Waren handelt, ist zu gleicher Zeit 
auch Geldhandler, insbesondere Geldausleiher und umgefcehrt Jiote 
Sombart’s saying (op. cit., p. 222) : Aus der Geldleihe ist der Kapitalismos 
geboren.” 

3 Their trade probably comprised the same articles of Oriental commerce 
as are mentioned in the report on the “ Radanites Tide J. Mann , JQT 
x, p. 330. 
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The Sources of their Financial Capacity 

That these Jewish han k ers in their capacity of money 
suppliers, however, were not dependent only on their own 
capital, on the amounts deposited with them, and on the 
profits derived from their mercantile activities, can he seen 
from a passage in at-Tanfikhrs Xishwdr al-Muhddara (second 
volume), and only there. In connection with the loan agree- 
ment made with ‘All b. ‘Isa we read the following most 
enlightening statement about these bankers : — 

C£ For they t cere never dismissed until their death ; and they 
were appointed in the days of l UhaidaUak b. Yahya al-KhdqdniT 
The Caliph did not leant to dismiss them, in order to uphold 
the dignity of the office of jahbadh in the eyes of the 
merchants , so that the merchants might be ready to lend their 
money through the jahbadh if necessary. Were a jahbadh to 
be dismissed and another appointed in his place with whom the 
merchants had not yet had any dealings , the business of ike 
Caliph would come to a standstill 2 

That it was possible to speak of Jewish bankers in such 
a way is itself sufficient to show how much they were honoured 
and trusted by the Caliph, and, what is more important still, 
how indispensable they seem to have been to the Court. The 
part they played must really have been a very considerable 
one, for though the Caliph, in the twenty-five years of his 
reign, changed his Vizier no less than fifteen times, and though 
during that period the whole administrative machinery was 
subject to constant changes and the general situation was less 
stable than it had ever been, he did not want to dismiss 
these Jewish bankers but kept them in office for life . 3 

1 Vide my above suggested, em endat ion of this statement. 

* This statement is to be found only Tan., ii, ed. Margoliouth, Damascus, 
1930, p. So. 

* Wuz., 224—7, furnishes a detailed list containing the naniss of all the 
h i gh officials and personalities who were condemned to pay a fine {musadara ) , 
including names of Viziers, governors, Diwan heads, revenue farmers, etc. 
It is si gnifi cant that Joseph b. Phineas and Aaron b. Amram are not 
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But to tins passage we owe more than t his evidence alone. 
We could hardly have hoped for a more enlightening answer 
as to the sources of their financial capacity , their activity as 
creditors, and the nature of their banking business generally. 
Bor we now see that as sources of capital they could rely 
not only on their own fortune or the deposits they 
administered, but also on the credit and confidence of other 
rich merchants of their time. The secret of their privileged 
position at Court is to be explained by their apparently unique 
ability, in virtue of their office, their reputation, the esteem 
and trust they co mma nded, as well as their manifold con- 
nections with commercial circles, to secure from the merchants 
the sums of liquid money necessary for meeting the require- 
ments of the State and the Court. 

What concrete details may we infer as to these 
merchants ”, the jahabidha’s connection with whom the 
Government valued so highly ? The commercial activities 
of that time were not limited to any particular section of the 
population, so that, a priori , non- Jews are by no means 
excluded. Everybody was caught by the tidal wave of 
commercial prosperity with its chances of gain. Christians 
as well as Jews were bankers money-changers 

and merchants and so were, especially as 

regards the two last-mentioned classes, Muslims . 1 

Nevertheless, it is probably co-religionists of Joseph b. 
Phineas and Aaron b. Amram that are primarily meant. 
This view is not a little supported by the reference in our 
passage to the feelings of solidarity and personal confidence 
which unite those <e merchants ” with the two court bankers. 

mentioned, though the black list contains several persons that bore the 
title of jahbadh. This, too, can be used as an argument in favour of their 
privileged position at Court. 

1 That Mohammedans, despite the Qur anic prohibition, apparently 
engaged in money-lending and in a considerable amount of speculation, 
particularly in crops, can he proved from numerous instances. Moham- 
medans as money-changers are mentioned i.a. in < Ar%b, 135; Tan., i, 272; 
Eel., ii, 307, and in many other passages. 



so 


JEWS IN THE LIFE OF MEDIAEVAL ISLAM 


It wa? just for this psychologically important reason that the 
Caliph never dismissed them. For only by keeping them in 
office, as the text informs ns. could he uphold the dignity 
of their office " in the merchants' eyes and borrow money 
through them. 

The factor of solidarity, which economic historians have 
long recognized as a characteristic feature of Jewish 
participation in economic life , 1 was here, too, a factor of 
outstanding importance. In the tenth century this Jewish 
solidarity was especially well developed because of the 
peculiar cultural and religious organization of mediaeval 
Jewry. We know that at this period, known in Jewish history 
as the G-aonic era, Babylonian Jewry was in active contact 
with all parts of the Jewish Diaspora (Khorasan, Persia, 
Palestine, Egypt, North Africa, Spain, etc.). This close 
connection was due to the position of the Babylonian 
academies of Sura and Pumbadita, which were regarded by all 
those Jewish communities as their religious centre. These 
relations took the form not only of voluminous correspondence 
on questions of religious law between communities desirous 
of guidance and the spiritual head, the Gaon, but also 
of money contributions from abroad for the upkeep of 
these academies . 2 This cultural and religious hegemony of 
Babylonian J ewry was partly the cause and partly the restdt 
of an economic hegemony parallel to the general economic 


1 M. Hoffmann, Der Geldhandel der deutschen Juden im MiUdalter, 
p. 7 ; W. Roscher, Die Stellung der Juden im JJittelalter, p. 506 ; Kiesselbach, 
Der Gang dea Welthandels im Alittelalter, p. 45 ; Franz Oppenheimer, 
System der Soziologie . vol. iv, Jena, 1935 ; Caro, Sozial- und Wirtschafts- 
geachiehte derj uden im MitteTalter, Leipzig, 1908; W. Sombart, Die Juden n. d. 
Wirt'9chaffsleben , pp. 200 ff. J. Mann, JQE x. n.s., p. 325, justly remarks : 

Of great furtherance for the expansion of the Jewish trade must have 
been the solidarity that existed among Jews all over the Diaspora.” The 
Hebrew language also seems to have played an important unifying part 
herein. 

2 i* The Jews of all countries contributed generously and freely to the 
upkeep of the seats of learning in Babylon and in Palestine ** (Mann, JQE. y 
x, p. 39). 
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and political supremacy of Baghdad as capital of the ‘Abbasid 
Caliphate. 

The merchants connected with out court Jews very 
probably included not only residents of Baghdad or Babylonia 
but also persons living in the more remote provinces of the 
Islamic empire. Relations with Egypt evidently existed. 

Egypt and Babylonia were closely connected in those 
times, spiritually as well as economically. “Egyptian 
Jewry,” says Mann, " no doubt received spiritual guidance 
from the Babylonian Gaons and their academies ... on the 
other hand, the Babylonian schools in their turn obtained 
a good deal of material support, especially from the numerous 
Babylonian co-religionists that resided in Egypt.” 1 2 

That relations with the province of Ahwaz must have 
existed is evident not only from the fact that Joseph b. 
Phineas and Aaron b. Am Tam were called the bankers of 
that province ( 2 but also from the circumstance 

that this province was the stronghold of commercial, and 
Jewish commercial, activity . 3 In the ninth century Ahwaz 
was already a station and a commercial “point d'appui *’ for 
the Jewish merchants known as the ee Radanites ”. 4 In its 


1 JQR., x, loo. cit. 

2 Vide Wuz., 81, 178 ; Tan., ii, 84. 

3 Ahwaz was one of the most lucrative provinces of the ‘Abbasid Empire ; 
cf. JJisb., 335, where it is said : “ When the revenue of Ahwaz will stop, 
the empire will cease to exist. 4 ’ Cf. also 3f isk. , 349—350. 

4 Ibn Khordadhbeh, p. 153 ; Ibn al-Fakih, p. 270. There is already a 
considerable literature on the Radanites. However, no satisfactory 
explanation of the name has yet been given. One of the recent conjectures 
is that of Sixnonsen, who considers them to have been traders from the Rhone 
valley, i.e. “ Rhodanici ” : wc II ne me parait pas mvraisemblable que les 
Radanites . . . sont des ‘ Rhodanici ’ c’est a dire des marchands et des 
navigateurs du pays du Rhone,” REJ ., 1907 (54), pp. 141—2. Vide — to 
cite a few names taken from the literature on the subject — J. Schipper, 
Der jinteil der Juden am europaischen Gro&shandel mit dem Orient in 
“ Heimlcehr ”, ed. v. Kellner, 1912, pp. 138-172 ; Scheffer-Boichorst, 
Zur Geschichie der Syrer im Abendlande : 2£ itteilungen des Institutes far 
oesterreichische Qeschichtsforschung , vi, p. 544 ; de Goeje, Jntematianaal 
Haridelsverkeer in de Jliddeleeutoen, Opuscula, iv, Amsterdam, 1908 ; 



32 


JEWS X5T THE LIFE OF MEDIAEVAL ISLAM 


principal towns lived large Jewish communities which occupied 
an important economic position. The greater part of the 
merchants of Tustar , 1 we are explicitly told, were Jews. 
In Isfahan, whose economic importance won for it the title 
of “ the second Baghdad the so-called Yahudivya 2 quarter 
had long been known as a great centre of trade and commerce. 
In Ahwaz 3 city, whose economic leadership is celebrated 
by all the Arab geographers, the Arab sources mention, 
no doubt by reason of their prominent position, a Jewish money- 
changer named Ya'qub , 4 an Isra‘il b. Salih , 5 and a Sahl b. 
Nazir 6 as the bankers (jahbadh) of the Governor al-Barldi. 
Slraf , 7 in the tenth century a world-port and a clearing- 
house for trade between the Yemen, Persia, and China, then 
had a Jewish Governor j by the name of Ruzbah (Ro z~ 

bih), the Persian equivalent of the Hebrew “ Yom-tob ”. 8 

These few data alone justify the inference of widespread 
international Jewish economic activity in the province of 
Ahwaz and other parts of the ‘Abbasid empire, and it is at 


W. Heyd, Histoire du commerce du Levant, Leipzig, 1923, i, pp. 125 ff. 
Whether any relations existed between these Jewish merchants of the 
ninth century coming from the West and the predecessors of our banking 
firm of the tenth century cannot be elicited from the sources. 

1 J fisl\, 257. The Jewish business men of Tustar are regarded as bankers, 
not as manufacturers ; cf. also W. Heyd, Histoire du commerce du Levant , 
Leipzig. 1923, i, pp. 29 f., 34 f. The “ Banu Sahl ”, the celebrated bankers 
and merchants of Egypt at the court of a?-Zahir and al-Mustan$ir in the 
eleventh century, were originally of Tustar. See special chapter. 

* Mvqadd., 388, 400 ; I bn al-Fakih, 254, 267 ; IstaUiri, 182, 199. See 
also W. Fischel : Yahudiyya : On the beginning of the Jewish Settlement 
in Persia, Tarbiz (Hebrew), Jerusalem, 1935, vol. vi, pp. 523 ff. 

* Cf. P. Schwarz, Iran im Mittelalter nach den arabischen Geographen, 
Leipzig, 1S96 fL, v. Index. The existence of Jewish merchants in Ahwaz 
is also attested by a Jewish-Persian doc um ent of the year 1020 ; see W- 
Fisehel in Enc, Jud. y vol. ix, s.v. J Udisch-Persisch, pp. 557 ff. Cf. ID. S. 
Margoliouth, JQP., xi, pp. 671-5. 

4 Misk. r 350. 

6 Misk., 349 ; Eel ii, 52. 

* Misk., 349, 379. About a Sahl b. Xazir of the third century cf. Tan 
in Islamic Culture , 1930, p. 181. 

7 EcL r ii, 218, 301. 

* Eel., iii, 149-150. 
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least not unreasonable to seek here some of the e< merchants ” 
upon whom the court bankers drew for funds to finance the 
administration of the State . 1 

In any case, the material we have presented shows clearly 
that a commercial and banking organization was in existence 
at the beginning of the tenth century ; its centre lay in 
Baghdad, its heads were Joseph b. Phineas and Aaron b. 
Amram, the two Jews who acted as court bankers, and who 
had close business connections with rich merchants, Jews or 
non-Jews, of Baghdad, Ahwaz, and other parts of the 
Islamic empire. All these fulfilled an important function in 
the economic life of the ‘Abbasid Caliphate, and by repeatedly 
supplying the money needs of the State, helped to stave 
off its ruin. 

1 That the Jews of Baghdad and Babylonia continued to engage in 
financial operations at a later period is attested by other sources. I only 
wish to point out some cases here : in the MS. al-Hamadhani, Takroilat 
Ta'rikh at-Tabari, Paris No. 1469, a Jewish banker Aaron is mentioned 
under the year 941 as the jahbadh of Ibn Shlrzad J> £>Jj 

.M j ^ \ j He is probably the one who is frequently mentioned in 

the newly published work of as-Suli, Akhbar ar-J2a&i ival-Multaqi, ed. J. 
Heyworth Dunne, pp. 108, 147-8, 199, 204, under his full name 

^ 1 Cf. 03 an( i who was killed in 940/941 in 

Baghdad. In Eel., ill, p. 282, a Jewish banker named Abu ‘All 
b. Fadlan of Baghdad (998) refused to grant a loan ^$) 

to the Emir Baha’ ad-I>aula, which led to an attack on Jews in order to 
extort money from them. In Ibn al-Athir , voL x, 14, 79, we hear of a Jewish 
tax-farmer of Basra, Ibn ‘Allan al-yahudi, 2 ^aJ l j ^.t 1 cS^" Cf ^ 

who served the Caliphs for more than twenty years. He was extremely 
wealthy and granted a loan of 100,000 dinars to Nizam al-Mulk. As a 
result of intrigues he was murdered in 1079. He was deeply mourned 
in his city, and the Sultan himself bewailed him for three days. Another 
Jewish contemporary of Nizam al-Mulk, who occupied an important official 
position, was a certain Abu Sa‘d b. Samba al-yahudi, Le— ^ _y l 

who resided in Baghdad in 1091 and was an agent of Malik 
Shah (Ibn al-Athir, x, 123—4). In the Ottoman Empire we frequently meet 
with Jewish bankers and brokers to the Pashas of Baghdad. But that 
lies beyond the scope of this study. These instances are no more than a few 
gleanings from Arab sources regarding Jewish commercial activity. A 
farther and systematic investigation is one of the desiderata of Jewish 
historical research- 
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3. The Jewish Court Bankers in the Light of Gaonic 
Literature 

1. 

"With the help of these Arab sources and in the light of the 
data they furnish, we shall now proceed to demonstrate in a 
particular instance how the Arab sources may contribute to 
the elucidation of concrete problems in Jewish history, and 
how a knowledge and understanding of events in Jewish 
history based only on Hebrew sources may be supplemented 
by contemporary Arab chronicles. 

In 1910 L. Ginzberg published a Geniza fragment 1 from 
the Oxford collection of manuscripts, of which we quote the 
following 2 : — 

“K 2 czb rrrr -wk nPKcn pen bz pi 
rrac ex ■: irse*? inrran in rvebon 
utk tijcs ‘tix tmer; nvc "bpz m 
'jn «Tt23 i'» zrrrz irntrr i:n:x 
nrrts^s p-cn re-eS csBaon n zt pns* -s'» 
“isrs'r -fjan nxa cab irtr mi napi 
♦HKsn bm wpn p era apa 

Ginsberg* s rendering of the passage is : — 

“ And thus whenever you have transactions with the 
Government, I admonish you to let us know about them, 
that we may consult with the prominent members of the 
Baghdad community in the midst of which we dwell, namely, 
the sons of B. Netira and the sons of B. A aron . . . and then 
the Government 3 will deal with you according as the Lord 
will aid your helpers. Thus do ye and not otherwise.” 

The task set by the publication of this fragment was to 
find out the author and thereby the historical position of that 

1 Geonica (Geniza-Studies), New York, 1910, ii, pp. 87— S. 

* Cf. also Iggeret It. Scherira Gaon, ed. B. Lewin, Haifa, 1921, p. xrr, with 
slight emendations. 

* Egypt was still a province of the ‘Abbasid empire then, and thus subject 
to the central government in Baghdad. 
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document, and to identify the prominent Jewish personalities 
named in it, so far as the available data permitted. 

The problem of the authorship gave rise to numerous 
suppositions. L. Ginzberg 1 himself thought that R. Joseph, 
R. Saadya’ s opponent, was the author ; J. IVIann 3 attributed 
the fragment to R. Nehemia. the Gaon of Pumbadita. On 
the other hand, H. Malter 3 attributed it to R. Dosa, the son 
of R. Saadya Gaon. Finally, J. X. Epstein 4 recognized, in 
the light of another document (published by D. Revel) 5 
in 1923 under the title Iggeret liab Saadja Gaon, that the 
author of Ginzberg's Geniza fragment was no other than 
R. Saadya Gaon al-Fayyumi, who must have sent this letter 
shortly after his assumption of the Gaonate, i.e. in 928, from 
Baghdad to Egypt. 6 

In effect this opinion of Epstein was brilliantly confirmed 
by another Geniza fragment published in the following year 
(1924) by B. Lewin 7 from the collection of manuscripts of 
Isr. Levi (Paris). The identity of handwriting and number of 
lines to the page (nineteen), as well as linguistic and stylistic 
reasons, 8 alone sufficed to indicate that this fragment ( se L S5 ) 
and £C G 39 were from one and the same manuscript. But in 
addition the following Arabic words were to be found at the 
beginning of s< L ” as heading : — 

h't 'ZTshii ra*>n aba cso nlxnlr ♦ ♦ ♦ 
(tncx'-fex) ncxrbtt fx npn ->b -rxnjan mnirl 

♦•aso bnx 'bx rbsmcru 

1 Ibid., ii, pp. 422-3. 

* JQR., vii (1916-17), p. 467. 

* R. Saadia Gaon , his Life and his Works, Philadelphia, 1922, p. 113. 

* Debir {*^2TT)* a Hebrew quarterly of Jewish science, ed. I. Elbogen, 
J. N. Epstein, and H. Torczyner, Berlin, 1923, i, p. 189. 

5 Debir, ibidL, i, pp. 180-8. 

* Debir, ibid., p. 190. 

7 Ginze Kedem {OTp n 733), ed. B. Lewin, Haifa, 1923, Ii, p. 34. 

8 Ibid., ii, p. 33, line 17, like the Ginzberg fragment, makes mention of 

"rana "lETK D'HZZJI CrQTtZm 3TC which is a farther 

evidence for the homogeneity of “ G ” and ” L **. 
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(“ Iietter of Fayyumi, of blessed memory. Head of the 
Academy (i.e. Gaon), written by him in Baghdad at the time 
of his appointment to the Headship as an epistle unto the 
people of Misr (i.e. Fustat).*'*) 1 

Thus sender, time, place, and addressee were defined in all 
their particulars, and the question of the authorship of 
Ginsberg's Geniza fragment was answered. 

o 

Ever since the publication of *’ c G the specialists have 
laboured to find an answer to the other question too, namely ; 
Who were these prominent members of the Baghdad 
community *% those “ Bne Net Ira and “ Bne Aaron JS that 
were able to make representations to the Court, and to 
intercede on behalf of their co-religionists ? 2 

With regard to the “~ c Bne Net Ira we possess information 
from other Jewish sources. In a Geniza fragment published 
by Harkavy , 3 as well as in the Hebrew 4 and Arabic 5 report 

1 J. X. Epstein in Jjebir, 1924, ii, p. 325 ; cf. also B. Lewin in Ginze 
Kedem, ii, p. 34. and now J. Mann, Texts and Studies, p. 67. 

* S. Assaf ( Enc . Jud ., vol. vii. p. 275, s.v. Geonim} says : “ Die Geonim 
bemuhten sich auch durch Vermittlung hoffahiger Juden Bagdads wie 
Netira und seine Soime anf die Judenpolitik des dial i fenhofes Einfiuss 
eu gewinnen.” He does not, however, mention the “ Bne Aaron On the 
other hand, see D. S. Sassoon (Enc. Jud., voL iii, p. 957), s.v. Bagdad : 
“ Enter den Juden in Bagdad zeichneten sieh in der gaonaischen Zeit 
die Familien Mar Xetira und Mar Aaron aus, die der Regierung nahe standen 
tmd iittv das Wohl der Juden in Bagdad und in anderen Provinzen bemuht 
waren.” 

* Published under the title JS’etira und seine Sohne * eine angesehene 
jiidische Familie in Bagdad im Anfang des 10 Jahrhunderts (Festschrift 
fur A. Berliner, 1903, Hebrew part, pp. 34-43). Cf. hereto the additions and 
emendations of S. Fraenkel, JQB xvii (1905), pp. 3S6— S. Regarding 
J. Friedlander’ s hypothesis about the identity of the author of this Harkavy 
fragment with the Arabic report of Xathan Habahli, and his opinion that 
both fragments were parts of a lost History of Baghdad (JQB., xvii, 1905, 
pp. 747—760 }, cf. A. Marx, 1,1 Der arabische Bustanai Bericht und Xathan 
Hababli,” in Livre. <T Hommage d la memoire de S. JPoznanski , W arsaw, 
1927, pp. 76-81. 

* Ed. A. Xeubauer, Jledixval J euish Chronicles, Oxford, 1S95, ii, p. 78, L 5, 
last ; p. 79, 1. 11. On Xathan Hababli, c f. Ginzberg, Geonica, i, 22—36. 

* J. Friedlander, “ The Arabic Original of the Report of R. Xathan 
Hababli,” JQB., xvii (1905), pp. 747-761. 
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of Nathan Hababli, Xetira , the father, figures as one of the 
leading Jewish notables 1 of Baghdad towards the end of 
the ninth century (the reign of al-Mu/tadid and his successors), 
who was in a position to influence the Caliph's decisions 2 in 
favour of his party in an internal dispute in the Jewish com- 
munity . 3 The same sources, especially Harkavy' s fragment, 
also give us particulars about the Bne Netira 3 \ the sons, 
who are called Sahl and Ishaq. Sahl, the elder, succeeded to 
his father in business and occupied, together with his brother 
Ishaq , 4 the same social and political position as he had. 
hike their father, the Bne Netira are represented as influential 
personalities, who in an internal dispute of the Jewish com- 
munity secured a decision of the Caliph in favour of their 
candidate for the Gaonate . 5 

In any case, the £i Bne Netira 53 of these sources certainly 
answer to the description c ‘ of prominent members of the 
Baghdad co mmunit y 33 which is applied to them in Saadya's 
fragment, and possessed the influence in court circles which 
that document ascribes to them. 

We do not, however, find in these Jewish sources any 

1 Both reports of Nathan Hababli also mention a Joseph b. Phineas as 
one of the Baghdad notables who acted together with Netira. 

* Vide, Neubauer, ii, 79—80 ; Friedl&nder, ibid., ii, 1, 13 ; for details 
thereon v. Graetz, Geschichle, voL v, 4th edition, pp. 446 ff. ; Dubnow, 
W elt-geschichte, voL iii, p. 474 ; A. Marx and -L. Margolis, History of the 
Jeicish People , p. 269. 

3 To what Netlra's influence was due we know from the extremely 
enlightening Ge niz a fragment published by Harkavy, ‘which gives us an 
interesting insight into the inner life of the Jewish community of Baghdad 
in general. It seems that al-Mu'tadid appointed Netira to be collector of 
the Jews’ poll-tax i Harkavy, ibid., p. 36). Opinion differs as to the official 
position in virtue of which the poll-tax was collected. Cf. Graetz, Geschichie , 
v, pp. 131, 435 ; cf., however, J. Mann, JQJR ., x, 1919, pp. 123 ff. Perhaps 
he was a jahbadh, an office which was, according to Ibn Taghribirdi, ii, 174, 
as we have seen, the one which the Jews might occupy. 

4 The Harkavy fragment ends just where one hoped to find details 
regarding the nature of their joint business. 

5 The candidate of the Bne Netira was R. Sandy a. Nathan Hababli 
states expressly that Saadya was victorious because those Bne Netira and 
other rich Jews of Baghdad were on his side and influenced the Caliph 
al-Muqtadir (ed. Neubauer, ii, 79). 
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mention of persons whom we conld equate with the “ Bne 
Aaron Regarding their identity the most divergent views 
have been expressed. It. Ginzberg, 1 also H. Matter 2 thought 
that in this fragment Aaron b. Sarjado was Mar Aaron, the 
father of the Bne Aaron. Whilst, however, Aaron b. Sarjado 
was a very pro min ent and infl uential personality and Gaon 
of Pumbadita 3 (943-960), this identification is precluded by 
chronological circumstances of which Ginzberg could not 
know at the time ; namely that , as we have seen, the document 
which presupposes the death of Mar Aaron was sent by 
R. Saadva Gaon in the year 928, whereas this Aaron lived 
until 960. 

J. Mann was especially zealous in his endeavours to identify 
the “ Bne Aaron ” on the basis of data furnished by further 
Geniza material. This zeal, however, carried him too far; 
for whenever he came across the name of cs Aaron 55 or c * Bne 
Aaron ”, for the most part such as flourished between 945 
and 960 c.e., or whenever he found a prominent personality 
of the same period mentioned, he thought he had struck 
upon the trail of the Aaron family of our Saadya fragment. 
This led to rather contradictory theories which did not advance 
the cause. 4 

Now that it has been established that the Saadya letter, 
in which the 44 Bne Aaron ” are mentioned, was written in 
928, all the conjectures connecting the ce Bne Aaron ” with 

1 Gtonica , ii, p. 87. 

* 22. Saadia Gaon, p. 133 n. 

* About him, v. Graetz, v, 4 ed., p. 293, and H. Malfrer, ibid., s.v. 
He was one of the sharpest opponents of R. Saadya Gaon, and therefore 
it would be very improbable to think of his sons, who, by the way, are 
mentioned nowhere, though they would have been helpful to the Egyptian 
friends of R. Saadya . J. Mann has also other reasons for rejecting Gin z berg’s 
explanation. Of. REJ. t 73 (1921), p. 109 ; JQ1 2., viii (1917— IS), p. 34. 

4 Cf. J. Mann, JQR viii (1917—18), pp. 342 if., 346, 347, “probably 
identical with the Bne Aaron, the influential grandees of Baghdad ” ; 
Geonic Stud its, Hebrew Union College Jubilee Volume, Cincinnati, 1925, 
p. 231 ; cf. JQR., ix (1918-19), p. 156 ; Texts and Studies , p. 78. Izt view 
of the frequency of the name Aaron in Babylonian Jewry at this period 
chronology is the sole determining factor. 
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persons that lived so much later are disposed of. The question 
as to the identity of the “ Bne Aaron ?5 must therefore be 
taken up anew, hut this I shall endeavour to do from an 
entirely different angle. 


3. 

As neither the Gen iza fragments published hitherto nor 
any other Hebrew sources 1 could help us further in our search 
for the “ Bne Aaron ” or their father, it is necessary to turn 
to contemporary Arab sources. 

This requirement is all the more reasonable as applied to 
Arab sources dealing with events that took place in Baghdad 
and the eastern provinces of the ‘Abbasid Empire, particularly 
in an age of such importance as that of the Gaonate. 

Why should not persons like the Bne Aaron s * and <s Bne 
Netlra ”, who are expressly stated to have had access to the 
Court, have left some record of their names and activities in 
the Arab chronicles of that period '? In effect, as we shall 
see, the solution to our problem lies just here. The 
(king) of Saadya 's letter, who reigned at the time of these 
<c Bne Aaron ” and e£ Biie Ketira ” and who maintained 
relations with them, was no other than the Caliph al- 
Muqtadir. 

ISTow the Arab sources, with which we have been dealing 
all along, embrace the reign of this sovereign ; that they 
tell of some influential Jews we have already seen. I now 
wish to make the assertion that the two hankers and 
Court- Jews, Joseph b. Phineas and Aaron b. Amram, are 
closely connected with the <e prominent members of the 
Baghdad co mmunit y ?5 of whom Saadya speaks ; and more 


1 It must be remarked that J. M ann, in his Texts and Studies, p. 70, 
does not offer any new opinion relative to the “ Bne Aaron ” problem. 
He only re marks on our Saadya letter : “ Interesting is his promise to bis 
correspondents in Egypt that their political requests would be taken care of 
in Baghdad by the infl uential sons of Netira and of Aaron who would 
intervene on their behalf at the seat of the government.** Cf., however, p. 78, 
and now Tarbiz, Jerusalem, 1934, pp. 148 ff. 



40 


JEWS IN THE LIFE OF MEDIAEVAL ISLAM 


particularly that Aaron b. Amram — to start with him — 
is no other than the long-sought father of the cs Bne Aaron *\ 

In order to achieve a demonstration which can claim 
methodical correctness, I shall briefly recapitulate what 
conditions of time, place, social status, etc., must be satisfied 
by those whose identity with the *' prominent members of 
the Baghdad community " in the Saadya fragment is alleged. 

(1) They must have been resident in Baghdad. 1 

(2) They must have been in direct relations with Baghdad 
governmental circles, which enabled them to intervene on 
behalf of their brethren (even those from other provinces) 
before the Caliph. 

(3) They must already have held an influential position 
in 928, at the time of the Caliph al-Muqtadir. 2 

(4) They must have been indebted to their fathers 3 for 
their high office. 4 

(5) At the time when this letter was written, i.e. in 928, 
their fathers. Mar Netira and Mar Aaron, conld not have 
been any longer alive. 5 

(6) ** Bne Xetira 55 and tfi Bne Aaron ” must have been 
contemporaries. 6 

(7) They must also have been partisans of K. Saadya. 7 


1 This feature precludes any attempt to identify them with personalities 
residing elsewhere. 

* The letter of R. Saadya was written in 928. 

* The “ Bne Netira ** and “ Bne Aaron ” seem to have been influential 
only in virtue of their being heirs of a position held by their fathers. They 
were just the “ sons of their fathers ” and are therefore called “ Bne 
Netira ” and * 4 Bne Aaron ’’ without further specification. 

4 The text gives the impression that we have here to do with purely 
mu n dane personalities, prominent in politics or business, and not with 
Talmudic celebrities. 

5 Note the phrase nmnb ETSDiCn “IDT. 

4 The fact that the two families are mentioned together as they are, is 
an important chronological indication that has hitherto not been taken 
into account. It teaches us that only contemporaries of the “ Bne Netira ” 
can be identified with the “ Bne Aaron 

7 Apart from the fact that R. Saadya was obviously on cordial terms with 
them, we have direct evidence that Sahl b. Netira was a pupil of his. Cf. 
Harkavy, ibid., pp. 38, 40. 
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That the Aaron b. A mx am of the Arab writings with which 
we have been dealing satisfies all the conditions for the father 
of the “ Bne Aaron 55 can be seen at a glance. He lived in 
Baghdad. He had close relations with the highest Govern- 
ment circles. He was Court Banker for many years between 
908 and 924 (he is not heard of at any later date). He was 
obviously the right man to intercede before the Caliph on 
behalf of his co-religionists. It is true that only one son of 
his receives mention in Arabic sources as having appeared 
at Court in connection with his father’s functions as jahbadh?- 
But all the sons and some other members of the families of 
Joseph b. Phineas and Aaron b. Amram were collectively 
included under the designation “ successors”, “ heirs 95 , and 
“ representatives ”. 

There remains, therefore, only the test of dates : AVere the 
children of this Aaron b. Amr am contemporary with the 
“ Bne Netira 55 ? 

4. 

AVe have already seen from the report of Nathan Hababli 
that the cfi Bne Netira 55 lived at the time of the Caliph 

1 Comparison of JUish., 112, and JLf 128, shows that this “ Ibn 
Aaron ” was probably called Bishr. About the name B i s h r b. Aaron 
there is a lack of clarity in the Arab sources. There is an Abu Nagr 
Bishr b. Aaron, who is expressly called “ the Christian secretary ” (cf. 
e.g. Tabari , 1511, 1524 ; Tan., i, 52 ; Wuz., 33, 159, 243), and a Bishr 
b. Aaron without any qualification, who is probably the son of our Aaron 
b. Amram. The index to the Eclipse of the A.bbasid Caliphate , s.v. Bishr, 
does not clear the matter up. The jahbadh of the Vizier Ibn al- Jurat was 
Aaron b. Amram ; the index, however, attributes the same function also to 
a Bishr b. Aaron. This is hardly to be explained otherwise than by assu m i ng 
that this Bishr is a sou of Aaron b. Amram who, as we have seen in A fish., 
128, appears at court on business with his father. If this is so, there is a 
considerable amount of probability in favour of identifying him further 
with Bishr b. Aaron, the father-in-law of Aaron b. Joseph Sarjado who, 
according to Jewish sources, subsequently undertook to play the part of 
mediator between the Saadyan party, to whom in that case bis own family 
the “ Bne Aaron 15 belonged, and their bitter opponents of whom his son- 
in-law was the most influential and wealthy. This probability is certainly 
not weakened by the description of Bishr b. Aaron in the Jewish sources 
as an exceedingly rich and pro min ent person. Cf. Neubauer, AledtaeraJ 
Jevrish Chronicles , ii, pp. 80 £f. ; J. Mann, JQE. r xi, n.s., p. 426; 
ix, p. 156 n. ; Enc. Jud i, p. 56, s.v. Aaron b. Joseph ha-Kohen Sarjado. 
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al-AIuqtadix and played an important part at ids court. Now 
at the very same time the Arab sources show ns Aaron b. 
Am ram and his sons occupying a si milar position. We should 
therefore have expected to find in the Arab sources, that 
have proved so rich in data on Aaron b. Am ram, some 
particulars about his contemporaries, the Netira family. 
However, the Arab sources accessible to-day do not mention 
any Netira, and an iS Ibn Nenra " only in another connection. 1 
On the other hand, as has been shown, another Jewish 
personality is constantly mentioned together with Aaron b. 
Amram, namely Joseph b. Phineas. The latter also bore the 
title of jahbadh , held the same privileged position at the court 
of the Caliph al-Huqtadir, and helped, together with Aaron b. 
Amram, to supply the Caliph's pecuniary needs. Alight this 
Joseph b. Phineas perhaps have had something to do with 
the “ Bne Netira " ? 

This question can now be answered with the help of our 
Jewish sources in an unequivocally affirmative fashion. For 
these sources, which supplement the Arab ones on that very 
point, likewise mention our Joseph b. Phineas as an important 
and influential personality, and, moreover, famish us with the 
further information that he used his influence with the Caliph 
on behalf of Babylonian Jewry, together ivith, one Netira : 
the very same Netira of whose activities I have already 
spoken, and whose sons the <fi Bne Netira are mentioned 
by Saadya. Furthermore, the Jewish sources state explicitly 
the relationship that existed between Joseph b. Phineas and 
Netira. In the Hebrew report 2 of Nathan Hababli we bear 
of cnrs *[2 “ Joseph b. Phineas 

1 The Sahl b. Nazir, mentioned in Mislc ., 349 and 379, who acted as 
jahbadh to the governor Band! in Ahwaz {936}, is perhaps identical with onr 
Sahl b. Netira of Baghdad. The Harkavy fragment tells ns that Sahl b. 
Netira had in Pars a bazar or market that yielded him 2,000 dirham a 
day ; this might be taken as an indication of some connection between them. 
It is not unlikely that after the Caliph al-Muqtadir's death business interests 
led him to Ahwaz, where he became jahbadh to al-Barxdi. The story of his 
cruel death at the hand of al-Baridi is related in 379. 

* Nathan Hababli, ed. Neubauer, ii, 78. 
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and his son-in-law Netlra ”, and in the Arabic report 1 more 
detailed 12K KTUS nTD2K jtf HiTO! CnrS p epT> 

pKUDKI “ Joseph b. Phineas and his son-in-law, the husband 
of his daughter, Xetira, father of Sa h l and Ishaq 5 \ 

Thus we see that Joseph b. P hin eas was ISTetira J s father- 
in-law, and so the grandfather of the ££ Bne Xetira 55 . 

This important statement regarding the kinship between 
Netlra and Joseph b. Phineas permits us to recognize a 
remarkable correspondence of personalities between the 
Arabic and Hebrew literary sources of the tenth century. 

Just as the Arab sources represent Joseph b. Phineas 
and Aaron b. Am r am 2 as j oint holders of the same high 
office, so, on the other hand, the Saadya letter speaks of 
the es Bne Netira 55 and cc Bne Aaron 5 as of contemporaries 
who acted together in virtue of the same high degree of 
influence at court. 3 * The parallel is too obvious to leave 
any room for doubt ; the Arab sources speak of the father 
and the grandfather, the Hebrew ones of the sons and the 
grandsons. 

The parallel would, of course, have been more striking still 

1 J. Friedlander, J QR xvii (1905), p. 747, text recto i, 1. 9-10. 

* Having established that the father of the “ Bne Aaron ” of the Hebrew 
sources was in all probability Aaron b. Amram, one naturally asks whether 
the Jewish sources of that period make any mention of an “Aaron b. 
Amram ” with whom he might be identified. As a matter of fact, the name 
of a highly respected Aaron b. Amram does occur in an epistle of the 
Palestinian Ben Melr of the year 921. Cf. Enc. Jud iv, pp. 64—70, s.v. 
Ben Meir. Cf, Eppenstein, “ Beitrfige zror gaon&ischen Uteratur,” MGWJ-, 
1913, pp. 455-6 ; Graetz, voL v, 4th ed., p. 447, n. 1 ; S. Schechter, 
Saadyctna , Cambridge, 1903, p. 20, and above all, J. Ch. Bornstein in Sefer 
ha-jobd likebod Sokolow, Warsaw, 1904, p. 105. 

3 The connection between the Court-Jews of the Arab sources and the 
Qirm ’’bSTS of the Saadya letter gives us an answer to the question 
asked above regarding the concrete position which the “ Bne Netira ” 
and “ Bne Aaron ” might have held at court. Apparently they held the 
office of jahbadh , working in the banking firm founded by their father and 
their grandfather. They were considered as their legal heirs, to whom the 
Vizier *Ali b. ‘Isa alludes as the “ successors ” and “ heirs The family 

connections of prominent Jews in that age support the suggestion that the 
family of the “ Bne Netira ” and the “ Bne Aaron ” were later on allied 

by marriage as well. 
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if the Arab sources had named Xetlra 15 instead of Joseph 
b. Phineas. It seems, however, that Joseph b. Phineas 
outlived his son-in-law Xetlra, and continued the latter’s 
business together with his grandsons, the fi * Bne Xetlra ”, 
It is not impossible that it was Xetlra' s death which induced 
his father-in-law, Joseph b. Phineas, to go into partnership 
with the merchant and banker Aaron b. Amraxn, whose social 
and communal position was similar to his own, in order to 
carry on the business of his family more easily. 

If, therefore, Saadya considered the heirs of these magnates 
the most suitable advocates of Jewish causes at the Royal 
Court, it was thanks to their position and functions, of which, 
with the help of contemporary Arab sources, we have been 
able to reconstruct, we hope, a picture essentially accurate. 



B. UNDEB THE FATTMD CALIPHATE 


I. TA C QUB B. TvTLIJS 

1 . 

"TTN onr survey of tlie sources for data on the position of 
the Jews in the political and economic life of Mediaeval 
Islam we are led from Baghdad to Cairo at the court of the 
Fatimides. Our attention is arrested hv a name which recurs 
in almost all the Arabic histories of tenth century Egypt, 
and which posterity still remembers as that of the first 
vizier of the Fatimid dynasty in Egypt . 1 This personality 
AbuT-Faraj Ya'qub b. Yusuf b. Killis — or simply Ya'qub 
b. Killis 2 — deserves to be made the subject of a special 
inquiry, not only because the deeds and achievements 
of this statesman afford a unique insight into the adminis- 
trative machinery and economic fabric of the Egypt 
of his times, but also because his life brings into relief 
the important part played hy a Jew in the establishment of 
the Fatimid dynasty in the Nile Valley. In Ya c qub b. Killis 
we meet one of those border-line figures which, bom in a purely 
Jewish milieu, derive such extraordinary abilities thence as 
to attain to positions of supreme importance in the Muslim 
state to whose service these gifts are then devoted. 

Whereas the Jewish court hankers under the Caliph al- 
Muqtadir in Baghdad were able, by means of their financial 
assistance, to exercise a retarding influence upon the decline 
of the ‘Abbasid Empire, Ya'qub b. Killis, on the other hand, 

1 For the sources on. the role of the Fatimids ha Egypt and on 
the relations of the sources to one another and on the problems of 
Fatimid historiography in general cf., besides the introductions of the 
respective editors, specially C. H. Beckers’ s basic work, “ Zur Geschichts- 
schreibung miter den Fatimiden,” in his Bet rage z. Gesehickte Aegyptens 
unter dem Islam , Strassburg, 1902, i, 1-31. See also E. Bloehet in Be r. 
Orient. Latin, vi, 455-487. 

2 His full name is ^jlS —> j»I* A Christian 

source calls him J^_ <y \ • ef. Eistoire d Abraham le Syrien, p. 382. 
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was privileged to play a leading part in the laying of the 
economic and political foundations for a new state, tliat of the 
Fatimids in Egypt. 

Early Years in Palestine 

The only dependable fact preserved regarding the early 
life of Ya'qub b. Kill is is his Jewish parentage and his 
Baghdad origin. 

He was bom of Jewish parents in 318/930 1 at Baghdad, 
and is always referred to by the Arab historians 2 as “a 
Jew of the people of Baghdad ”, s< a Baghdad Jew ”, or “ a 
Jewish clerk He received his early education in Baghdad 3 
and migrated from there to Syria with his father at a 
tender age. The exact date of this event is not known. It is 
certain that they settled in ar-Ramla (Palestine), where 
Ya'qub probably went into business for the first time. The 
sources differ regarding the nature of his occupation. 
According to Ibn Tagkribirdi 4 5 be practised there as a 
broker ; according to other sources he was an “ agent of 
the merchants ” (jUdl It is stated that he was 

“ honest in his dealings with the tradespeople ” ; yet fortune 
did not smile upon him. He failed and, not being able to meet 
his obligations, fled from ar-Bamla to Egypt. 

The sources do not enable ns to determine the exact date 
of Ya'qub b. Killis's arrival in Egypt. Ibn Ehallikan * believes 
that it took place in the year 942—3, but that is highly 

1 This date is given by Ibn ‘Asakir (quoted by Ibn KhaUikdn, ii, 443). 

According to Ibn Khallihan , ii, 440, be traced his lineage to Moses and 
Aaron ; or, according to another view (ibid.), to the kindred of the pre- 
Isla m ic poet as-Samau’ai b. ‘Adiya, al-yahudi. 

3 Ibn Qaldnisi , p. 31: Ju&i ^ j; y^, . Also 2 tfagrizi, ii, 5 ; Ibn 

Tagkribirdi , ii, 45; cidh-Dkahabi, i, p. 180; Ibn as-Sairafi, p. 94; Ibn 
Khalii! a n, ii, 442. 

* Ibn KhalWcan, ii, 440. 

4 Ibn Taghrib ii, 45. 

5 Maqrtzi , ii, 5 ; Ibn Qaldnisi, p. 33 ; Ibn as-8airafi t p. 94 ; Tokyo, b. 
Sa'id, ed. Cheikho, p. 172 ; ed. Kratchk., p. 433. 

* Op. cit., ii, 442. 
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improbable. All that can. be said with certainty is, that 
Ya'qub b. Killis was already present at the court of Kafur, 
the ruler of Egypt, 1 in the year 355/966, and it may be 
presumed that he had been living in Egypt for some years 
prior to that date. 

With Kafur in Egypt 

At any rate, Ya e qub b. Killis succeeded in establishing 
himself after only a brief sojourn in Fustat. As in ar-Ramla, he 
began as a merchant, 2 and in this capacity soon entered into 
business relations with Kafur, for whom he discharged various 
co mmi ssions. He thus rose rapidly to the position of a sort 
of purveyor to the court, and became known as a ec merchant 
of Kafur 5J . 3 

We gain a valuable insight into the economic and financial 
organization of the country from the information that 
Kafur paid for the wares delivered by Ya c qub b. Killis not 
in cash but in orders on villages or estates of Egypt. As 
a result Ya £ qub b. Killis had to make frequent visits to these 
various estates and so grew familiar with rural conditions 
He soon became the recognized authority on the 
agricultural situation, and is stated by Maqrizi always to have 
been ready with reliable information e£ when questioned on the 
state or extent of the crops in the districts, or on the internal 
or external affairs of the villages ”. 4 Thanks to this 
qualification his undertakings flourished, and he began to 
accumulate wealth. 

All this time, it appears, he had been dealing only 
indirectly with the court. However, his reputation for 
ability, cleverness, and trustworthiness reached Kaf ur 
himself, who ee was astonished by it ,s . 4 It would seem that 
Kafur was looking for just such a man in order to take him 
into the service of the state. Be that as it may, his official 

1 Cf. Etic. IsL, s.v. Kaf fir. 

s Yahyd b. Sa l td, ecL Cheikho, p. 172 ; ed. Kratchkovsky, p. 433. 

3 I bn KhaUiJcan , ii, 443 ; Ibn Taghrib., ii, 45. 

4 HJaqrLzi , ii, 5. 
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position at court and in the administration dates, if one is to 
believe Ibn as-Sairafl, from the following incident. 1 

A Jewish acquaintance of Ya c qfib b. Killis informed him 
that a sum of 20.000 dinars lay buried oel the premises of 
Ibn Baladi (b. Bekr), a merchant of ar-Ramla. According to 
Islamic law the estate of a person who dies without relatives 
belongs to the state. Ya‘qub b. Killis wrote to Kaffir about 
the buried treasure and offered, with his knowledge of the 
place, to find and bring it. Kafur gave bis approval and 
provided mules for the transport of the money. Just at this 
time news came of the death of the merchant Bukir b. Aaron, 
whose estate Ya c qub b. Killis was likewise commissioned to 
investigate ; also of the death of a Jew of al-Farma, who 
possessed large supplies of cord. On investigating the latter 
be found it to be worth 20,000 dinars, which he promptly 
realized. Then he proceeded to ar-Ramla. The search in 
the dwelling of Ibn Baladi brought not 20,000 but 30,000 
dinars to light, whereupon he wrote Kafur : “ O Ustadh, I 
knew only of 20,000 dinars ; now I have found 30,000 55 ; 
and Kaffir's confidence in him was greatly strengthened. 
An investigation of Ibn Aaron's effects likewise yielded 
a rich monetary harvest, which again confirmed him in 
Kaffir's favour. Kaffir sent him a large share of the money, but 
Ya c qfib returned all but 1,000 dinars, saying, “ That is enough 
for me.' 5 This act was also highly commended by Kaffir. 2 
The result was that Kaffir conceived such a high regard for him 
that he used to ask his advice in all his economic and political 
affairs. A man who acted as permanent advisor to the 
head of the state must have done so in some official capacity. 
The sources, however, seem to be at variance with each other 
regarding its nature. Ibn as-Sairafi 1 has 44 Comptroller of the 
Dlwan for Syria and Egypt ”, which he was left to administer 
as he saw fit. Ibn Khallikan, on the other hand, places him 
in charge of the “ Dlwan al-Khass ”. 2 In any case, the office 


1 Ibn as-Sairafi, p. 94. 


3 Ibn Khallikan, ii, 441. 
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must have been an exceedingly important one, carrying with 
it tbe control of the entire financial administration. This can 
be inferred from the fact that Kaffir issued special instructions 
to all the other diwans to refrain from incurring even the 
smallest expenditure without an order from Ya'qub b. Killis. 
Maqrizi also asserts that everything went through his hands. 
His exceptional position at the court of Kaffir and his wide 
powers and influence are further apparent from the deference 
with which he was treated on all sides : even the chamberlains 
and shereefs stood up to do him honour . 1 

Conversion to Islam 

Hitherto Judaism had not been a hindrance to his advance 
on the path of fame, position, influence, and respect. He 
was known as a Jew and remained one. <£ All this," Ibn 
'Asakir assures ns after tracing Ya'qub b. Killis" s career up 
to this juncture, “ whilst abiding by his religion,” whilst 
adhering to his Jewish faith . 2 

However, a change in Kaffir's attitude toward him now set 
in. Kaffir, after such long experience of Ya'qub’s prudence, 
disinterestedness , 3 and political foresight, seems to have 
contemplated making him vizier. One of his intimates relates 
that, referring with pride and gratification to Ibn Killis, 
Kaffir exclaimed : “ What vizier could compare with him ? " 4 
The fact that he was a Jew was, however, an obstacle to the 
attainment of this point, and many of the sources have handed 
down the sentence of Kaffir : “ Were he (Ya'qub b. Killis) 

a Muslim, he would be the right man for vizier." 5 

These words and the all too tempting prospect of the 
vizierate did not fail to have their effect on Ibn Killis , and he 

1 Maqrlzi, ii, 5. 

1 Ibn Khallikan, ii, 443. 

* Ibn Khali., ii, 440, adds : “ His mind was not set upon money-making. 
When KLafur sent him money he sent it back, retaining only his expenses.** 

* Ibn as-iSairafi , p. 94. 

5 Ibn Taghribirdiy ii, 45 ; Maqrizi, ii, 6 : ~ 1 UL 5 "" Jj 

J- 
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declared himself a Muslim. "Whether the renunciation of the 
religion of Ms fathers cost Ya'qub many pangs or not, it is 
certain that the sources make the above saying of Kaffir’s, 
that is to say, worldly ambition rather than conviction, the 
motive for his conversion. As his spirit longed for dominion ,r 
and “ he aspired to the vizierate '\ 1 he facilitated his rise in 
office by adopting Islam. 2 

The sources add various ornamental details to the story of 
his conversion. He is said to have taken a sheikh into his house 
to teach him Qur'an, Fiqh, and other Islamic sciences ; finally, 
on a Friday, he entered a mosque for the first time, and thereby 
openly confessed the Muslim faith. Then, escorted by a 
large number of people, he rode to Kaffir, who was very 
gratified at Ya £ qfib’s conversion and honoured him with a 
robe ( 3*1^) and other gifts. Maqrlzi also speaks of a 
state reception to which all the ahl ad-daula came to 
congratulate Mm. 3 

Despite all the honours showered upon Ya'qub b. Killis 
after his conversion and his advancement by Kafur to a 
Mgher rank, 4 the cMef consequence was the aggravated 
enmity of the vizier Abu' 1-Fadl JaTar b . al-F urat. 5 This enmity 
was of far-reaching effect, for it compelled Ya'qub to flee 
the country and thus brought him into contact with the Court 
of the Fatimids in Maghrib. 

Ibn al-F urat had long been viewing with misgiving and 
envy the repeated and growing favours which Kafur kept 
lavishing on Ibn Killis. Now that the latter had become 


1 Ibn KJuzllikan , ii, 441. 

a The sources differ regarding the date of conversion. Ibn as-Sairafi> 
p. 92, gives the year 350/962 ; llaqrizi, ii, 5, and Ibn KhaUikan, l.c.. 356/967, 


■which is the most probable. Yabya b. Said and others state only : ^ 
j Ag\. The sources make frequent mention also of Christian officials at 


that time who turned to Islam formally in order to advance in the political 
career. Cf. also C. H. Becker, Islamstudien, i, p. 154. 

* Ibn a$-Sairaf f p. 94. 

4 Maqrfzi , ii, 5 ; Ibn KhaUikan , ii, 442. 

* On this vizier cf. Enc. I si. ; Ibn KhaUikan, i, 137. 
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eligible for the vizierate, bis ill-will towards him was 
heightened. 1 His opportunity came when Kafur, Ya'qub’s 
powerful patron, died in 968, leaving him exposed to his 
enemies. Ibn al-Fuxat promptly had all the secretaries and 
heads of diwans, 2 including Ya'qub b. Killis, arrested, and 
imposed heavy fines upon them. According to Ibn Khallikan 
he was subjected to extortions until he found means to buy his 
freedom and flee from Egypt to Maghrib. 3 

With al-Mu'izz in Maghrib 

As it turned out, therefore, Ya'qub b. Killis' s conversion to 
Islam had quite another result from that expected- That he had 
been an opportunist appears from the sources, which expressly 
state that upon his arrival in Maghrib he again associated 
himself with the Jews, who were in sympathy with al-Mu'izz. 4 

Once under Fatimid rule his religion made no difference ; 
for the well-known tolerance of this dynasty towards the 
ahl adk-Dkimma made it possible for a Jew to attain 
to tbe highest position in the state. Ya’qub b. Killis entered 
the service of al-Mu'izz in 357/ 968 and began a new phase. 5 

1 Ibn Khallilcdn, ii, 440 ; Maqrizi, ii, 5, adds that Ya^qub b. Killis 
feared the vizier. 

2 Ibn Khallikan, i, 137 ; cf. Yabya b. Sa l id, e<3. Kratehkowsky, p. 811 ; 
ed. Cheikho, p. 129. 

3 According to Jrfaqrizi, ii, 6, he realized the danger which menaced him 
from Ibn al-F urat betimes, and fled the country while Kafur was still alive. 
But this can hardly be right. According to Ibn Khallikan, ii, 440, Ya c qub 
b. Killis borrowed money from his brother in order to flee to Maghrib. 
This brother’s name is given in Maqrizi : Itii'az, p. 144, Abu Ibrahim Salil 
b. Kil lis. He was one of the nobles executed by a 1-Hakim in 394/1004. This 
fact would seem to imply that he had remained a Jew, as almost all those 
executed belonged to the ahl adh-Dhimma. The sources also mention a 
daughter of Ya'qub b. Killis, who married a certain Yarukh, probablv 
Bar ukh , as given in Yabya- h. Sa‘td , ed. Cheikho, p. 220. Cf. JIaqrTzi, 
ii, S. 

4 Ibn ‘As akir apud Ibn Khallikan, ii,44:Z : < J ^ ^J\ \ 

Ibn Qalanisi , p. 33: ~j*L\ ^ dJilA \ yiS' JUaS. 

5 All the sources agree in stating that Ya‘qub b. Killi s fled in 357/968 
to the court of the ‘Ubaydite ruler al-Mu‘izz in Maghrib. According to 
one view cited by Ibn Khallikan , l.c., he had encountered the General 
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In what did Ya'qub b. Killis's activities in Maghrib consist ? 
We know that he remained there for five years, 968-973, 
but the sources are Tetieent about his doings during that 
period. They tell us only that he left for Maghrib and entered 
the service of the Caliph al-Mu'izz. 1 Ibn Taghribirdi alone 
adds a very interesting fact to our knowledge. Accor ding to 
him Ya'qub b. Killis fled to Maghrib and became no more 
and no less than <s one of the important factors in inducing 
al-MuSzz to send Jauhar to Egypt.” 2 He thus ascribes to 
Ya'qub nothing less than the initiative for the conquest of 
Egypt by the Batimids. 

Mu'izz, it is true, had long included the conquest of Egypt 
in his political and strategical programme, and the first 
preparations for the invasion had been made as early as 
967. The moment at which to strike had not, however, 
been determined ; and the sources show that the two 
immediate factors fixing it were (a) the death of Kafur and 
(6) Ya'qub b. Killis's coming to al-Mu £ izz. 

Both events occurred in the same year (968) and stand in 
a causal relationship to one another. That the death of 
Kaffir precipitated al-Mu c izz 5 s decision to advance is asserted 
by Ibn Khallikan. 3 But, on the other hand, Ibn Taghribirdi, 
as we have just seen, ascribes considerable importance to the 
factor of Ya'qub's presence at the 'IJbaydite court. It may be 
supposed that the personal knowledge of conditions in Egypt 
which he had acquired under Kaffir, his information on the 
weakness of the Government, the unreliability of the troops, 
the financial crises, crop failures, epidemics, famines, and all 

Jauhar en route and returned at once 'with him in order to ass ist in the 
conquest of Egypt. But others report that Ya‘qfib b. Killis proceeded on 
his way to Maghrib. The former account is entirely precluded by the fact 
that Jauhar did not set out on his Egyptian campaign before 969, whereas 
Ya'qub b. Killis had already arrived in Maghrib by 968. 

1 Ibn as-Sairaji, p. 92 ; cf. Ibn Khallikan, ii, 444 ; adh-Dhahabi , i, 180. 

* Ibn Taghribirdi , ed. JuynbolL, ii, 396; . .j ... 

l UpUJl (Jl— j\ 5 \ _^*U. 

* Ibn Khali., ii, 134: “ When the news of Kaffir’s death reached aI-Mu‘izz 
. . . al-Mu'izz notified Jauhar to prepare to leave for Egypt.” 
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the other factors favouring such a campaign, spurred al-Mu'izz 
on, and we may safely subscribe to Lane-Poole’s cautious 
conclusion that e< His (Ya'qub’s) representations confirmed 
the Fatimid Caliph’s resolve ”. 1 

An account of the Egyptian campaign would be out of 
place here. Ya'qub b. Killis had no share in its strategy. 
He was then an administrative official, an authority in the 
field of economics ; it was only after Egypt had been 
conquered and conditions stabilized there that he returned 
to Cairo and reappeared in history. 

Whilst Jauhar, after successfully invading Egypt, was 
striving to re-establish order there, so as to hand the country 
over to his master in a tranquil and prosperous condition, 8 
the latter remained in Maghrib and Ya'qub b. Hill is stayed 
with him. There is no doubt that he spent the years 968 to 
973 in Maghrib and did not proceed to Egypt until the latter 
date, together with al-Mu'izz. On this point the sources are 
unanimous. According to Maqrizi, Ya'qub b. TCillia remained 
in the service of al-Mu‘izz without interruption “ until 
he went forth from Maghrib to Egypt in the year 362/972—3 ”. 3 

Taxation and Monetary Reform 

Thus, after an absence of five years, Egypt again became 
in 973 the scene of Ya'qub b. Killis’ s activity ; but 
now under a new master. " Upon arriving in Egypt, 9 ’ says 
Yahya b. Sa'id, 4 " al-Mu £ izz placed him in charge of Egypt’s 
ground taxes,” and adds that Ya'qub continued to occupy 
this office until his appointment to the vizierate by al-'Aziz. 
His duties, however, were not confined to the ground tax ; 
in actual fact he had to reorganize the entire ad ministration 
of taxation and finance. In Ibn Muyassar 5 we read : — 

1 Lane -Poole, History of Egypt , p. 101. 

* Cf. Maqrizi, Iiti l a%, pp. 76 fF. ; Khitat, ii, 226. 

3 Maqrizi* ii, 5 ; Ibn KhaHikan, ii, 443 ; adh-Dhahabi, i, ISO. 

4 Ed. Kratch., p. 443 ; ed. Cheikbo, p. 172. 

5 Ibn Muyassar, pp. 45 fF. ; Maqrizi, ii, 6, parallel version with slight 
changes ; also in Itti*a%, ed. Bnnz, pp. 95 fF. 
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“ In the year 973 al-Mu'izz appointed Ya e qub b. Killis 
and ‘Asluj b. Hasan 1 administrators of the ground tax 
and every branch of revenue such as market dues and harbour 
tolls, tithes, poll-taxes, endowments, inheritance taxes (i.e. 
death duties), police, and everything connected therewith, 
both in Egypt and in the other provinces of the Fatimid 
Empire/ 5 

Ya'qub b. Killis and his colleague thus became, in effect, 
the heads of the entire financial administration and the most 
influential persons in al-Mu‘izz's entourage. 2 

In connection with the administration of revenue Ya'qub 
b. Eli! Lis found himself faced with the need for a monetary 
reform. The references scattered in the sources enable us to 
recognize the following main features of this reform. In 969 
- Jauhar had already endeavoured to bring some order into 
the undermined and chaotic currency system of Egypt. 3 
He reopened the mint (dar ad-rjarb) and had a new dinar 4 
struck in the name of al-Mu/izz. 5 

This Mhizzi dinar, as it was called, and the Uadi dinar 6 
previously current, had to be brought into a new relation to 
the silver coin, the dirham. In the year 970, therefore, Jauhar 
issued an ordinance fixing the ratio of the Radi dinar to the 
dirham at 25J. But, as the sources tell us, people did not observe 
these provisions. Further currency measures taken by Jauhar 


1 This official is only mentioned together with Ya‘qub b. Killis. 

* The sources further relate that al-Mu‘izz provided Ya c qub b. Killis and 
‘Asluj b. Hasan with a decree, which was read out on a Friday from the 
Minbar of the Tulunid Mosque, to the effect that the powers of the previous 
tax-farmers were to be restricted and that these two officials, sitting in the 
Emirate Building, were to be applied to in all matters connected with the 

leasing and assessment of landed property, the payment of arrears, 
complaints, etc. 

* Itti'dz, pp. 76, SO. 

* Cf. Lane-Poole, Catalogue of Oriental Coins in the British Museum , 
vol. iv. No. 29, pi. i. 

6 See Maqrlzi, Shudhur \ ed. L. A. Mayer, part i, p. 11,1. 12 ff. 

* Named after the ‘Abbasid Caliph ar-Radi (934—940). According to 
Mttqaddasi „ i, 204, this Radi dinar was especially current in Egypt. Cf. 
Jonm. Asiai., 1879, p. 603 ; 18S0, p. 244. 
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in succeeding years, and related by Maqrizi, 1 proved in- 
effectual. We even hear of a tumult of a group of bankers 
or money-changers in Cairo, which ensued in 973 as a result 
of his new measures. It would seem that Jewish money- 
changers of Cairo also played a part in it. 2 

Ya £ qub b. Kill is and 'Asluj b. Hasan were far more 
successful in this regard. Their reform, of which many parallel 
accounts exist, consisted in accepting none hut Mu'izzi 
dinars in payment at the revenue offices. 3 The object of this 
measure was no doubt to stabilize the Mu e izzi dinar for the 
purpose of increasing the state revenues. At the same time it 
necessarily resulted in a slump of the Uadi dinar, which is 
said to have depreciated by one-third of its value. The value 
of the stabilized 3Iu s izzi dinar was henceforth 15J dinars. 4 

This reform resulted in great losses for the common people, 
it is true, but it was in the interest of the state and of sound 
financial administration. The reason why increased revenues 
were so necessary is as follows : al-Mu 4 izz had spent his 
entire fortune upon the Egyptian campaign, 5 but had hoped 
to find stored-up treasures in the conquered territory with 
which to recoup himself. Being disappointed in this 
expectation the Fatimid administration had to look about for 
other sources of money, and the currency reform, we are 
explicitly told, was designed to fill the exchequer tc in order 
to cover the vast amounts spent by al-3Iu c izz upon Egypt/ 3 

The sources cannot praise too highly the success of this 
method of procuring funds. Enormous sums are said to have 

1 Maqrizi, ii, 6 ; cf. IttVaz , p. 80, 9-12 ; 87, 11 ff. 

1 The name of the market official who had to interfere was Sulayman b. 
‘Ushara. He punished some of the money-changers and decreed that Jews 
must wear special badges; cf. Itti'az, 78. 

* I bn Muya&sar, p. 45 ; Maqrizi, lUi'az, 97. 

4 According to Maqrizi, Shudhur, p. 11, L 19 ff., the depreciation was 
more than a quarter of value. 

5 An official of the treasury, wishing to convey an idea of the cost of the 
expedition, tells how the troops entering Fnst&t included two camels, 
each laden with two boxes of empty money-bags. Their contents had been 
eaten up by the supplies and wages of the troops. 
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found their way into the state exchequer. In a single day 
the income from Fust at alone was 50,000, sometimes even 
120,000, Mu‘izzi dinars, and from Damietta and Ushmunayn 
more than 200,000 dinars were received in one day. The 
authors are quite astonished, and can only say : “ Nothing 
like it has ever been heard of in the country.'*’ 1 

Thanks to this success, Ya f qub b. Killis was accorded a sort 
of monopoly in the administration, and was now permitted 
to direct the affairs of alAIu’izz with unlimited powers. 2 

The success of the monetary reform, and of the financial 
administration generally, will always be associated with the 
name of Ya tf qub b. Killis in the history of Egypt. It was he who 
laid the fo unda tions of a sound and efficient financial adminis- 
tration, upon which al-Uffizz's successors were able to build. 
Viewed in the light of this success, C. H. Becker 3 was justified 
in calling bira ‘‘ a financial genius and organizer of the first 
order ”, and in declaring that ‘‘ the internal administration of 
the Fat iniid Empire was created by him 

2. As Vizier under al-‘Aziz 

After the death of al-Mu ; izz and upon the accession of his son 
al- c Aziz in 976, Ya c qub b. Killis’s position in the Government 
was more than confirmed ; his functions as Inspector and 
Minis ter of Taxation and Finance were even enlarged by the 
placing of ee other affairs ” under his control. 4 

The nature of these other affairs is not specified. We learn 
for the first time in this connection, however, that Ya‘qub b. 
Killis was also consulted on matters of foreign policy and 
strategy. 5 This advisory function regarding foreign affairs 
is significant, as it contributed to his further advancement and 
to his attainment of the highest dignity in the Fatimid Empire, 
the vizierate. 

1 Ibn Muyassar , 46 ; cf. Maqrizi, l£ii l &? , p. 97. 

* Maqrizi, ii, 6. 

* Enc. I si., s.v. Egypt. 

* Maqrizi , ii, 6. 

6 Ibn. al-Atkir, viii, 484. 
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His appointment as vizier was connected with Jauhar’s 
unsuccessful expedition of 365/975 against the rebel AftekTn 
of Damascus. Jauhar had been compelled to retreat first from 
Damascus and then from Ascalon, where he had entrenched 
himself, and to sign an ar mis tice by which he ceded the entire 
territory from Ascalon northward to Affcekln. Al-‘AzIz was 
very angry at this and, it would seem, dismissed Jauhar 
from office upon his return to Cairo in 977. And now ai-'Aziz 
fell back entirely upon the counsel of Ya'qub b. Kill is, who 
advised an expedition against AftekTn. Al-'Aziz thereupon 
took the field himself and returned victorious with Afbekin as 
prisoner. We hear that one of the first acts after his return was 
to appoint Ya'qub b. Kill is vizier. 1 

The fact of Ya'qub b. Killis’s appointment to the vizierate 
is recorded in all the sources. Regarding the date, however, 
there are divergent statements. These discrepancies, 
however, are mainly due to the confusion of two stages in 
his appointment to the vizierate : (a) his appointment to the 
office of vizier in 367/977, and (b) his acquisition of the title 
of JU-Y1 j _ jJI in 368/978.2 

The significance of Ya'qub’s appointment is heightened 
by the circumstance that it was the first appointment of a 
vizier by a Fa timid ruler in Egypt. The sources lay particular 
stress on this fact, saying that he was J j Jjl 
A> All * 3 

Of his activities as vizier we mention only two important 
points : (a) the organization of the administration into several 

1 YaTyya 6. Sa l td , ed. Kratchk., voL xxiii, p. 391. The edition, of Cheikho 
contains no reference to this point. 

* al- Aziz ordered further that letters and audiences should reach him only 
through the medium of Ya'qub b. Kill is, whose name was to be set on every 
official document. Besides Yafcya b. £a L id, ed. Kxatehk., riiii, p. 392, cf. 
Jbn KhaUiJcan, p. 44 2 , 13 ; Maqrizi, ii, 6 ; ii, 226 ; ii, 284. 

3 Maqrizi, ii, 6 ; Ibn KhaHikan , ii, 440 ; as-StiyUti, ii, 152. Some sources 
refer to him as the Vizier under al-Mu £ izz — so Ibn Ab% U&aibi'a, ii, S7 ; 
Ibn al-Qiffi, 106, 8 ; Histoire <T Abraham le Syrien, p. 382 ; Maqrizi, IttVaz, 
95, 2. According to Maqr. t i, 352 and 377, Jauhar was already the 
bearer of the title vizier ; but this is incorrect. 
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dlwans. 1 * Each dlwan was equipped with a definite number 
of kuttdb, and in the case of the diican al-arnical also with 
a number of jahabidha. These offices were located in 
the palace of Ya'qub b. Kill is,* and worked under 
the inspection of a special zimam 3 ; (6) the institution 

of storehouses, a characteristic feature of the inner 
administration of the Fati m ids. He is stated to have 
fitted out many which were likewise housed in his 

palace, each being controlled by a special ndzir. 

Thus he administered the whole of the Fatimid domains, 
which at that time included, besides Egypt, Syria, and 
Maghrib, the holy cities of Mecca and Medina. 4 All officials 
in these lands and all the affairs of the realm were subordinated 
to him. 5 

Temporary Fall and Reappointment 

kt In the year 9S3-4," we read, 6 " al-'Aziz ordered his vizier 
Ya'qub b. Killis to be arrested, . . . confiscated all his property, 
and removed 200,000 dinars from the house of the vizier 
to the treasury of the Palace/ 5 * ’Without any reasons 
given we read further that Ya'qub b. Killis was incarcerated 
in the citadel and the administration entrusted to Kliabir 
b. al-Qasim. 7 8 What was the reason of this sudden dismissal ? 

It is in Ibn al-Athlr and Ibn Taghribirdi s that the context 
betrays the cause of this fall from grace as being connected with 

1 Ilaqr., ii, 6 ; cf. Uaqr. y ii, 226. A special treatment of each of these 
dlwans and its purpose would exceed the limits of this study. 

a This palace was called <, S-jJl ; cf. Taft if a 6. Sa L id, ed. Cheikho, 
p. 144 ; ed. K rat chi., xviii, p, 414. 

3 I venture to emendate jjUj into in 3Iaqr. y ii, 6, which is a 

frequently mentioned expression in the fiscal administration. 

* 3faqr ii, 6. 

5 Cf. al-Kindi : Governors of Egypt , pp. 590, 591, 503. 

* Yakya b. Sa'id, ed. Cheikho, p. 164 ; ed. Kratehk., xxiii, p. 433 ; Ibn 
as-Sairafi, p. 94 ; Ibn KhaUikan, ii, 442 ; JIaqr., ii, 6. 

7 Ibn as-Sairafi, 90, devotes a detailed biography to this Khabir b. al- 
Qasim. He was the first successor of Ya‘qub b. Killis to the vizderate. 

8 J6» cd-Athlr, viii, 487 ; Ibn Taghribirdi , ed. Popper, ii, 23. 
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Affcekin, the erstwhile rebel of Syria. We have related how 
al- c Azlz brought hi m back captive. Contrary to expectation, 
this deadly enemy of the Fatlmids was not only pardoned 
but was loaded with honours and even given a position at 
Court. Henceforth he belonged to al- c Aziz r s retinue. Ya c qub 
b. Killis strongly disapproved of this treatment, and, after 
years full of rivalry between the two, finally Ya'qub b. Killis 
had his enemy poisoned. al- £ AzIz was very angry and, 
suspecting the vizier of the deed, imprisoned him. 

All the sources are agreed, however, that Ya'qub's imprison- 
ment lasted less than two months. After that al- £ Aziz 
not only restored to Ya'qub b. Killis all his confiscated 
property, but added rich gifts and new honours. 1 A document 
signed by the Caliph proclaimed his reinstatement in the 
administration of the government, 2 and henceforth Ibn Killis 
<£ continued to conduct the affairs of al- : Aziz without 
interruption until his death in the year 380/991 55 . 3 

Why was he reinstated so quickly after his arrest ? 

££ Following the dismissal of the vizier the business of 
al- Aziz’s Government came to a stamdstill. He therefore formally 
summoned him and bestowed the vizierate upon him anew.” 4 

Death 

If the temporary dismissal of Ya'qub b. Killis in 983 was 
sufficient to create such a sad loss, his death in 380/991, 
after serving al-'Aziz for more than twelve years, brought 
home with a vengeance his vital importance to Egypt. It 

1 Yaiya b . Sa'id, ed. Cheikho, 164 ; ed. ELratehk., p. 433 ; Ibn Khallikan, 
ii, 4 43 ; Ibn Sairaji , p. 94 ; Maqr., ii, p. 6, and others specify among 
other things a bodyguard of 1,500 men for his person. Cf. also Ibn al-Athlr, 
viii, 487. 

* Maqr., ii, 6. 

* Ibn Khali., ii, 441 ; Maqrtzi, ii, 6 ; cf. Ibn Taghr., ed. Popper, ii, 45. 

* Ibn al-Aihxr, viii, 487 ; Jf jSel I j y\ ^ ^ 

j ^ Jl An interesting parallel to this testimony regarding 

the indispensability of Ya‘qub b. Killis is offered by the passage quoted 
above from at-Tanukhi concerning the two Jewish Court bankers of 
al-Muqtadir ; cf. above, p. 28. 
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would go beyond the limits of this study to quote in full 
the reports of the sources regarding his sickness and death. 
The mour nin g of the Caliph and all Egypt on his account 
clearly shows once more his value to the Fatimid dynasty 
of Egypt. 

In the history of Islam there are few parallels for such 
a deep personal contact between Caliph and Vizier, master 
and servant. One of the sources rightly remarks : e< The fact 
that he was leaving the world did not prevent him from giving 
wise advice to his master and displaying affection towards 
him, which is the way of faithful friends . 55 1 

Indeed, C. H. Becker 2 is right in saying of Ya c qiib b. Killis 
that the Fatimid government could find no more capable and 
expert administrator of the country's economic policy and 
that the great prosperity of the Nile Valley under the Fatimids 
is associated with his name. 

Jewish Officials under Ya'qub h. Killis 

In the days of al - 4 Aziz the Fatimid Empire extended as far 
as Syria and Palestine. Am ong the huge army of officials 
required for the administration of the Empire various Jewish 
officials are found acting, especially in Syria, in co-operation 

1 As he lay on his death-bed he was visited by the Caliph, who, knowing 
Iiia almost hopeless condition, addressed him, thus : O Y&‘qub, how I 

wish yon were for sale so that I might buy yon with my kingdom, or that 
yon could be ransomed and I might ransom you. Is there any desire that 
you wish me to fulfil ? ** Ya'qub wept and kissed his hand, which he placed 
upon his eyes. He then said : “ O Prince of the Faithful, I have no personal 
desire. . . . But what I would say with regard to the concerns of your 
Empire is this : Keep the peace with the Byzantines so long as they 
maintain it ; be satisfied with recognition in public prayer and coinage 
on the part of the Hamdanids ; spare not Mufarrij b. Daghfal b. Jarrafi 
if ever you get him into your power.” I bn cd-Qaldnisi, 32 ; Maqr,, ii, 7 ; 
Ed. r iii, 185. Al-‘Aziz was present at the funeral, said the prayer over 
birr*, and laid him with his own hand in the grave. He went home sorrowful 
at his loss and had the public offices closed for some days afterwards. 
According to Maqrizi, al-‘Azaz ate nothing at all that day, nor did he invite 
any guests to join him. As a sign of mourning he also rode without any 
sunshade. 

* Enc* Id. t ii, 398. 
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with Ya'qub b. Killis. These Jewish officials deserve a place 
in our study. 

Though Ya £ qub b. Killis had given up his Judaism, he 
remained in touch with Jews even after his conversion. In 
Maghrib, as we have already learnt, he had at once joined 
the Jews at the Court of al-Mu'izz, remaining a member of their 
group until he returned to Egypt . 1 Under al-Mu e izz in Egypt 
he had a Jewish friend named Musa and when, we are informed 
by a Christian source, his Jewish friend was once insulted by a 
bishop at a religious disputation, Ya £ qub took the part of 
the Jew and rebuked the Christian . 2 

His attitude towards Jews is further illustrated by their 
employment in responsible posts in the Syrian administration.® 

Thus we learn of a certain (j) Cf) I bn AbiT- £ tjd 

al-yahudi from Ibn al-Qalanisi. and up to the present from 
him alone . 4 Ibn al-Qalanisi informs us that this Jew was a 
representative of Ya £ qub b. Killis, supervising the latter’s 
affairs and property and keeping him informed of internal 
developments in Syria (aJJI It seems that together 

with this business relationship he was also employed by the 

1 Ibn Qalanisi, p. 33 ; cf. Ibn Khallikan , ii, 443, 5. 

* Histoire <P Abraham le Syrien , ed. Leroy, 1909, pp. 380—400 ; 1910, 

pp. 26— £1. 

3 Ibn Khcdlikan, ii, 443, also leaves room for the view that Ya'qub b. 
ICilltR died a Jew oU and professed Islam only outwardly- But, 

on the other hand, he reports that he spoke slightingly of Judaism and the 
Jewish religion. It must be said, however, that Ibn Killis had a great 
affection for Islamic science and literature, and supported scholars, poets, 
theologians. Jurists, grammarians, reciters of the Qur’an, etc., on a large 
scale, holding learned assemblies weekly at his palace which were frequented 
by the ‘‘society** of Cairo. Many of the scholars he supported and 
rewarded dedicated books to their Maecenas, while poems were also written 
in his honour (Ibn Abi Usaibi L a, i, 247 ; ii, 87—9 ; Ibn al-Qiffi, 106, 8 and 
285). He himself wrote a book on Islamic law <ui) \ which was 

known as Z jijjJl <JL- If was dedicated to al-'AzIz, who is 
said to have made it the basis of legal decisions. Ibn as-Sairaji, 
p. 21 ; Yakya b. Sa l id, ed. Kratch., p. 433 ; ed. Cheikho, p. 172 ; Ibn. 
Khallikan, ii, 441 ; Magrizi, ii, 6-7. 

*■ Ibn al-Qalanisi, p. 29. 
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Vizier in a political capacity. Bakjur, the Governor of Syria, 
regarded him as Ya'qub b. K illis’s secret agent and hence an 
undesirable onlooker ; so he had Ibn Abfl-'Ud slain in the 
year 372/9S2. When Ya'qub b. Killis heard of this action he 
was furious and reported the matter to the Caliph al-‘AzIz, 
claiming that this step on the part of the Governor meant the 
commencement of a revolution against the state. 

A few years later we hear once again, from Ibn al-Qalanisi, 
of a Jew named Ibn Abi’l-'Ud, with the added epithet > 

i.e. the younger. This Ibn Abi’l-TTd junior was probably a 
brother or son of the other one, who had been entrusted with 
the affairs of Ya'qub b. Killis after his kinsman had been slain. 
From Ibn al-Qalanisi we learn that he was put in charge of the 
finances of the Vizier, and hence held a post in the financial 
administration of Syria. It is expressly stated of him that he 
retained a high and assured position in the service of ah' Aziz. 1 

While these two Jewish officials coxdd not hitherto be 
identified from Hebrew sources, another Jewish colleague 
of Ya'qub b. Killis in the administration of Syria, one 
Manasha b. Ibrahim, is known from Hebrew Geniza fragments. 

The name of this official is variously given by different authori- 
ties. Ibn al-Athlr 3 calls him simply Manasha the Jew lU-* 
; Ibn as-Sairafi 3 speaks of him as Manasha b. Ibrahim ; 
Ibn al-Qalanisi 4 knows him as Manasha b. al-Farrar al-yahudi ; 
while we find his full name recorded in the form Manasha 
b. Ibrahim b. al-Farrar al-yahudi. 5 In the Hebrew Geniza 
fragments J. Mann reads jVjL^ instead 

This Manasha b. Ibrahim first appears in the sources in 
the year 980 as one engaged in administering Ya'qub b. Killis’s 

1 liOc. cit., p. 40. 

2 Ibn al-Athir , ix, pp. 20, 54, Sl-2 ; lb n, Taghrib ed. Popper, p. 4; Ibn. 
Iyas, i, 47 -S. 

* p. SS. 

4 Op. cit., p. 25. 

* Ibn al-Qalanisi, p. 33 ; Eclipse , iii, 186. 

* Mann, Jews , i, p. 20 ; ii, 16, 153. 
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property. According to Ibn al-Qalanisi he was appointed 
w XLJ! and is described as Katib al-Jaish, Secretary 
to the Army Office. He must have played a leading part in 
the military administration of Syria, as all orders from the 
Caliph al- e Az!z or his Vizier Ya'qub b. Killis, when transmitted 
to the then Governor of Syria. Baltakin, were also addressed 
to him as the closest collaborator of the Governor. From 
Ya*qub b. Killis Manasha used to receive instructions regarding 
the conduct of civil and military affairs in Syria. 1 In spite of all 
intrigues, revolts, and conspiracies of the Syrian officials, 
he always kept his faith with al-‘AzTz and his Vizier, with 
whom he was obviously connected for years by a link 
of trust. 

He appears in the sources again after the death of Ya c qub 
b. Killis, when, a Coptic Christian, "Isa b. Yestorius, was 
appointed Vizier by al-'Aziz. Manasha must have rendered 
important services to the Fatimid administration in Syria, 
for he was appointed (990) the representative of the new 
Vizier and governor in Syria. 2 

Of his activities as governor the sources report no more 
than his one-sided policy regarding Government personnel. 
Thus we are told : e: Tsa b. Kestorius was a Christian. He 
administered affairs, amassed money and favoured the 
Christians, whom he placed in office to the exclusion of the 
Muslim clerks and officials. In Syria he appointed as his 
deputy a Jew named Manasha b. Ibrahim b. al-Farrar, who 
dealt with the Jews as Tsa dealt with the Christians ; so 
that the followers of these two religions came into occupation 
of all the offices.” 2 

The opposition resulting from this one-sided policy regarding 
personnel led to his speedy dismissal by the Caliph. The 
sources 3 report that one of the Muslims drew up a complaint 

1 Ihn al-Qaldni&i , pp. 25, 29-30, 33, 40. 

2 Ibn lyaSt i, 48-9. 

3 Ibn al-Athtr , ix, 20, 54 ; Ibn al-Qalanisi, pp. 28-33 ; Eclipse , iii, 1S5. 
These sources show obviously a tendency against the ahl adh-Dhimma . 
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which he gave to a woman, whom he induced by the offer 
of a large sum to place herself in the way of the ruler of 
Egypt, al-‘Aziz, and put the complaint into his hand. The 
contents were : “ Your Majesty, by him who has exalted 
the Christians through 'Isa b. Nestorius and the Jews through 
Manasha b. al -Farrar and has humiliated the Muslims through 
you — I pray you to examine my case. . . , :5 The Caliph read 
the complaint and took counsel with his Qadi Ibn Xu f man. 
who held the complaint to be justified. Thereupon al-'Aziz 
<e ordered the arrest of Ibn Xestorius and all the Christian 
clerks, and wrote to Syria ordering the arrest of Manasha 
b. al-Farrar and all the Jewish officials. 1 He commanded that 
the offices and public posts should be restored to Muslim 
clerks and that the Qadi should be appointed to oversee them 
throughout the Empire. 2 

This meant the end of Manasha' s public career. We hear 
nothing more of him. By 991 there was already a Muslim 
governor of Syria in his place. 2 One of his sons, named 
e Adiya, seems to have been in Government service, as we 
learn from the Hebrew Geniza fragments. 3 

3. Ya'qub b. Kellis and the Jewish Soubces 
In his Mediaeval Jeicish Chronicles Adolf Xeubauer 4 pub- 
lished a Hebrew chronicle, ’pwfTVi in which the author, 

a certain Ahnna‘az b. Paltiel of Southern Italy, records in 
rhymed prose the outstanding personalities of his family 
and the adventures that befell them between the years 

1 There must have been other Jews and Christians in the service of 
Ya'qub b. Kill is, as can be inferred from the dissatisfaction of the populace 
which expressed itself in satirical verses against the Vizier. Cf. Bar Hebraeus, 
Muhhtasar, Beyruth, 1S90, p. 310 ; Ibn al-Athir, ix, S2 ; Ibn Taghr ed. 
Popper, pp. 4 ff. ; Ibn Iyas t i, 48. 

2 Ibn as-Sairafi , p. 88, 3. ‘Isa, b. Nestorius was reappointed Vizier, but 
had to undertake to employ only Muslims in government offices. 

3 Mann, The Jews in Egypt , ii, 11—13. Ibid., Additions in Hebrew Union 
College, Annual, iii, p. 257. 

4 ii, Oxford, 1895, pp. 111-132. Another edition with an English trans- 
lation has been published by M. Salzmann, The Chronicle of Abima'az, New 
York, 1924. 
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850-1054, for the benefit of posterity. In this family chronicle 
one of the outstanding figures is a certain Rabbi Paltlel b. 
Shefatia, who, it is reported, won the confidence of the Fatimid 
ruler al-Mn i izz by his astrological knowledge when the latter’s 
troops were besieging Oria in Southern Italy. Al-Mu*izz made 
him counsellor and Vizier of his kingdom in Maghrib 
(Kairawan) and later at Cairo. In this capacity he also served 
the follow ing Caliph, ai- ; Azlz. The chronicle of Ahima'az 
deals in detail 2 with the wondrous rise of this Rabbi Paltiel, 
relating the considerable part he played in the conquest of 
Egvpt and the estab lishm ent of the Fatimid Empire, and says 
of him ; s< Purther details regarding the deeds of Paltiel, 
how the King set him in charge of all his treasures and gave him 
the control of the Kingdom of Egypt and the Kingdom of the 
Syrians as far as Mesopotamia and over the Land of Israel 
unto Jerusalem, as also of his ruling, his power, and his wealth 
whereby the King raised him on high and distinguished him, 
are written in the books of the history of the Egyptian 
Kingdom.” 1 

That snch a figure as Rabbi Paltlel, who, according to the 
chronicle, must have played so considerable a part in the 
public life of the Fatimid period, should be mentioned in the 
Arabic sources of that period must naturally be expected. 
This expectation, however, is not fulfilled. None of the 
numerous Arabic works on the Fatimid period mention any 
PaltleL Considering the friendly attitude of the Fatimids 
towards the Jews, the reticence of the sources regar ding 
Paltlel c an hardly be attributed to his religion. For this 
reason it has been asked whether the whole tale of Rabbi 
Paltlel is no more than a pure invention, or whether Paltlel 
is perhaps known to the Arab historians under some other 
name. 

This question engaged the attention of no less a scholar than 
de Goeje. He considered Paltlel to be a historic personality, 
and agreed with D. Kaufmann that t£ there can be no doubt 
1 Ed. Neobauer, ii* p. 129. 
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of a historical element in the story reported by Ahima‘az, 
despite the legendary garb in which it is arrayed 5 \ 1 

Under what name, then, does Paltiel appear in Arabic 
sources ? De Goeje says : Ci I knew, however, of only one 
person whose story in general corresponds with that of 
Paltiel, namely General Jauhar. the conqueror of Egypt 
and founder of Cairo.” On the basis of details of Jauhar 
life as reported by the Arabic sources, de Goeje attempts 
to prove his identity with the Paltiel of the chronicle, 
reaching the conclusion that si everything that Ahima e az 
tells of PaltleFs share in the conquest of Egypt corresponds 
precisely to what the Arab historians have to tell of 
Jauhar 

This proposed solution by de Goeje has also been supported 
by A. Marx , who, in the light of a Hebrew fragment, regards 
“ the identification of Paltiel and Jauhar as probable in the 
highest degree ”. 3 

Nonetheless, there are considerations which militate against 
the proposed identification. It has already heen admitted 
that the difference in names does not represent an insurmount- 
able difficulty . 4 But in our opinion there is one element with 
which the person to be identified as the Paltiel of the chronicle 
must in any case comply : he must be a Jew or of Jewish 
origin. In an attempt at identification, numerous details of 
his rise, his infl uence, even the difference in names, might 
well be overlooked ; the fact of his being a Jew or of Jewish 
origin, however, is an essential part of his character and 
personality . 5 As Jauhar, however, is never referred to as a 

1 D. ELaufmann, Beitrage zur Geschichte Agyptens aus judischen 
Quellen, ZD JIG., li, p. 436. Cf. also MGWJ., vol. ad, p. 530. 

* de Goeje, D jauhar = Paltiel, ZD JIG ., lii, p. 75. 

* A. Marx, Studies in Gaonic History and literature, JQR. t 1910, 
vol. i, pp. 78-S5. 

4 de Goeje, loc. eit. 

4 By regarding Paltiel as an Egyptian NagTd, Poznanski (REJ., xlviii, 
p. 145), Gottheil (Jew. Eneycl v, 61, 68), and Kanfrnann (ZDMG., li, 
p. 436) show that they realize how essential the Jewish factor in him was., 
Cf. also B. Dinaburg in Zion, ed. Jerusalem, 1929, vol. iii, pp. 64-5. 
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Jew or as of Jewish origin, we do not see our way to agree 
with the view generally held. 

When we examine the Arabic sources regarding the period 
of al-Mu'izz and al-'Azlz, we find indeed only one man of 
known Jewish origin whose political influence, importance, 
and rise at the court show in their main lines much similarity 
to those of Paltiel. He is the Vizier Ya'qub b. Killis. 

It is a surprising fact that Jewish sources know nothing 
of Ya'qub b. Killis, whose role has been described above. 
The shortage of Hebrew sources may be responsible for this, 
and possibly his conversion to Islam, as the result of which 
Jewish sources might prefer to ignore him, though, as we have 
seen, he maintained friendly relations with Jews after his 
conversion as well. 

Be this as it may, should there not be some sort of 
connection between Ya'qub b. Killis and Paltiel i The asking 
of such a question immediately raises difficulties as great 
as those met in the case of the Jauhar— Paltiel identifica- 
tion. We hear nothing of any astrological knowledge 
on the part of Ya'qub b. Killis ; he comes from Baghdad 
and not from Southern Italy ; and there are many other 
discrepancies. But in view of the legendary character 
of the chronicle, too much weight does not need to 
be attached to details. On the other hand, Ya'qub b. Killis 
satisfies some of the most important criteria by which any 
identification with Paltiel can be and should be tested : he 
was of Jewish extraction, was appointed adviser by al-Mu'izz 
and al-'Aziz, with whom he was on friendly terms, participated 
in the conquest of Egypt and in the foundation of the new 
state, and finally has his activities reported in the Arabic 
chronicles. 

D. Kaufmann suggested the possibility of Ya'qub b. Killis 
and Paltiel being identical, but discredited it on the grounds 
that " any identification of the two is unthinkable . . . because 
Ya'qub b. Killis was a convert to Islam This, however, 
is no decisive factor ; otherwise the identification with Jauhar, 
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has, however, not yet been the subject of a special study. 
To provide this, on the basis of all available sources, is the 
intention of the following section. 

Names 

The names of the two brothers , 1 especially that of Abu Sa c d, 
are not always given uniformly in the sources. Maqrlzi calls 
him Abu Sa e d Ibrahim b. Sahl , 2 and also Abu Sa ; d Sahl b. 
Aaron , 3 which is probably a confusion. Neither is there any 
consistency at all with regard to the Kunya Abu Sa'd. Nasir-i- 
Khosrau 4 writes Abu Sa'id, a form also found in the 
manuscript of Ibn as-Sairafi 5 and other sources . 6 It may be 
regarded as certain, however, that Ibrahim's ELunya was 
Abu Sa £ d _•»*), for this form is plainly legible in the 

Hebrew Geniza documents that have been preserved . 7 

As a rule the names of the brothers are followed by the 
nisbe iC the Jew ”, al-Yahudi, and there is no doubt that they 
were actually Jews . 8 

In addition to that nisbe the names of Abu Sa‘d and Abu 
Nasr are almost invariably accompanied by the expression 
at-Tustari e< of Tustar ”, the town in Southern Persia. They 
were therefore Persian Jews, who either came from Tustar 
themselves or were descended from those who came thence. 

Until well into the first third of the tenth century Tustar 
was an important economic centre, in the prosperity of which, 
as Miskawaih 9 notes, Jews had a large share. The reason 

As— <J. 

* Maqrizi, i, 424. 

3 Magrtzi, i, 355. 

4 Sefer Nameh, pp. 55-6. 

* Ibn as-Sairafi, p. 73, n. 5 ; corrected by the editor in ju— y.\. 

8 Ibn ai-Athir, x, 55 ; Ibn Taghrib ii, 183 ; Subh al-A'sha, iii, 489. 

7 J. Mann , The Jeics in Egypt and Palestine, i, 76 ff. ; ii, 75 ff. ; id.. 
Texts and Studies, pp. 371-385 ; Gottheil-W orrell, Geniza- F ragmentx, 
pp. 143, 147. Cf. also Ibn Muyassar, 6, 8 ; also Maqrizi, i, 355, 424. 

8 From Yaqut, Mu^jam, iv» 1045, 11, we learn that the nisbe al-yahudi 
is not always conclusive. 

9 JfiaZr., i, 357. 
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for tke migration of tlie Banu Sahl or their forefathers was 
probably tbe persecutions to which the Jews of TustaT and 
its vicinity were subjected in the days of the Buwayhids . 1 
They may not have proceeded direct to Bust at- We know 
that in Baghdad there was a quarter inhabited by people 
from Tustar , 2 and this may have been a station in their 
wanderings. The rise of a new economic centre in Egypt 
and the transfer of the political and ’economic hegemony 
from Baghdad to Fustat owing to the supremacy of the 
Fatimid dynasty no doubt determined their ultimate goal . 3 

In Cairo these Persian Jews would have settled in the 
Jewish quarter. At that time there was already a considerable 
Jewish population in Cairo which, as we know from the 
Geniza, consisted of a number of communities divided 
according to their geographical origin : that of the Byzantines, 
the Damascenes, the Baghdadis, etc. The family of the 
Banu Sahl probably joined the already existent Babylonian- 
‘ Iraqi community,* within which they developed their 
economic activity. 

Inner Organization 

Just as in the Baghdad firm of Joseph, Aaron and Co. we 
recognized an enterprise based upon blood relationship, 
so here we find the brothers Abu Sa c d and Abu Nasr con- 
stituting the single firm of Sahl Brothers. Maqrizi describes 
them explicitly as “two Jewish Brothers 5 % 5 and as such 
they are also mentioned in other sources. The Geniza material 
in particular has a good deal to say about them both. 
The Arabic sources speak also of a son of Abu Sa c d , 6 

1 Cf. Miah.y 378. The ancestors of our Banu Sahl may have been among 
those whose fortunes were confiscated. 

* Yaqvt, i, 850, 20 f. 

* L. Massignon (L' influence de V Islam, p. S) supposes that the Fatimid 
Caliphs had attracted Jewish bankers to Cairo in order to weaken the 
Caliphate of Baghdad. 

* See J. Mann, The. Jews in Egypt, i, 206 ; I bn Ihiqmaq, i, 108 ; Benjamin 
of Tudela, ed. M. N. Adler, London, 1907, p. 98. 

* Maqrizi, i, 424. 

* Ibn Muyassar, 15, 32 ; as-Sairafi, 61 ; as-Suyuti, ii, 154. 
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who, however, does not seem to have taken part in the 
activities of the firm. 

The firm of Sahl Brothers was a family establishment by its 
organization, a phenomenon by no means rare in Islamic as 
in European economic history. 

Time 

*We are unable to trace the exact date of their settlement 
in Fust at, and hear of them only after they were already 
well known. Abu Sa‘d and Abu Nasr came into pro min ence 
in the reign of the Caliph al-Hakim (996—1021). Even if 
this is not altogether too eaTlv a date, only the last years of 
al-Hakim' s reign can come into consideration ; for the 
intolerant policy of this Caliph down to the year 1020 makes 
it improbable that Jews could have thriven in his capital 
so freely as to become 44 famous Only the restoration, 
about the year 1020, of religious freedom, and liberty to the 
forcibly converted to return to Judaism, permitted Jews to 
emerge once again upon the stage of history. Under 
al-Hakim 5 s successor, az-Zahir, we begin to learn something 
specific about the activities of the brothers at Fust at. During 
his reign (1021—1036) they must have worked themselves up 
very rapidly, for we find Abu Sa c d at that time “ in the Caliph 
az-Zahir n s service ” as purveyor. 

The Banii Sahl, it appears, continued in the service of 
az-Zahir throughout the latter’s reign, and maintained their 
economic activities even under the Caliph al-Mustansir , when 
the latter ascended the throne in 1036. Following the death 
of the Vizier al-Jarjara'i in 1044 there began the political 
rise of Abu Sa 6 d, which raised him to the pinnacle of power 
till he fell a victim to Court intrigues in the year 1047. 

Accordingly it can be said with a fair amount of certainty 
that their period of activity lasted from about 1020 to 1047 ; 
and though the concrete data which the sources furnish on 
the doings of Abu Sa*d and his firm during this period of some 
twenty-seven years are indeed very meagre, they enable us 
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to determine what constituted the special nature of their 
economic and political activities. 

2. Their Economic Activities 
As the starting-point for our inquiry into their economic 
activities we take the following passage from Maqrizi, i, 424 : — 
cc In the reign of al-Hakim bi-amri-llah there arose two 
Jewish brothers, of whom one was engaged in commerce, 
the other in money-changing and the sale of articles which the 
merchants imported from ‘Iraq. These were Abu Sa c d Ibrahim 
and Abu Xasr Harun. the sons of Sahl at-Tustari. They became 
famous through the part they played in sale transactions 
and the reporting to heirs of the secret deposits received 
by them from merchants from near and far, upon the latters* 
death. This honesty on their part secured them a good name 
in every land, and accordingly they prospered. And Abu 
Sa 6 d Ibrahim b. Sahl at-Tustari was in the service of 
az-Zahir, and purchased for him various kinds of valuables 
that he required. And he sold him a black female slave, 
whom az-Zahir took as his favourite, and she gave birth to 
his son al-Mustansir. * * 

From the statement of Maqrizi we may divide the economic 
enterprises of the house of Bani! Sahl into the following two 
main spheres of activity : — 

1. Dealings in Money. 

2. Dealings in Jewels. 

Dealings in Money 

In accordance with the division of functions practised in 
the firm of Banu Sahl, only one of the brothers, namely Abu 
Nasr Harun b. Sahl, devoted himself, as is explicitly stated 
by Maqrizi, to money transactions. 1 In Ms capacity of 
money-changer and banker Abu Nasr probably had to perform 
the manifold functions that fell within the scope of a mediaeval 

1 Maqrtsi , i, 424. 
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banker in Mus lim lands. They no doubt covered, as we know 
was tbe case elsewhere , 1 not only money-chan ging transactions 
but deposits, letters of credit, loans, calculations, and other 
financial operations . 2 Such transactions probably included, 
in particular, payment for goods delivered by merchants of 
'Iraq and other countries to the firm of Bairn SahL Differences 
of exchange in the various countries and the fluctuating 
values of dirham and dinar necessitated an exact knowledge 
of the money market in the interest of correct computation. 
Moreover, it should not be supposed that payment was 
always made in cash ; it doubtless frequently took tbe form 
of cheques or orders on other accounts. It was no doubt 
part of Abu Isasr's duties to procure, at the shortest possible 
notice, the means for financing the commercial under- 
takings and journeyings of his brother Abu Sa e d, who, as the 
sources tell us, engaged in commerce ^). 

It will perhaps seem strange that the sources do not further 
specify the financial transactions of Abu Nasr. For example, 
we hear nothing at all about loans to the Caliph and his Court. 
But in eleventh-century Egypt we find ourselves at a period 
of expansion and prosperity, not at one of political and 
economic decline. Therefore, unlike the firm of Joseph, Aaron 
and Co., of tenth-century Baghdad, the advancing of loans 
was probably not the principal branch of this concern. The 
economic complexion of the Eatimid empire was different from 
that of its ‘Abbasid predecessor. The dealings in cash which 
had been such a pro min ent feature of Baghdad society gave 
place at Cairo to a traffic in valuables, precious stones, and 
articles of luxury. 


1 Cf. the chapter above on the banking firm of Joseph b. Phineas and 
Aaron b. Amrarn. 

* In Cair o there were in 973 a considerable number of Jewish money- 
changers, who were organized in a sort of guild. Cf. Maqrlzi, IttPaz 
al-Hunafa', p. 87. Many of the leading members of the Babylonian Jewish 
community of Fnst-ai^ were, as the Geniza records show, banke rs. Cf. EEJ. 
1926, 319. 
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Dealings in Jewels 

C. H. Becker suggests that in eleventh-century Egypt 
trade in goods held out greater chances of profit than money- 
lending and the like . 1 It is therefore only natural that purely 
financial business recedes into the background and trade 
advances into the forefront of the activities of the establish- 
ment of Banu Sahl. The primary requirements of the upper 
classes at that time were jewels and other valuables. The 
fascination which beautiful gems had for the Fatimid rulers 
can hardly be described . 2 In effect the sources leave no doubt 
as to jewels having been one of the main articles in Abu 
Sa £ d‘s dealings. 

The Persian traveller Nasir-i-Khosiau 3 simply calls him 
a “Jewish jeweller” l 80 

clearly did he think the trade in jewels the centre of gravity 
of Abu Sa c d's business . 4 

Through this trade in jewels Abu Sa‘d came into contact 
with the Caliph's Court, and secured himself the position of 
purveyor to the Court, or Court-Jeweller. For that we have 
the statement of Xasir-i-Khosrau. ee There was a Jewish 
jeweller in Cairo,” says he, speaking of Abu Sa £ d, “ who was 
a frequent visitor to the sovereign. He was exceedingly rich, 
and the Caliph placed the greatest trust in him in the purchase 
of rare gems for himself.” 5 

While the sovereign referred to by Nasir-i-Khosrau can 
only have been al-Mustansir, in whose reign his journey to 
Egypt took place, we know from Maqrlzi that Abu Sa e d 
had already acted in the same capacity for the Caliph az-Zahir : 

1 Islamstudien , 1924, i, pp. 213 ff. 

* One need read only Maqrlzi, i, pp. 4GS-433, in order to gain, 
from the list of jewels alone, an idea of the incredible amount of jewels, 
precious articles, etc., that had accumulated in the treasuries of the Caliph 
al-Mustansir and his predecessors. 

a Sefer NameJi, p. 55 ; cf. Maqrizi , i, 337. 

* Maqrlzi only speaks of Abu Sa‘d in general terms as one who engaged 
in commerce (i, 424) or as a “ Jewish Merchant ” (i, 355). 

s Sefer Nameh , loc. cit. 
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t£ Abu Sa c d was in the service of the Caliph az-Zahir and 
purchased for him the various kinds of valuables he 
required.” 1 

The craving of this monarch for jewels is further described 
in Maqrlzr s statement that ££ az-Zahir used to correspond with 
kings and had purchased a large number of gems 
In all probability it was Abu Sa‘d and his house, his agents, 
and his representatives who were charged with this mission . 3 

International Connections 

The supplying of objects of value and jewels to the Court 
lent the firm of Abu Sa £ d the character of an international 
enterprise. If C. H. Becker 4 details as the principal spheres 
of Egypt’s foreign trade in the Middle Ages (a) trade with 
Nubia and the Sudan, (b) the Indian transit trade, and (c) 
the trade of the Mediterranean, these were also, no doubt, 
the fields in which our Jewish firm and its agents conducted 
their activities abroad. In supplying the Caliph and his 
Court they had to make use of connections with other countries 
of the Orient , 5 undertaking long journeys and bringing the 
desired articles from distant places. Not only does this follow 

1 Maqrizi, i, 424. 

2 Op. eit., i, 355. 

3 Almost all the sources contain tallying reports of Abu. Sa*d’s having 
supplied a slave-girl to the Caliph az-Zahir. The reason why this circum- 
stance is specially stressed is because this black slave became the mother 
of a?-Zahir’s successor al-Mustansir. MaqrTzi, i, 355 ; i, 424r-5, says : 
“ The mother of the Caliph al-Mustansir was a black slave that had belonged 
to a Jewish merchant named Abu Sa 4 d Sahl b. Aaron at-Tustari ; she 
was bought from him by a?-Zahir, and al-Mustansir was born of her.” 
It is of importance to note that this slave-girl was bought from 
Abu Sa'd by the Caliph. However, as only one deal of this sort is 
recorded in our historical documents, it may safely be inferred that 
this was a special favour done to the Caliph, and not an ordinary 
transaction in one of the firm’s usual articles of trade- The black slave-girl 
had obviously been the concubine of Abu Sa‘d. On the question of slave- 
trade by Jews in European Middle Ages cf. I. Abrahams, Jewish Life in 
the Middle Ages , 2nd ed., London, 1932, pp. Ill ff- 

* Islamstudien , 1922, i, p. 1S5. 

5 No details are available as to the manner in which these business trips 
were arranged. 
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from the nature of their commissions but Maqrizi states 
explicitly that our firm had dealings with et merchants from 
near and far j «_j> w JS31 >j, and that, thanks 

to their scrupulous business ethics and integrity, they 
enjoyed a good reputation tc everywhere ", or C£ in every 
land' 9 (jliV! (3). 1 Letters addressed to them, of which 
fragments are preserved in the Geniza, 2 from Palestine, ‘Iraq, 
Hum, etc., testify to the reputation they enjoyed far beyond 
the borders of Egypt, and even of the Fatimid dominions. 
Although this correspondence deals with purely Jewish 
matters (assistance to the poor, ransom of captives, erection 
of a synagogue, etc.), it may be supposed that the com- 
munities concerned were also commercially connected with 
the recipients. A Geniza document mentions Jews in Cairo 
who had relatives in Sonth Arabia and India, and the editor 
remarks 3 that ei there seems to have been a group of Cairene 
Jews settled at Aden . . . and engaged in the trade with 
India and Ceylon ”. Though our Arabic sources make no 
reference to these, it may be asked whether they may not 
have been agents or representatives of the firm of Banu Sahl. 

Maqrizi makes special mention of the Banu Sahl's relations 
44 with the merchants of ‘Iraq The Babylonian- 'Iraqi com- 
munity of Cairo constituted a natural base for the cultivation 
of economic relations between ‘Iraq and Egypt, and performed 
a very pertinent economic function in the exchange of goods 
and wares between the two countries. The leading role which 
Abu Sa e d and his brother, as we know, played within this 
group was essentially economic. They were the obvious 
intermediaries of all the trade that came to Cairo from or 
via ‘Iraq. Xo doubt they were also the agents of the large 
Baghdad firms which, as we learn from Maqrizi, 4 placed large 
deposits of goods, and perhaps of money too, with them. 

1 Maqrizi, i, 424. 

* Cf. J. Mann, Texts and Studies, I, IIS, ISO ; The Jews in Egypt, i, 87-94. 

* Geniza- Fragments, ed. Gottbeil-W orrel, pp. xxiv, 45-57, 142-8. 

* Maqrizi, i, 424. 
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Wealth 

The sources afford ns an idea not only of the international 
character of the firm of Abu Sa : d. but also of their extra- 
ordinary wealth, obviously due to profits from dealings in 
money, gems, etc. What their margin of profit or percentage 
of loss may have been we do not know, but the final result 
was such riches that the sources seem unable to praise them 
too highly. 

Nasir-i-Khosrau, during his sojourn in Cairo in the years 
1047-8, heard so much about Abu Sa e d 5 s wealth that he 
writes : <£ He is exceedingly rich. God alone knows how great 
his fortune is,” and adds the following illustration : “It 
is said that 300 silver vases stood on the verandah of his house, 
each with a tree planted in it. The great number of these 
trees, all of them laden with fruit, lent to his verandah the 
appearance of a garden.” 1 * 

Another report on the riches of the Banu Sahl is cited from 
2 by Maqrlzi. In two different passages there 
is a description of a gift 3 presented by Abu Sa c d to the Caliph’s 
mother in the year 1044 (436) on the occasion of his being 
appointed to a new office. The gift in question was a silver 
ship which actually became a legend and was simply called 
<Sj lix-. 4 The Arabic sources are enthusiastic in its 

praise. Abu Sa c d is said to have spent 2,400 dinars on it 
alone, whilst tapestries, gilding, and the work in silver cost 
over 130,000 silver dirhams. The memory of the donor had 

1 Nasir-i-Khosrau , pp. 55—6. For a similar description cf. Jfaqrizi, i, 479, 
and i, 424. 

* The author of this -work -was mainly interested in the treasures and 
valuables of the Fatimids, and is frequently cited by Qalqashandi and 
Maqrlzi. Cf- C. H. Becker, Beiirdge, i, 21. 

* Maqrlzi, i, 475, 51 ; cf. ibid., p. 416 ; the divergences in details between 
the texts are irrelevant for our purpose. Cf. farther F. W uestenfeld , Crt&ch. 
d. Fcdimidenchaiifen , 230 ; Lane-Poole, p. 148. 

4 This word occurs frequently in Maqrlzi ; de S&cy, Ckresth. Arabe, 
ii, 114, note 52, explains it as “ nne esp&ce de barque employee sur le Nil 
Cf. Dozy, Supplement- 



78 


JEWS IN THE LIFE OP MEDIAEVAL TRLAM 


not yet been forgotten when in 1068, long after bis death, 
this treasure was looted by the greedy Turkish troops together 
with the rest of the contents of the storehouse of the Caliph 
al-Mustansir. 1 

A man who could afford to make such a gift must have had 
vast means at his disposal. 

A third testimony shows that the economic capacity of the 
firm was still practically unlimited in the year 1047. Following 
the murder of his brother Abu Sa‘d, Abu INasr, according to 
Nasir-i-Khosrau, 2 offered al-Mustansir nothing less for his 
own security than a gift of 200,000 Maghribi dinars cash 
for the Caliph's privy purse. 3 The Caliph, it is true, did not 
accept the offer, but its magnitude is symptomatic of the 
firm’s position. 4 


3. The Political Hise of Abu Sa £ d 

Abu Sard’s relations with the Court, so far as we have seen, 
had hitherto been purely economic and commercial ; his duty 
was to satisfy the Caliph’s demands for rarities and the like. 
But a decisive change took place in these relations upon the 
death of az-Zahir. For on az-Zahir s demise in the year 
1036 the regency of the realm was taken, over, on behalf 
of his seven-year-old successor al-Mustansir, by the latter’s 

1 When the Turks in 1068 wished to sell the plundered articles by auction 
the jewellers of Cairo were not even able to estimate their respective values. 

* Op. cit., 55-6. 

* The solvency of the firm of the Sahl Brothers is astonishing. According 
to Ibn Muyassar, 3, 13, Abu Naur’s entire fortune was subsequently 
confiscated. It would be of importance for the economic historian to 
gain some notion of the magnitude of fortunes in the Islamic 
Middle Ages. For conditions in Europe at the time cf. Strieder, Zur 
Genesis des modernen KapitaUsmus, 1904 ( contra Sombart; ; F. S chipper, 
Anfaenge des Kapiialismus bet den ab&ndlaendischen Juden, 1907 ; R- 
Haepke, “■ Die Entstehung der grossen buergerlichen V ermoegen im 
Mittelalter ( Schmotters Jahrbur.k , Bd. 29, pp. 235-271). 

* That both these Jews also assisted their co-religionists, contributing 
generously to the support of the poor, appears from the Geniza texts. 
Of. Mann, Texts, 373. 
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mother, 1 the very woman who had once been sold to 
az-Zahir as a black slave-girl. One of her first acts, the 
sources tell us, was to summon her former master Abu Sa c d, 
to whom she owed her present position, to Court, and appoint 
him to a high political office. This happened about 428/1036. 
Abu Sa‘d’s connection with the Court, till now primarily 
derived from the sphere of economics, thereby began to extend 
to politics as well. He was destined to become ever more 
involved in politics, leading to a singular political career. 
And following the death in 436/1044 of the Vizier al-Jarjara 3 i, 
his political powers increased greatly. 

To what position was Abu Sa c d appointed, and what was 
the political office with which he was invested at the Court 
of the Dowager Regent 1 The sources speak in general terms 
of iC a high rank 19 (aJLc- a=>- j^) to which Abu. Sa £ d was promoted 
by her upon the death of az-Zahir. 2 According to Ibn 
Muyassar, 3 e< tbe influence of Abu Sa £ d extended in the 
government 3 3 ; according to Xbn as-Sairafi 4 he became 
<c inspector of all the affairs of the State 53 ; and as-Suyuti 5 
goes so far as to say that he controlled the State. 

All these general expressions, however, tell us nothing 
about the concrete function of Abu Sa e d within the Fatimid 
administration. It is indeed not- easy to deter m i ne the exact 
nature of his position, owing to the very great divergencies 
between the texts regarding the designation and terminology 
of Abu Sard’s office and title. 

(a) Ibn at-Tuwair, 6 quoted by Qalqashandi, calls him 

1 Thus -we read in Ibn ai-Athxr , x, 55 ; in Ibn Taghribirdi , ii, 183. 
Cf. also Magrizi, i, 355. Her name does not appear anywhere in the sources. 
Before her coming to Court she figures as a black slave-girl; 

later as ^ l j 7 - or ^ 1 j “the mother of al-Mustangir 

* Ibn Muyassar, p. 1, 7. See also Mctqrizi, i, 424. 

* Hoc. cit., I, 9. 

4 Ibn as-Sairafi, 75, 3 : ifj-dl jy*\ Ji I £j\ 

5 JSusn al-Mu&adara, ii, 153. 

* Ibn at-Tuwair is, along with Musabbifii, an authority frequently cited 
by both Qalqashandi and Maqrizi. T-fig book on the Fatnrnd dynasty is 
not extant. With regard to him see Becker, Beitrage, 29 ; Bjoerkmann, 
Beit rage, 83. 
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“ vizier ” and includes him in the list of the viziers of the 
Fatimid rulers who attained to fame . 1 This statement, 
however, is not borne out by the facts. Abu Sa ; d, it is true, 
influenced the affairs of state to a far greater extent than, say, 
the vizier al-Fallahi, who was in office at that time . 1 

Nevertheless, it is certain that Abu Sa e d was never 
appointed to the office of vizier in the sense meant by Ibn 
at-Tuwair. He was not nominated for this rank like the others 
whom Ibn at-Tuwair mentions together with him. The 
sources unequivocally distinguish Abu Sa c d from the official 
vizier . 2 and significantly enough he is not mentioned in the 
very full lists of viziers of the Fatimid house given by Ibn 
Muyassar , 3 Maqrizi , 4 or as-Suyuti . 5 

(b) But according to Maqrizi, Abu Sa c d was appointed to 
a different office, that of — l ?* 6 The nature of this office 
has not yet been clearly elucidated. It appears to have 
been a purely Fatimid institution probably dating from the 
time of the Caliph al-Haldm . 7 The term is not infrequently 
used by the Egyptian historians . 8 From Ibn as-Safrafi it 
would appear that the incumbent of the office of icisata was 
charged with duties connected with army administration . 9 

Qalqashandi 10 informs us, concerning the line of 

1 Subb cd-A*aha, iii, p. 4S9. 

2 Ibn as-Sairafii 75, 4 ; JIaqrizi, I, 424. The sources show that Abu Sa'd 
was always conflicting with the official vizier, over whom he exercised 
control. 

3 hoc. cit., p. 31, 23. 4 hoc. cit., ii, 92, 117. 

* Huen al-JIuha.d'zra, ii, 147 ff. Cf. Zambaur, Manuel, p. 96; 
Wuestenfeld, Geschichte der Fatimidenclialifen, p. 252. 

* Jilagr., i, 497, 11. 

7 Ibn ‘Ammar seems to have been the first bearer of this title at the time 
of al- Hakim. 

8 Cf. Ibn as-Sairajl, TS, 12 ; 79, 2, 7, 9, 13 ; SO, 7, 10 ; etc. Cf. also 
Ibn al-AtJiir , is, S3. 

* de Sacy, direst. Arabe, ii, 91. has collected valuable material for the 
history of this conception. Cf. also Fagnart, Additions aux dictionnaires 
a robes, Algiers, 1923, 1S6 ; cf. Freytag, Lexicon , iv, 464. 

18 Op. cit., iii, 4S9. Bjoerkman, Beitrdje, p. Ill, explains wasita as “ eine 
Art Wesier ”. al-Mawardi gives further details of this title; cf. Constit. 
Polit,, pp. 41, 148, 425. 
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demarcation between " vizier r * and “wasita”, that <3 

(c) Analysis of the sources leads ns to yet another 
designation of Abu Sa c d*s function. In Ibn Muyassar 1 we 
read : “ The mother of the Caliph made her 'former) master 
Abu Sa‘d vizier/' This would confirm Qalqashandi’s version 
that Abu Sa‘d became vizier, but we hear that the mother of 
the Caliph appointed Abu Sa w d to be “ her vizier ” when 
appointing the vizier al-Fallahi as vizier for her son, the 
Caliph. 2 This passage leaves no doubt that there were at this 
time two viziers, a vizier for the Caliph ” and a “ vizier 
for the Caliph's mother The terminological distinction has 
the support of Ibn al-Athir, 3 who says of Abu Sa £ d 

“ he became vizier to her ”, i.e. to the Caliph's 
mother in contrast to the Caliph himself. 

Here we are in the presence of quite a new administrative 
creation, as a duality in the office of vizier in such a form is 
not rooted in the theory of political administration. And 
this was the office bestowed upon the Jew Abu Sa c d, the 
Dowager’s favourite. To serve her own purposes she must have 
built up an administrative machinery, for the direction of 
which a special official was needed. 4 In effect we do hear of a 
4C Diwan of the Caliph’s mother ” 5 and of “ affairs of the 
Caliph’s mother ”, 6 as well as of special tasks and duties with 
whose execution and discharge “her vizier” was entrusted. 
" Abu Sa c d had charge of the affairs that specifically concerned 
the Caliph’s mother,” says Ibn as-Sairafi. 7 ; and similarly 

1 Xoc. cit., p. 14. 

* Ibn Taghribirdi, ii, 184, 3. 

* Ibn al-Athir* x, 55. 

*• This office of a private vizier for the mother also ecmtinoed to exist 
after Abu Sard’s death, when al-Y&zuri became “ Vizier of the Caliph’s 
mother ”. Cf. Ibn Muyassar* p. 8 ; cf. p. 32. 

5 Ibn Mvyasaar* pp. 1, 10 ; 5, 13. 

* Ibn Jluyassar* pp. 8-9. 

7 Ibn as-Sairaji* p. 75, 3. 



82 


JEWS IX THE LITE OF MEDIAEVAL ISLAM 


Ibn Muyassar , 1 <e he was connected with the service of the 
Caliph’s mother ” ; while Maqrlzi 1 2 also makes it plain that 
Abu Sa‘d was employed by that lady in her particular affairs. 

Special Political Mission 

But what were these particular affairs and functions 
which constituted the special political mission of Abu Sa c d 
on behalf of the Caliph’s mother ? The accounts of the Arab 
historians make it evident that the internal politics of the 
Courts of the Fatimid rulers at that period was rife with 
friction between two military bodies at Cairo : the Turkish 
mercenaries, on the one hand, and regiments of black slaves 
on the other. Although there had already been negro 
regiments at Cairo in earlier times, they had never formed such 
a separate organization, in opposition, to other military 
units, as they did in the eleventh century. The history 
of the black regiments does not concern us here : what is 
relevant is that at the time of al-Mustansir there existed 
between them and the Turkish mercenaries an open conflict 
which shook the structure of the state to its fo unda tions 
and ultimately brought it to the brink of destruction . 3 Ibn 
Taghribirdi ascribes the decline of the Fatimid empire to 
this very cause . 4 

This co nfli ct between Negro and Turkish regiments, this 
d ualis m in the military administration, deserves special 
attention because it reacted upon the structure of the civil 
administration. For each section of the army had its patrons 
among the hig hest dignitaries of the civil administration. The 
Caliph and the “ Vizier of the Caliph ” seem to have supported 

1 Op. cit., p. S. 

* L 424. 

* O’Leary, A. Short History of the Fatimid Caliphate, p. 196 : “ For six 
years following (1044/1055) the domestic politics of Egypt centred entirely 
in the struggle between the Turkish mercenaries and the negro troops.” 
Lane -Poole, op. cit., p. 145 : “ Meanwhile the jealousy between the Turkish 
troops and the Sudani battalions . . . grew to alarming proportions.” 

* ii, 132, 17. 
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and protected the Turks, whilst the Caliph’s mother and the 
“ Vizier of the Caliph's mother ” favoured the negro battalions. 

The Arabic sources make it plain that the Queen Mother 
made the black troops £ *’ her special concern \ Having herself 
originally been brought to Court as a black slave, she did 
everything upon coming to power to reinforce and augment 
the existing regiments of men of her own race. 1 The sources 
state that the Caliph's mother was the cause of the 
augmentation of the black regiments, and that c< her fondness 
for this race was well known 9 \ 2 

Her object was obviously to strengthen her power at 
home by employing the black troops as her own bodyguard 
and as an instrument of her policy and power. 3 

This explains the specific function of Abu Sa‘d. As <c the 
Vizier of the Queen Mother”, he had to aid her in the 
attainment of her political and military ends. For she 
required co-worker3 and assistants in the prosecution of 
her slave policy. And who could have been more suitable for 
this office than Abu Sa e d, the Purveyor to the Court, who had 
the necessary capital at his disposal, with all the req uisi te 
experience and connections, and who was, in addition, the 
Queen Mother's former master, to whom she owed all her 
power and in whom she consequently had every confidence ? 
Upon his appointment as cc her ” vizier, and in the political 
advancement that followed, his principal duties were connected 
with the execution of the political and militar y policy of his 
mistress. 

It is obvious that the growth in the power of the blacks could 
only be viewed with apprehension by the Turks. The co nfli ct 
between both military bodies was therefore inevitable. The 

1 Ibn Muyasaar, 13, 18; 14, 4. 

* Maqnzi, i, 355 ; also Ibn Taghribirdi, ii, 183, 19, speaks of u* 
Maqr., i, 335 r ^ J 

3 The Caliph s mother had. a bodyguard, of her own, numbering more 
than 50,000 { Ibn Jfuyassar, 35, 8). She also attended to the purchase of 
the black slaves (Ibn Muyassar , 13-14), and according to Maqrizi, i, 355, 
“ she had them bought everywhere.” 
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negro policy of the Queen Mother therefore involved Abu 
Sa‘d in the most dangerous intrigues at Court, and moved 
him into the forefront of Court affairs. And for this we have, 
indeed, direct and unambiguous testimony. Maqrizi says : 
“ The mother of al-Mustansir, who ruled over the realm, 
being ill-disposed towards the Turks, incited her (former) 
master Abu Sa e d at-Tustari to exterminate them ; and the 
negroes were strengthened in consequence.” 1 

This proves the relationship between Abu Sa c d and the 
military policy of Fatimid Egypt in the reign of al-Mustansir, 
and explains the nature of his political activities as “ Vizier 
to the Queen Mother ”, which raised him to the highest 
pinnacle of power in the state. 

The Murder of Abu Scfd 

At the height of his power, however, Abu Sa*'d had to 
pay with death for his prominence and for the perilous duties 
he performed on behalf of the Caliph's mother. The Turkish 
troops — it is highly significant that they were the ones con- 
cerned — against whom his mission and the entire policy of 
the Queen Mother were directed, attacked and murdered him 
in the year 439/1047. 

It must have been a sensational event when the soldiers of 
al-Mustansir, as Nasir-i-ELhosrau reports, having committed 
the murder,* mounted their horses and gathered, 20,000 
strong, on the Maidan of Cairo. 3 Fearing the punishment of 
the Caliph they waited on horseback until midday. “We 
are the servants of the Caliph, but we have committed a 
murder,” was the message they sent to al-Mustansir, who 
finally ordered them to withdraw. 4 

1 Maqrizi, i\ 335 : tillJL! Ll UV y* j 

* Op. eit., pp. 55-6, does not give the precise date ; he speaks only 
of 41 one day ” ; Ibn Muyassar , 2, 4, mentions the murder, under 439/1047, 
as occurring in the month of Jumada I. 

* Regarding the scene of the deed, cf. also Ibn as-Sairafi, 75, 6 ; Ibn 
Muyassar, 2, 3 ; Maqrizi, i, 424. 

4 Details of the terrible manner in which Abu Sa‘d was asecnted and 
buried are given by Ibn as-Sairafi, 75, 6, and Ibn Muyassar, 2, 5. 
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The sources enable us to look behind the scenes and show 
that tbe murder was planned and prepared with system and 
thoroughness. The instigator was Abu Sa'd's rival al-Fallahi, 
who incited the Turkish troops against him until they 
murdered him. 1 The motives by which al-Fallahi was actuated 
were both political and personal. The political motives are 
obvious from what has been related above regarding the 
dualism of the military administration. The personal ones 
arose from the dualism in the civil administration, the double 
vizierate. This official vizier of the Caliph, al-Fallahi, felt 
cramped by the Jewish favourite Abu Sa £ d, through whom 
his competence was so restricted that, as we are told, he was 
completely subordinate to the other, possessing t£ neither 
command nor veto, but only the name of vizier 35 . 2 

"What the death of Abu Sa e d meant to the Caliph's mother 
is evident from the vengeance she exacted of al-Fallahi. 
She was filled with hatred against the perpetrator of the 
murder of “ her vizier s % and would not rest until the Caliph 
dismissed him and had him put to death 3 in 440/1048. 

Nevertheless, the Dowager persevered in the pursuit 
of her politico-military designs. Far from giving up her 
separate administrative machinery upon the death of the 
Jew Abu Sa £ d of Tustar, 4 she appointed the judge Abu 
Muhammad Hasan al-Yazuri 6 “to be her vizier ” 6 on the 
advice of her court officials. He was entrusted with all the 
duties and functions 7 previously discharged by Abu SaM 
at-Tustari. s 

1 Ibn Jluyassar, 1, 10 ; 14, 3. Ibn as-Sairaf. , 75, 5. Ibn al-Athlr , x, 55. 
Ibn Taghrib ., ii, 1S4. 

2 Ibn Jluyassar , 1, 9 ; Ibn as-Sairaji, 75, 4. 

s Ibn Jluyassar, 2, 9. Cf. Ibn Jluyassar , 4, 6 ; Ibn as-Sairafi, 75, 8 ; 
Maqrizi , i, 335 ; Ibn Taghribirdi , ii, 184. 

4 Cf. Ibn Muyassar , 8, 21, and Ibn as-Sairafi, 73, 7. 

* Ibn as-Sairafi , 73 ; Ibn Muyassar , 2, 17. 

• Muyassar, 9, Is U xjj 0** 

7 Ibn as-Sairafi , 73, 5; Ibn Muyassar, 5, 13 ; cf. Ibn Muyassar , 2, 17. 
We find the same administrative terminology used regarding al-Yazuri 
as for Abu Sa‘d. 

8 For note see p. 86. 
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We have hitherto left Abu Nasr. the brother of Abu Sa c d. 
unm entioned for the reason that he had, as far as the sources 
show, no share in Abu Sa‘d's political rise. Upon the latter’s 
entry into politics Abu Nasr probably had to shoulder the 
entire responsibility for the economic affairs of the firm 
by himself. That he had also had some connection with 
Court affairs in previous times is, nevertheless, probable, 
and for this the insulting incident related by Maqrizi, i, 424, 
would seem to provide some confirmation. 1 

But after the murder of his brother he is again mentioned. 
According to Nasir-i-Khosrau. Abu Nasr. hearing of the tragic 
fate of his brother, hastened to write to the Caliph offering 
him a gift of 200,000 dinars in exchange for a charter ; but 
not only did the Caliph not accept the sum, he publicly tore 
up the letter and informed Abu Nasr : “ Be not afraid and 
return to thy house. Nobody has any claims against thee ; 
while as regards the money I do not require it.” Nasir-i- 
Khosrau adds that the Caliph granted both him and his 
nephew, the son of Abu Sa c d, a safe conduct. 2 

J. Mann 3 concluded from the Geniza fragments that it 
is evident that both brothers were killed on the same day 
and that “ he (Nasr) must also have fallen victim on the 
day when the Turkish bodyguard assassinated his brother 
Abu Sa £ d ”. This is, however, by no means supported by the 


8 As long as the Caliph's mother maintained an independent adminis- 
tration, the differences between the Turkish and the negro troops also 
remained. This finally led to a pitched battle between them at Kum. 
Shank. 

1 In Maqrizi , i, 424, we read : “ Abu Xa§r, the brother of Abu Sa u d, 
betook him to the vizier Ibn al-Anbari, but was insolently received by one of 
the latter's attendants. Abu Xa?r thought that if he reported this behaviour 
to Ibn al-Anbari the vizier would express indignation at it and apologize for 
it. It happened otherwise than he expected, however, and Abu Xasr 
complained to his brother Abu Sa‘d. . . . The latter interceded with the 
Caliph's mother and with the Caliph, and Ibn al-Anbari was shortly after 
dismissed.” This probably took place in the year 1044. 

2 Sefer Xatneh, 55-6. 

* J. Mann, The Jews in Palestine and Egypt , i, 78, 82. 
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Arabic sources. On the contrary, in addition to the statement 
of jSTasir-i-Khosrau to which we have just referred, there is 
also the testimony of Ibn Muyassar, according to which Abu 
Nasr remained connected with the Caliph after his brother’s 
death and even performed certain political duties in con- 
nection with the struggles in Aleppo and Damascus. 1 The 
Arabic sources only go to show that his own time was not far 
distant. We hear that his entire fortune was confiscated 
and that he was tortured until he died. 2 His death seems to 
have occurred in the year 440/1048, some months after that 
of his brother. 

The son of Abu Sa c d, Abu ‘Ali Hasan b. Abx Sa‘d Ibrahim 
b. Sahl at-Tustari, on the other hand, does not seem to have 
been hindered in the official career upon which he had 
embarked. He was employed 4 4 in one of the Diwans ” 
and even appointed vizier 3 by al-Mustansir towards the end 
of the year 456/1064, probably after his conversion to Islam. 
This office, however, he occupied for a very short period 
only. 4 

1 Ibn Muyassar, 2, 9, and 3. 

a Loe. cit., 3. 

* According to Ibn as-Sairafi, p. 61, 5, he was put in charge of the 
Jill Ibn Muyassar* 15 ; 32, 20 ; as-Suyuti, il, 154. Ibn Muyassar , 

32, 20, says of him ; cf. Ibn as-Sairajl, 61, 5. Hence 

J. Mann’s question, loc. cit., i, 78, as to whether the son of Abu Sa‘d re- 
mained a Jew, is answered in the negative by the Arabic sources. 

4 The end of Abu Sa‘d and his brother Abu Nasr does not seem to have 
had consequences for Egyptian Je wry . We hear nothing of any provisions 
limiting or weakening Jewish influence in the Fatimid administration. As 
before, Jews possessed of the necessary qualifications could attain high 
positions in Government service. At the beginning of the twelfth century 
we again meet a Jew, named AbuT-Munajja b. Sha*ya al-yahudi, belli 
^ U U_ A serving under the Vizier al-Afdal Shahanshah (1089/1121) 
in the responsible post of Jl^Vl wijli--, i-e- Inspector of 

the Damietta District. It is reported (in Maqnsi, i, 72, 477, 487-8, 
and in Ibn Zhiqmdq, ed. Vollers, ii, pp. 46—7 ; also cf. Ibn Iyas, 
Ta'rikh, i, 46 ; Khalil az-gahiri, p. 34, 9) that he had a Nile 
canal constructed which considerably advanced the development of 
agriculture. The planters approached him as head of the Department 
of Agriculture with a petition for the irrigation of a certain area, and 
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It cannot be affirmed with certainty that the fact of Abu 
Sa‘<Ts being a Jew was used as a cause for incitement against him. 
But, in any case, it was the memory of the Jew Abu Sa c d 
which was preserved for posterity. A poet by the name of 
Rida b. Thaub , 1 probably of Damascus, made himself the 
mouthpiece of the current feeling in Cairo. Some of his 
satirical verses have been handed down to us, and they are 
probably an approximate echo of a period at which the Jew 
Abu Sa'd was living and active in Cairo. The verses 2 are as 
follows : — 

al-Afdal granted permission to dig a canal for the purpose. Work on the 
canal, under the supervision and direction of Abul-Munajja, took six years, 
and it was opened by al-Afdal in the year 506 1112. The canal was named 
UAl — !». after its constructor. But Abu’I-Munajja. fell into dis- 
favour on account of the high costs of construction, and was sent to prison 
in Alexandria. The name of the canal he had built was changed and it was 
called after al-Afdal J*Ji- ^ * s not uninteresting to learn that 

this change of name proved unsuccessful, as the public continued to 
call it the Abu'l-Munajju. canal. The sources inform us that AbuT-Munajja 
suffered considerably in prison, and hoped to bring his life to an end by 
the following action. He wrote a copy of the Qur’an, ending it with the 
words : “ Written by AbuT-Munaj j a the Jew.” When this copy reached 
the Alexandria market it aroused considerable attention. An inquiry was 
held at which Abu’I-Munajja explained the reason for his action and was 
thereupon set at liberty. What happened to him afterwards is not stated. 
Among the Qeniza fragments are Hebrew poems in his honour ; and he is 
ascribed the title “ the exalted one of the State ” (T&VlbX *52 )> as well as 
“prince of the princes of Yeshurun ” { pH TCP 12Tb Cf. Mann, Jews 

in Egypt , i, pp. 215—17 ; li, pp. 264—9, 3S2. From I bn Jluyassar , 
p. 74, 4, we learn of yet another important Jewish official, named Ibn 
Abi’d-Dimm ( <J\ y\ ) in the service of the Fafimids. It 
appears that in 524/1130 he was the secretary of the .LllVl at the 

time of the Caliph al- Amir. We are also informed, in Ibn Jluyassar, 42, 7, 

of a certain Ibn Kujik 2 I y | ) who served in the I 

in 624/1227. 

1 Such is the reading of H. Masse in Ibn Jluyassar, p. xxi ; Blochet 
(Histiire d'Egypte, p. 22) reads Radi b. Nalb, and G. Wiet ( Journ . Asiat. 
1921, vol. IS, p. 95) suggests Ibn Ayyub. 

a These lines occur in Ibn Jluyassar, p. 2 ; also in as-Suyuti, Husn al- 
Muhadara, ii, 153 ; and probably frequently elsewhere in Arabic literature. 
They are applied to various periods and events. European historians often 
connect them with Ya'qub b. Killis ; cf. v. Kxemer, Kidturgeschichie, i» 
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“ The Jews 1 of these times do a rank attain. 

The goal of their desires ; for now they reign. 

Theirs is the power, wealth to them doth cling, 

To them belong both councillor and king. 

Egyptians ! Hear the words I counsel you : 

Turn Jews, for heaven itself has turned a Jew. 5? 2 

188 ; J. Mann, The Jews in Egypt , i, 16-17, etc. Contrast, however, Mez, 
Renaissance, p. 53. In Ibn Muyassar they are clearly applied to our period. 
These verses became a standard article for use whenever anti-Jewish feeling 
began to rise high. We find them employed again by the Persian historian 
Wa?sa£ against Sa'd ad-Danla, the next object of our study. 

1 It is probable, judging from the plural, that the poet’s ill-feeling 
extended also to Abu Mansur Sadaqa al-Fallahi, the Vizier responsible for 
Abu Sa'd’s death, who was himself a converted Jew. Doubtless there 
were other high officials of Jewish origin at the Court. Ibn. as-Sairafi . , 
p. 76, who gives a biography of al-Fallabi, tells nothing of him prior to his 
conversion. Of. as-Suyuii, ii, p. 152. 

3 Quoted according to E. G. Browne, Persian Literature under Tartar 
Dominion , iii, p. 31, with slight changes. 



C. UNDER THE MONGOL LL-EBANS 


I. SA‘D AD-DAULA 

TN surveying the sources for information on outstanding 
Jews in the political and economic life of the Islamic 
Middle Ages, we meet 'with one other leading Jewish personality 
only during the thirteenth century in the empire of the Mongol 
Il-Khans. This is the Jewish Vizier and physician Sa'd 
ad-Daula, whose influence on political and economic events 
of his period reached far beyond his own i m mediate 
surroundings. 

The information hitherto at our disposal concerning Sa £ d 
ad-Daula was derived primarily from the Persian historian 
Vassaf, who was used by the well-known European scholars 
in their historical works on the Mongol period . 1 But within 
the limits of their general accounts those authors could offer 
no more than a rough and sketchy picture of the activities 
of Sa 4 d ad-Daula. 

New sources , 2 * however, have become available since the 

1 For a general account of the Il-Khans see : Hammer-Purgst all, 
GeachicUe der Hkhane, Darmstadt, 1842-3 ; M. d'Ohsson, Histoire des 

Mongols depuis T schinguiz Khan jusqn'a Timour Bey ou Tamerlan , Hague 
and Amsterdam, 1334-5 ; H. Haworth, History of the Mongols , London, 

1S76-1S38 ; E. G. Browne, Persian Literature under Tartar Dominion, 
Cambridge, 1920. 

* In W assaf the chapter dealing with Sa‘d ad-Daula in the used MS. 
Add. 23517 is found on fols. 196a-207a. AH quotations from the MS. of 
Bashid ad-Lin are to be found in the chapter of MS. Add. 166S8 on 
fols. 14S£-156a. Cf. on the various MSS. of his history, E. G. Browne, 
“ Suggestions for a complete edition of the JamTut-tawarikh of Rashid 
ad-Dln,” JBAS I90S, pp. 17-37. The short report on Sa“d ad-Daula 
in Khwandamlr, H atih us-Siyar , iii, pp. 44-7, is obviously taken from Rashid 
ad-Dln. Considering the large number of historical works on the period 
of the Il-Khans it is very probable that later Persian authors, primarily 
Hafiz Abru, Mirkhwand, etc., also deal with Sa‘d ad-Daula. In addition 
to these Persian sources the Syriac Chronicle of Bar Hebrseus and various 
Arabic authorities cited in the text were used. 
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publication of those histories, and first and foremost the 
Arabic chronicle of Tbn al-Fuwati, which have considerably 
enriched our store of information about Sa c d ad-Daula, and 
make it possible for us to reach a clear and objective estimate of 
this phenomenon of a Jewish Vizier serving a heathen Mongol 
emperor. 

1. Historical Background 

In dealing with Sa £ d ad-Daula we turn from the sphere of 
the Caliphate, to which our inquiry has hitherto been confi n ed, 
to the Mongol ll-Khan Arghun (1284/1291). After the 
triumphal march of Hulagu and the expansion of his rule 
subsequent to the fall of Baghdad in 1258, Islam lost its 
dominant position in the Eastern provinces of the Caliphate 
and became a religion among all the others. In virtue of the 
principle of tolerance for all faiths, maintained by the 
Il-Khans, the concept of the “ Protected People ”, the ahl 
adh-Dhimma was deprived of its former importance; with it 
fell the extremely varied professional restrictions into which 
it had expanded, and primarily those regarding the admission 
of Jews and Christians to government posts. 

Bar Hebrseus, the Christian historian of the thirteenth 
century, expresses the changed values produced by the Mongols 
in telling fashion thus : “ With the Mongols there is neither 
slave nor free man, neither believer nor pagan, neither 
Christian nor Jew ; but they regard all men as belonging to 
one and the same stock/' 1 

For Christian and Jews, the two groups chiefiy affected by 
the ahl adh-Dhi?nma policy, current until then, this change 
in constitutional and religious principles implied a considerable 


1 Chronicon Syriacum, p. 490, f. 575. In the following pages all quotations 
from. Bar Hebrseus are made from the edition of Budge ; £ ‘ p.” refers to the 
translation, “ f.” to the Syrian text. Cf. also Ghazi b. al-Wasiti, fol. 27a— b 
(p. 449): “A firman of the Il-Khan (Hulagu) had appeared to the effect 
that everyone should have the right to profane his faith openly and his 
religious connection ; and that the members of one religions body should 
not oppose those of another.” 
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amelioration of their position ; whereas for the Muslims it 
meant that they had sunk to a depth hitherto unknown in 
their history. 

The Oriental church, which had expended its energies ever 
since the Arab Conquest in a prolonged struggle against the 
opposed religious forces, found itself able to abandon its 
defensive position under Arghun . 1 Arghun's tolerance 
toward the Christians must have been greatly increased by 
political considerations. For, following the policy of expansion 
introduced by his father Abaqa, Arghun. also tried to utilize 
the influence of Oriental Christianity in order to win the aid 
of European Christendom for the one great political task which 
he and his father had set themselves, namely, the liberation 
of Palestine and Syria from the Mameluk sway. To this 
end Arghun sent Nestorian emissaries 2 to the Courts of the 
Christian kings of Europe and the Pope in order to 
persuade them to nothing less than a common Christian- 
Mongolian crusade against Islam . 3 To Arghun the 
destruction of the Mameluk power seemed so important that 
in an epistle to the Christian powers he even declared himself 
ready to adopt Christianity when Jerusalem would he retrieved 

1 F. S. Assemani, Bibliotheca Orientalis Clcn.ei:tiho-Vaticave, Roma, 
1719-172S. See L. Browne, The Eclipse of Christianity in Asia* Cambridge, 
1933 ; F. Laboart.Zc Christianisme dans V empire perse, Paris, 1904, p. 350 : 

X ce moment 1’Egiise nestorienne atteignit sa plus grande expansion 
territoriale.” 

* We have detailed reports from the emissaries themselves regarding 
the delegations to Europe at the time of Arghun. See the Syriac 
edition of this report by P. Redjan, and the translation by J. B. Chabot, 
Bistoire de Mar Jab'allaha , iii, Paris, 1S95. Cf. also J. A. Montgomery, 
The History of Jab'allaha, iii. New York, 1927 (one part only). E. W. Budge, 
The Montes of Kublai Khan, London, 192S. 

3 Of the relationships between the Mongols and Europe in the thirteenth 
and fourteenth centuries an excellent account is given in the still classical 
study of Abel-Remusat , Memoir e sur les relations politiques des princes 
chretiens avec les empereurs Mongols , in Mem. de VAcad. Royals des 
Inscript, ei Belles-Lettres, Paris, 1821- 2, vols. vi and vii ; also in P. Pelliot, 
“ Les Mongols et la Papaute,” Revue de VOrient Chretien, vols. 23, 24, 28* 
and Chabot, “ Notes sur les relations du roi Arghun avec 1’ Occident,’ ’ 
pp. 187—248 (appendix i to Bistoire de Mar Jab'allaha , iv, Paris, 1895). 
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from Islam . 1 Had this daring idea been realized, Christianity 
might have become the religion of Asia . 2 The fact that this, the 
greatest opportunity afforded the Christian religion, was never 
exploited is regarded by historians as the major failure of 
Christendom . 3 

During this epoch, which was so marked with spiritual ten- 
sion, Oriental Jewry also experienced an unexpected although 
no more than temporary political rise. Though the situation 
of Babylonian -Persian Jewry in the thirteenth century was 
very gloomy , 4 we know that under Arghun Jews again 
ventured on the stage of history and took part in the political 
and economic texture of general affairs. The privileged 
position of Christians and Jews also expressed itself in a 
special decree issued by Arghun, according to which only 
Christians and Jews, but no Mohammedans, were to he given 
administrative posts . 5 This attitude afforded Jewry an 

3 Chabot, op. cit., p. 53 ; Montgomery, p. 151 ; Budge, p. 165. 
Montgomery, ibid., remarks on p. 17 : “ None appears to have been more 
favourably inclined to Christianity than the llkhan Arghun.” 

* Montgomery, ibid., p. 17 : “ Had Arghun, following in the track of 

statesmanlike popes, won over the West to his plan of a Crusade against 
the Mamluke power, the centre of Islam’s resistance, he might have become 
the Constantine of his Mongols.” 

3 L». Brehier, L’Jtfgiise ei V Orient au Moyen Aye, Paris, 1907, p. 258 : 
“ jamais aucun moment n’avait paru phis favorable (pour l’eglise) pour 
diriger con t re le monde mnsulman une attaque decisive.” Montgomery, 
ibid., p. 11 : militant Christendom missed the greatest opportunity in its 
history.” 

4 On the fate of the Jews of Baghdad at the time of Hulagu's conquest 
cf. Mann, “Une source de rhistoire Juive au xiii siecle,” in REJ. 1926, 
vol. 82, particularly p. 373 ; and the Epistle of Jacob b. Eli from Venice, 
published in Jeschurun , ed. ELobak, 1S68, voL vi, pp. 1-34. According to 
Bar Hebrseus, ed. Budge, p. 418, f. 489, Hulagu granted freedom from 
taxation to all except the Jews. On the internal history of Oriental Jewry 
at that period cf. S. Poznan ski, Babylon ische Gaonim im nacJigaonaischen 
Zeiialter , Berlin, 1914 ; S. Assaf. Iggroth Rabbi Samuel 6. AH, Jerusalem, 
1930 (Hebrew) ; J- Mann, Text* and Studies in Jewish History and 
Literature, Cincinnatti, 1932 ; W. Eischel, Arabisehe Qnellen zur Geschichte 
der babylonisehen Judenheit im 13. Jahrhundert, MGWJ 1935, 
pp. 302-322. 

5 Cf. Bar Hebrseus, p. 4S5, f. 568, “ Governors should never appoint 
the Arab to be a scribe, but only the Christians and the Jews.” W assaf, 
fol. 201a, also tells of the exclusion of Mohammedans from the administration, 
and of the prohibition against their appearance in the camp of the Il-Khan. 
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unheard-of political opportunity, and alone makes it possible 
to understand how we come to observe a Sa c d ad-Daula, 
and with him a definite Jewish group, rising to the topmost 
rank of public affairs. 

Name and Family 

Ibn al-Fuwati 1 calls him Sa c d ad-Daula b. as-Safi, the 
Jewish physician. In Massif 2 we meet him as Sa'd ad-Daula 
b. as-Safi ad-Daula of Abhar. In Rashid ad-Din , 3 Sa c d 
ad-Daula is the son of Hibatallah b. Muhadhdhib ad-Daula 
abhari. Ilamdullali Mustawfi 4 offers us the most detailed 
pedigree. He speaks of Sa*d ad-Daula b. Safi ad-Daula b. 
Hibatallah b. Muhadhdhib ad-Daula abhari yahudi. Bar 
Hebrseus 5 refers to him simply as “ the Jew Sa c d ad-Daula ”, 
and Abu'l-Pida % 6 an-Xuwairi , 7 and Mufaddal b. a. Fada’il 8 
also know only of . 

It is remarkable that his actual name is not given in any 
source. Instead we are given only his title, the name of honour 
<c Sa e d ad-Daula ”, the “ Support of the State Particularly 
noteworthy is the fact that according to the genealogy 
quoted from the sources above, his father, grandfather, and 
great-grandfather carried the title “ ad-Daula " as part of 
their names. Wassaffs criticism 9 that Sa ; d ad-Daula, in 
conscious imitation of the custom of the Buwayhid dynasty, 

1 Ibn. al-Fuwati , p. 450 ; see also p. 454. 

2 FoL 1965. In the superscript ion to his chapter on Sa‘d ad-Daula. 
Wassaf refers to him as Said ad-Daula jjJl q - - - But in the text 

reference is made only to the form i This induced also European 

scholars to refer to him as Said ad-Daula. Cf. Howorth, op. cit. 

GhazI b. al-Wasiti, fol. 28, has aJjjJI i - - 

* Fol. 149a. 

4 Ta'rikh-i-Guzida, ed. Browne, p. 5S7. 

B p.47S,f. 561. 

* An.nales > ed. Reiske, iv, IS. 

7 MS. Leiden, fol. 203a. 

8 Hiatoire , ed. Blochet, xx, p. 550. 

* Wa$§af, fol. 199a. 
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began to incorporate the designation 4 Sj-a 31 in his own and his 
brothers' names, seems unjustified. 1 

We are not informed that Sa ; d ad-DauIa had any children. 
Bar Hebrseus, to be sure, does state that Sa £ d ad-Danla was 
the father-in-law of the governor of Baghdad ; but this 
statement is not confirmed by evidence from any other source. 
On the other hand, the sources mention two of his brothers, 
Fakhr ad-Daula and Amin ad-Danla, as well as a cousin, a 
Tabriz doctor by the name of Muhadhdhib ad-Daula Abu 
Mansur. A certain Muhadhdhib ad-Daula Nasr b. al-Masha c iri 
was probably a relative as well. 2 

As his birthplace the sources unanimously give Abhar 3 
in the Persian province Jibal, on the road to Kazwin. Hence 
during the thirteenth century there must have been a Jewish 
community in Abhar of which we are so far not informed from 
Hebrew sources. 

According to Abu’l-Fida 5 , 4 and according to him alone, 
Sa e d ad-Daula spent his early years in Mosul. Other sources, 
however, state that he commenced in Baghdad, whence he 
was finally sum m oned to the court of Argil un at Tabriz. 5 
In Tabriz he also met his death. In any case, the scanty 
geographical information of the sources make it clear that his 
seats of personal activity were confined to Baghdad, the 
centre of "Iraq, and Tabriz, 6 the residence of the H-Khan and 
capital of Persia. 

1 On the change in meaning of the laqab cf. Qalqashandi, 

Subh al-A‘sha , v, pp. 442—3. Of. E. Biochet ( Pairologia Orienialis, zx, 
p. 39). On Jewish bearers of ad-Daula cf. M. Steinschneider, “ Intro- 
duction to the Arabic Literature,” JQR., 1S97— 1900. 

* On these names see further below. 

* Rashid ad-Dln, fol. 149a ; tVassaf, foL 1966 ; Mu&tavcfi, p. 5S7 ; axr- 
Nuwairi, MS. Leiden, fol. 203a. On Abhar cf. Le Strange, Tie Lands of ike. 
Eastern Caliphate . 

4 Ed. Reiske, iv, 18. 

5 Abaqa made Tabriz the official capital of the tl-KJban Empire, and the 
city retained this position among his successors until Uljaytu ascended the 
throne. Cf. E.I., Art. Tabriz. 

8 Here we do not note the various summer and winter residences in which 
Sa‘d ad-Daula would occasionally pass his time together with the Il-Khan. 
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The year of his birth is not known. The first dependable 
date snpplied by the sources concerning his activities is the 
year 682/128*4, at the beginning of Axghun’s rule. He must 
have been well known by that time on account of his 
experience and many-sided knowledge. The last certain date 
is 1291, the year of his death. During the years between 
1284 and 1291 (682—689) is. therefore, to be found the story 
of his rise and of his career as a statesman, to which we now 
propose to devote ourselves more closely. 

Early Tears in Baghdad 

Sa*d ad-Daula first appears as a physician, a Jewish doctor, 1 
and during the early years of his public career he is always 
referred to as such. According to an-^uwairi, 2 Sa e d ad-Daula 
devoted himself, from the very commencement of his 
activities, to medicine, which must hence have been his 
original profession. Abu’l-Fida 5 , 3 however, reports that in the 
beginning Sa‘d ad-Daula acted in the artisan market at 
Mosul as an auctioneer (dalldl). But in the light of his later 
career both contradictory statements might be correct, for 
even in later years Sa'd ad-Daula combined with equal success 
the art of the great physician and that of the practical 
administrator and expert financier. 

In any case, at first we meet him as a physician in govern- 
ment service at Baghdad. 4 From the sources we learn that, 
together with his medical practice, he found opportunities 
of making h imself familiar with all fiscal questions at Baghdad ; 
according to Kashid ad-Dln s he was appointed a member of 


1 Ibn al-F uirati, p. 450, ^ ; in Rashid ad-Dln, f. 149a, U 

* MS. Leiden, fol. 203a: ju Zi . . . AkJl J J. 


3 Ed. Reiske, iv, 18: J** . . . <*^1 1jl*j . 

* Wa$ 9 af, fol. 197a. Ibn cd-Fuwati , p. 433, reports that in the year 682 
& certain Sa.‘d ad-Daula b. a§-Safi ad-Daula was dismissed from 
supervision of the endowment of a Baghdad hospital. Would fhm be our 
Sa‘d ad-Daula ? 

* Rashid ad-Din, foL 149a. 
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the Diwan of the Baghdad administration in the year 1284 
as a result of his familiarity with administrative conditions. 

Hi s abilities must have aroused the enmity of his superior 
officials as well as that of his colleagues, for we learn that 
in order to remove him from Baghdad they lauded his great 
medical capacities, claiming that as a doctor his equal was 
not to be found, and that he must therefore be transferred to 
the Court of Arghun. 1 

We have no detailed information regarding the collision 
between Sa e d ad-Daula and his Baghdad opponents. Ibn 
al-Fuwati tells only of the victory of his foes when he records 2 * : 
<c He (Qutlugh Shah, the Governor of Baghdad) demanded 
the removal of Sa c d ad-Daula b. as- Safi, the Jewish physician, 
from him, and that he should withdraw from co-operation in 
the administration. This was complied with. 55 

This came about in the year 1288, and Sa‘d ad-Daula was 
compelled to exchange Baghdad for Tabriz, the residence 
of Arghun. His banishment to Tabriz marks a new 
chapter in his life and his rise to power. Ibn al-Fuwati, 
usually no more than a dry annalist, indicates later develop- 
ments with the words : <c Through his proximity to the 
presence of the Sultan he attained something that would 
never have crossed his mind. 55 3 


At ArghurCs Court in Tabriz 

In Tabriz Sa £ d ad-Daula won the friendship of one of the 
leading Mongol Emirs, General Arduqia, 4 with whom he 
remained closely connected until the day of his death. At 
first Sa e d ad-Daula confined himself to his medical profession 

1 Wa$$af, fol. 197a; Rashid ad-Dln, 149a. 

* Ibn al-Fuvcati, p. 450. 

* Ibn al-Fuvrati , p. 450. 

i He was an emissary of Arghun to the Court of Qublai Khan in order 
to inform the latter of Arghun’s appointment as ruler. He returned to 
Tabriz in the same year in which Sa‘d ad-Daula was transferred there, 
and became the military counsellor and friend of tbe tl-Khan. Cf. Howortb, 
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at the court . 1 As a physician he came into contact with 
Arghun, who "began to take his advice to an increasing degree. 
His great medical capabilities must have induced Arghun 
to make him his personal physician. As Vassaf informs us, 
“ when Arghun became sick Sa s d ad-Daula alone was able to 
cure him.” 2 

It was not, however, the doctor alone, but also the man, 
who found favour in Arghun’ s eyes. Even Wassaf could not 
avoid pointing out this human side of Sa c d ad-Daula’s 
character, relating that he knew how to demean himself with 
dukes, was of excellent address, and spoke perfectly both 
Turkish and Mongolian, which he had learnt during his stay 
in Baghdad . 2 Hence Arghun, in his free hours and particularly 
during convalescent periods, was very fond of chatting with 
his physician ; and his trust toward the other went so far 
that Sa e d ad-Daula' s advice was gradually called for even in 
matters of policy and financial administration . 3 On such 
occasions the early years at Baghdad, during which he had 
had special opportunities of studying the administration and 
more particularly financial questions very thoroughly, stood 
him in good stead . 4 At one such conversation it must have 
happened, as Ibn al-Fuwati reports, that 4 4 Sa c d ad-Daula 
revealed to him (Arghun) the situation in Traq, and informed 
him of all the factors involved ”. 5 

It is advisable to pause for a moment in order to consider 
that situation and those factors. 

The Administration of Traq 

The administration of Arghun’ s empire was in the hands 
of the Mongol Emir Buqa, a loyal supporter of Arghun, 

1 Ibn al-Fuwatu p. 450. 

* Wa§§af, foL 197a. 

3 From this developed an uncommonly close friendship between the 
Mongol ruler and the Persian Jew. 

* Wassaf, fol. 197a, also praises Sa e d ad-Daula’s understanding of tax 
and financial problems. 

* Doc. cit., p. 450. Wassaf, loc. cit., has a parallel text with more details. 
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through whom the latter had reached the throne. In gratitude 
Arghun gave hi m high titles of honour and appointed him 
head of the entire administration of the empire . 1 

Tin's Buqa became the most powerful man in the empire, 
and according to Bar Hebrseus 2 became “ so high and mighty 
in the kingdom that even the princes and the princesses . . . 
the captains of the armies of the Mongols used to come and 
submit to him At the tide of his power Buqa appointed 
his brother Aruq chief <s of the financial administration of 
‘Iraq and Diyar Bekr ” 5 3 4 or, in the version of Bar Hebrseus, 
e ‘ over all the countries of Babil and Adhexbaijan and Beth 
Xahrin ." 5 4 

All sources 5 * describe the reign of terror of these two 
brothers, the oppression of the subject as a result of their 
extortionate methods of tax collection, and their ruthless 
enrichment of themselves at the cost of the treasury during 
their si x years of office . 6 <e About the affairs of Ar ghun they 
were negligent and they occupied themselves with the 
collection of riches and horses and gold and silver and 
treasure , 35 states Bar Hebrseus. Ibn al-Fuwati also gives a 
detailed picture of the mismanagement of ‘Iraq brought about 
by Aruq and Qutlugb Shah , 7 the Governor he had appointed 
over Baghdad. Bad harvests, famine, sickness, high prices, 
and brigandage weighed heavily on the population. In addi- 
tion there were unfortunate experiments with the currency, 
the abolition of the copper coinage and the striking of a new 
silver coin, frequent changes in the value of the dirham 

1 Ibn al-Fuwati, p. 436 : ! J — j . 

* Loc. cit., p. 477, fol. 560. 

* Ibn al-Fuwati , pp. 437 ff. 

4 Doc. cit. 

5 Wa§§af, fol- 1976, Rashid ad-DIn, fol. 1496— 152a, Bar Hebraeus, 
p. 47S, f. 560, Ibn al-Fuwati, p. 437, give detailed accounts of Buqa and 
Aruq which do not need to be quoted here. 

4 According to Rashid ad-DIn, foL 1496, Aruq annually retained a sum 
of 500 tomans from the taxes for himself. 

7 It was this Qutlugh Shah who caused Sa‘d ad-Danla’s transfer to 
Tabriz. 
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(inflation), etc ., 1 and last, but by no means least, the com- 
pulsory loans extorted from the merchants . 2 

So great grew dissatisfaction with this regime that, according 
to Bar Hebrseus , 3 three of the notables of Baghdad went to 
Arghun and laid a charge against Aruq and his corrupt 
system. At first Arghun did not believe the charges and wished 
to wait until Aruq himself came to the camp. But meanwhile 
Buqa had the three emissaries murdered in secret ; and it 
seems that this step impelled Arghun to take action with 
regard to the many charges and complaints against the two 
brothers. 

It was at this juncture, as it seems, that Sa e d ad-Daula, 
upon the request of the emperor, revealed the situation in 
‘Iraq, and began to make a vehement onslaught, based 
on his own experience in Baghdad, against the system of 
Buqa, Aruq, and their group. e: He began / 9 Ibn al-Fuwati 
tells us, <c with the accusations against the Emir Buqa and 
the latter’s brother Aruq, and showed him the sources of 
their (private) income from the State.” 4 

This criticism must have worked, for it is stated that 
“ thereupon Arghun changed his mind with regard to them 
(Buqa and Aruq) ”. 5 

2. The Political Rise of Sa‘d ad-Daula 

The further course of events is not detailed precisely in the 
sources, but all of them make it clear that Sa 4 d ad-Daula now 
stepped out of his role of physician and private adviser to 
Arghun and began to take a hand in affairs as a statesman 
and director of financial policy. 

According to Bar Hebraeus , 6 * * Sa‘d ad-Daula appeared before 

1 The information to be found in Ibn al-Fuwati for the years 682-6, 
pp. 430—1, 446-7, 449, etc., is very valuable for a monetary history of ‘Iraq. 

* Ibn al-Fuwati , p. 451. 

8 p. 478, f. 561. 

4 Ibn cd-Fuwali , pp. 450, 451. 

4 Ibn al-Fuwati , p. 451. 

• p. 478, f. 561. 
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Arghun and said : If you will stop the going down of Aruq to 
Baghdad, I myself will bring the double of the revenue which 
is brought each year to the camp.” And straightway the 
co mma nd went forth that Aruq was not to go down to Baghdad 
again, and he was to have no further command over it. 
“ And the Emirs handed affairs over to the Jew.” The sum 
which he promised to provide amounted, according to Rashid 
ad-Din, 1 to 500 tomans ; and he was immediately set in 
charge of the financial administration of Baghdad in place 
of Aruq. 

But according to Ibn al-Fuwati, Sa e d ad-Daula ; s appoint- 
ment as Governor of Baghdad was preceded by another 
measure, namely, the sending of a commission of inquiry 
to that city. 

This commission, of which Arduqia and Sa‘d ad-DauIa 
were members, had as its task the study and examination of 
all details of the situation on the spot. 2 Upon their arrival 
they betook themselves to Aruq and immediately demanded 
from him an explanation of the compulsory loans he had 
extorted from the citizens. They then called for the accounts 
and all the money derived from the revenue. After their 
examination cc they returned again together to the Sultan, 
and Sa c d ad-Daula informed him what Aruq and Qutlugh 
Shah had done to the subjects and wbat their own income 
in money had been. Thereupon he (Arghun) ordered t his to 
be confiscated from Qutlugh Shah ' ‘. 3 In the year 1289 
Sa'd ad-Daula and Arduqia returned to Baghdad, vested with 
precise authority and powers. They had the duty of 
immediately rescinding all firmans, attestations, and 
diplomas ; and as soon as this was done they declared 
Qutlugh Shah to be deposed from his office of Governor of 
Baghdad by order of the Sultan. 4 

1 Loc. cit., fol. 14S6. 

* Ibn al-FuicafU p. 451: vrh 

* Loc. cit., 451. 

4 Ibn al-Fuueafi, 454 ; Wa$§af, 1976-19Sa. 
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The deposition of Qntlugh Shah was the first decisive 
stroke against the regime of Buqa and Aruq. They felt their 
position becoming insecure and prepared a conspiracy against 
Arghun. The preparations for this conspiracy, which are 
described in detail, 1 were discovered, and the Xl-Khan ordered 
<£ that the Emir Buqa, his children, and his supporters should 
be executed as well as his brother the Emir Aruq, who was 
in Diyar Bekr ”. 2 This was done in the year 688/1289. 

The end of this regime meant the commencement of Sa c d 
ad-Daula ? s political rise, during which he rapidly rose 
from one position to another. 

Upon the successful completion of his duties as member of 
the commission of inquiry, he was appointed Controller 
(<• — i of the Dlwan al- £ Iraq 3 and chief of the financial 
administration of Baghdad and ‘Iraq. Upon him devolved 
the supervision of the entire revenue and taxation system of 
‘Iraq. 4 With this appointment began his career as statesman. 

Almost all sources, and primarily Wassaf, describe the 
wisdom and justice with which Sa : d ad-Daula performed the 
duties of his office. 5 He refunded to the citizens the money 
extorted from them by the compulsory loan, collected the 
arrears of taxes, balanced the budget, 6 doubled the income 
from taxation, filled the state treasury and the private 
treasury of Arghun, and achieved success after success from 
day to day ”. 7 He even declared that he could have collected 
still more if the Emirs had not hindered him. 8 


1 Rashid ad-DIn, foL 1506 ff. 

s Ibn al-Fuwati , 457 ; cf. also Rashid ad-DIn, fol. 1506 ff. 

3 Ibn al-Fuirati r 455. In Ghazi b. al-Wasitl, fol. 28 a, he is called 

3 ^ 

* Ibn al-Fuwati , 454. 

6 Wa§?af, fol. 1976-198a. He remarks inter alia that the treasure of 
Arghun piled up like a mountain. 

6 Ibn al-Fuwati, 454. 

7 Rashid ad-DIn, fol. 151a. 

8 Thereupon Arghun had these Emirs executed. Cf. Rashid ad-DIn, 
fol. 151c. 
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Sa £ d ad-Daula did not remain ^ for long. In 
recognition of his services to the state, Arghun appointed him 
in the same year, 1289, Chief of the entire Administration, 
First Minis ter, and Vizier over all the countries of his Empire. 1 

The titular description of his post is given variously in 
the sources. Wassaf 2 describes Sa £ d ad-Daula's post and 
unlimited power with the words ASX** JU 

Ibn al-Fuwati 3 now calls him and Bar 

Hebraeus says 4 : £i The king of kings (Arghun) ordered that 
Sa £ d ad-Daula, the Jew, hitherto the Governor of Baghdad, 
should be appointed Chief of the administrative officials, 
i.e. Sahib Dlwan, throughout all provinces of the Empire.” 
According to AbuT-Fida* he was appointed £ ‘ over all the 
lands which were in the hands of the Tatars *\ 5 According 
to Bashid ad-Dln 6 he became Vizier. Mustawfi 7 also knows 
him henceforward as Vizier, as do Mufaddal b. abi‘1 Fada'il 8 
and others. an-Xuwairi, reviewing the way which led Sa‘d 
ad-Daula from physician to vizier, sums up : 4 ; At first he 
practised medicine and distinguished himself ; and he 
progressed further until he attained the Vizierate.” 9 

After his appointment as responsible chief of the adminis- 
tration of the Empire, Sa £ d ad-Daula immediately removed 
all his opponents and filled the posts of most authority 
in the administration with those upon whom he could depend — 
Mongols, Muslims , Christians, and Jews, but primarily with 
members of his own family. 

(a) As governor of Baghdad or ’Iraq he appointed his 

1 It appears that Arduqla caused this appointment to be given to Sa 4 d 
ad-Daula. 

* Wa^af, fol. 19 Set. 

3 p. 458. 

4 p. 484, f. 569. 

5 Ed. Reiske, iv, p. IS. 

6 Rashid ad-Din, fol. 152a-6. 

7 Ed. Brovrne, p. 387. 

8 Ed. Blochet, p. 485. 

9 MS. Leiden, fol. 203a. 
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brother Fakhr ad-Daula, 1 together with Muhadhdhib ad-Daula 
b. al-Masba e iri, 2 apparently a relative of his, to whom one 
Jamal ad-Din ad-D astaj irdani was appointed secretary. 

(6) Another brother, AmTn ad-Daula, 3 was set in charge 
of the district of Mosul and DiyaT Bekr, Diyar Rabfa and 
Mardln 4 ; and according to Bar Hebrseus a certain Taj 
ad-Dln b. Mukhatir was appointed his secretary. 5 

(c) In charge of Adherbaijan was set, according to Wassaf, 6 
Labid b. a. RabFa, the Jew ; Rashid ad-Din mentions that 
the governor of Tabriz and district (by which Adherbaijan 
would be meant) was the Jewish physician Muhadhdhib 
ad-Daula abu Mansur, a relative of Sa £ d ad-Daula. 7 

(d) According to Rashid ad-Din the governor of Fars was a 
certain Shams ad-Daula b. Majd ad-Daula, the astronomer ; 
Wassaf, too, knows him, but does not mention his profession 
or his father’s name. 8 

1 In Ibn al-Fu'ivati, pp. 458, 464. Similarly in Wa§?af, 198a -6, Rashid 
ad-Dln ,, fol. 153a. Bar Hebraeus, loe. eit., who scarcely ever mentions 
names, says no more than Arghun appointed his brother (i.e. of Sa‘d 
ad-Daula) Governor of Baghdad ”. 

* This ill ( *ji j A is mentioned several times in Ibn 

al-Fuicati , pp. 43S, 45S, 464, 465 ; of. also Rashid ad-Dln , fol. 153a ; 
Wassaf, 206a. The Dlwan of Ehazar Hababli {ca. 1250) also mentions a 
bit 1 2. 1 6 ’nbtt 2"Tn2, who must have been one of the out- 
standing personalities of Baghdad Jewry. It is unlikely, considering the 
dates, that he can have been the Muhadhdhib of the Arabic sources. Cf. 
Poznanski, Babyl. Geonim , p. 10, note 5 ; Mann, Texts and Studies , pp. 268, 
300, 304 ; JQR., xii, p. 196. 

3 In Ibn al-Fuwati , p. 466, stands which the editor did 

not correct, however, to ijjaJi 

4 Ibn al-Fuicatiy p. 466, mentions only Mosul as the administrative 
district of Amin ad-Daula. Rashid ad-Din. , fol. 153a, speaks only of Diyar 
Bekr; cf. Wa§§af, foL 198. 

5 Bar Hebrseus, p. 4S4, f. 569. 

« Fol. 1986. 

7 Fol. 153a. 

8 Wa§§af, fol. 1986. There is no need to regard this jjJl ^ t. as a 
brother of Sa‘d ad-Daula, though he may have been a relative. This Shams 
ad-Daula is represented by Wa?§af in a surprisingly favourable light, cf. 
fol. 201. 
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Mention is further made of a certain Najib ad-Daula as 
a confidant of Sa‘d ad-Daula, who attained political 
prominence and is probably identical with the oculist known 
in the sources as Xajib ad-Dln . 1 

While Sa c d ad-Daula thus transferred the administration of 
the most important provinces of the Il-Khan Empire 2 to his 
brothers and relatives, he himself directed the central adminis- 
tration personally from Tabriz together with his intimate 
friend and counsellor Arduqla, the Mongol general and 
Emir. 


His Jewish Consciousness 

What is likely to have been the attitude of the large Jewish 
community 3 in Persia and ‘Iraq towards the power and 
influence of Sa‘d ad-Daula and his family ? 

They must certainly have been filled with pride that one of 
their own wielded the greatest power in the State. Their state 
of mind is probably fairly accurately given by Bar Hebrseus 
when he states that “ they were boasting proudly of their 

1 Rashid ad-Dirt, fol. 154a. He -was sent to Khorasan in order to aid 
Arghun’s troops in suppressing the rebellion that had broken out there. 
This is possibly the source of the accusation brought by Wassaf, fol. 202a, 
that he wished to have 200 of the notables of Khorasan executed by order 
of Sa‘d ad-Daula. Cf. E. Blochet, Introduction d Thisioire des Mongols, 
p. 22. Vide also Zettersteen, Beitrage zur G esc h ichte der Mamlukensultane, 
P- 76, 21 : 

2 Sa‘d ad-Daula conld not, however, nominate any of his relatives to 
responsible positions in the provinces Khorasan and Hum, The adminis- 
tration of these provinces was in the hands of relatives of Arghun. 

3 We have no definite idea of the number of Jews in Persia or Mesopotamia 
at that period. The reports brought back from their travels by Benjamin 
of Tudela and by Petakhia of Regensburg are our Jewish sources for the 
twelfth century. The existence of numerous Jewish communities can be 
inferred from, among others, the travels of William of Rubruek (1253—5) 
in Contemporaries of Marco Polo, pp. 19S— 9 : “ In the city of Samaron, 
where there were many Jews, there are other shut-in places where 
Jews live, but I cannot tell you for certain though there are many Jews 
in all the cities of Persia In Baghdad, Mosul, Tabriz, and other 
large towns there were naturally large Jewish communities. 
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exaltation and occupied with their power The social effect 
of the rise of Sa £ d ad-Daula is shown by Bar Hebrsens : 
“ Up to the present day no Jew has ever been raised to 
a position of exalted honour among them ; the humbler 
among them are engaged as tanners or dyers or tailors. 
But truly the honourable ones and the fortunate among them 
exalt the art of healing and the art of the scribe, but 
in situations in which others will not demean themselves to 
work, they will work.” 1 

It is not impossible that the singular rise of Sa £ d ad-Daula 
may have led to the expression of exaggerated hopes and 
thoughts, and that the Jews regarded him as a deliverer in 
their hour of need . 2 To be sure, we possess no sources for such 
a statement on the Jewish side, but find the following 
suggestive passage in Bar Hebraeus : Therefore many of 

the Jews who were on the fringes of the world gathered 
together to him and they all with one mouth said f Verily 
by means of this man the Lord hath raised on high the horn 
of redemption and the hope of glory for the sons of the Hebrews 
in their last days I s ” 3 

It is, of course, a vain effort to try and discover who were 
meant by the ££ Jews who were on the fringes of the world 
Are only those Jews meant who lived within the Mongol 


1 We have to thank this source for an interesting glimpse of the employ- 
ments followed by Oriental Jewry. The professional divisions of the Jews 
had remained fairly stable since the travels of Benjamin of Tudela in the 
twelfth century. Many dyers, weavers, etc., were still to be found among 
Jews in the East, as we learn from Bar Hebraeus, p. 490, f. 575. Compare the 
statement regarding Jewish callings in the tenth century made by al-Jahi?, 
ed. Einkel. That there were also many wealthy Jews at the time of 
Arghun can be seen from the numerous attacks upon and sackings of 
Jewish houses at that period- The sources also speak quite clearly of 
large Jewish money treasures. Cf. Mufaddal b. a. F add’d, vol. xiv, p. 550, 
and Zettersteen, loc. cit., p. 9. 

2 Howorth, History of the. Mongols , p. 333, says : “ Well might the Jews 
fancy that their Messiah had arrived, where they saw one of their long- 
despised race treated as an equal by the princes . . . and even by the Hkhan 
himself .” 

* p. 490, f. 575. 
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Empire ? Does it include all Oriental JewTy ? Or even 
European Jewry ? 1 

Apart from the effect of Sa e d ad-Daula on Jewry, he seems 
to have had a positive attitude towards Judaism. On account 
of the lack of contemporary Hebrew documents, 8 to be sure, 
we do not know how far he devoted or needed to devote 
himself to Jewish affairs in his capacity as Vizier. 3 But we 
learn from a number of facts that he possessed a strongly 
developed Jewish consciousness. 2s ot only is the fact 
characteristic that he remained a Jew, but also the manner 
in which his brothers, kinsmen, and coreligionists were borne 
in mind in filling posts in the administration. According to 
Wassaf 4 he even strove consciously to raise the prestige of 
the Jewish people throughout the world. Ghazi b. al-Wasiti 5 

1 The Jewish historian Graetz, Geschichte der J uden, voL vii, pp. 188 fF., 
and Note 10, pp. 419 ff., wishes to connect the Jewish immigration tendency 
indicated by Bar Hebraeus with the emigration movement to Palestine 
and Asia in general which began at that time from Germany and Western 
Europe, and under the influence of which the renowned Rabbi Meir of 
Rothenburg prepared to take the wanderer’s staff in hand. See also Zimmels, 
Beitraege zur Geschichte der Juden in Deutschland im 13 J ahrhundert, Wien, 
1926, p. 4, and L. Baeck, Rabbi Meir aus Rothenburg , Frankfurt-am-Main, 
1895. Nonetheless, no source worthy of the name has yet been produced 
to show that the news of Sa‘d ad-DauIa’s rise had. reached Europe at that 
period. 

2 Although it has not yet been possible to find reference to Sa‘d ad-Daula 
in any Hebrew source, various attempts have been made to identify him 
with one or other “ exalted person ” of the thirteenth century on the basis 
of a Hebrew Geniza fragment . Graetz, loc. cit., identifies a certain 
Mordekhai b. al-Kharabiya with him ; but the assumption that Sa‘d 
ad-Daula was named Mordekhai has no grounds. The investigations of Israel 
Devi, “ Le tombeau de Mardochee et d’Esther,” REJ., Paris, 1898, voL 36, 
pp. 237-255, are based on this identification by Graetz. Poznanski, Babyl . 
Geonim, p. 9, also discards this identification. Cf. Steinsehneider, JQR. xii, 
p. 129. There are also no grounds for A. Marmoistem’s attempt (Jercish 
Guardian, London, 9th August, 1929, pp. 7—8) to identify Sa e d ad-Daula 
with a Baghdad Exilarch. 

2 It seems that there were no relations between Sa'd ad-Daula and the 
contemporary leaders of the Mesopota mian Jewish community, the Exilarch 
David b. Daniel of Mosul or the Gaon Samuel b. Daniel ha-Kohen of 
Baghdad ; cf. Poznanski, Babyl. Geonim , pp. 121—2. 

4 Wa?§af, foL 1986. 

5 Ed. Gottheil, p. 410, fol. 2So-6. 
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also says that lie was striving to elevate the status of the 
Jews and to raise their condition j). 

The following anecdote, reported by Ibn al-Fuwati, is 
particularly interesting : Sa'd ad-Daula betook himself 

to a height on which stood the mausoleum of Musa b. Ja e far ; 
he visited his grave and took a copy of the Quran in order 
to seek for a good omen . 1 And he struck upon the verse, 
4 O you Children of Israel, we rescued you from your foe and 
set you upon the right side of the mountain and sent the 
manna and the quail to fall for you.’ 2 3 Thereupon he rejoiced 
and distributed a hundred dinars to the c Alids and the 
people .’ 9 3 This ** thereupon he rejoiced ” is characteristic, 
and permits certain conclusions to be drawn as to his Jewish 
feelings . 4 

Recognition and Criticism 

His activities as Vizier and responsible director of the affairs 
of the Empire are highly praised in all sources , 5 and even 
Wassaf says in his honour that Sa"d ad-Daula established 
the administration on the bases of law and justice, that his 
reforms led to the disappearance of oppression, robbery, and 
thieving, that the finances of the state were consolidated and 
that all the inhabitants benefited from his successful efforts . 6 

1 It was a common custom at that period to seek for a “ sign ” before 
important decisions or events. The use of a copy of the Qur’an and the visit 

to a Muslim grave show the influence of his surroundings. 

3 Sura , 20, S3. 

3 Ibn al-Fuicati , p. 457. 

4 Was it possibly in connection with this stidb.om.ancy from the Qur’an 
that Sa c d ad-Daula felt himself called upon to free his own co mmunit y, 
the Jews, from their foes ? It is impossible to do more than ask whether 
Sa e d ad-Daula furthered the great scheme of Abaqa and Arghun for freeing 
the Holy Land from the Mameluks by a joint Mongol-Christian Crusade. 
In any case, Arghun’ s plan could easily have meant an opportunity for 
Jewry at that period, too. 

5 Rashid ad-Dln and Ibn al-Fuwati give very few details of Sa*d 
ad-Daula’s internal policy. Wassaf is more informative. 

* Wassaf, fol. 19S6— 2006, gives the text of the decree revising the 
judicial system (fol. 1986), as well as the decree concerning the security and 
facilitation of the pilgrimage to Mecca (fol. 200a). Sa‘d ad-Daula also 
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Arghun’s trust in him grew and transformed itself into an 
ever closer friendship, regarding which the sources offer 
certain information . 1 Bar Hebrseus declares : “ This Jew 

triumphed in every way and attained the greatest glory and 
honour possible in the time of Arghun, the king of kings. 
He alone brought all his political matters to a successful issue 
and much else besides.” 2 

The recognition of Sa e d ad-Daula 5 s deeds also found its 
expression in verses and poems which represent the * public 
opinion ” of the period. £i Arabic and Persian poets . . . and the 
orators of the age praised him,” Wassaf 3 informs us, ec and 
wrote many books concerning his deeds.” He himself promoted 
the sciences and the art of poetry, and not alone by distributing 
large sums to scholars and poets 4 but also by writing essays 
and poems which were published in book form. This hook 
had, however, become so rare as early as the time of "Wassaf 
that the latter found it necessary to remark : £e There is a 
copy in Baghdad.” 5 

There was, however, another side to the medal. Though 
there might he nothing to complain against in Sa‘d ad-Daula’s 
personality and activities, the fact that he was a Jew left 
the way open for vehement criticism. Bar Hebrseus 6 already 
cried out : ec Behold at the present day there is a Jew governor 

ordered that all letters should be dated (fol. 2006). Howorth, History of 
the Mongols, iii, p. 333 ; Weil, Gesch ichie der Chalifen, iv, pp. 148 fF., give 
details of the measures and reforms of Sa‘d ad-Daula according to Wa^iLf. 

1 When Arghun was once playing nerd with Sa‘d ad-Daula the latter 
permitted himself to cross h-is legs, which was a breach of manners. Hut 
Arghun paid no attention (WasJaf, foL 1996). In their leisure intervals 
they always used to converse together at length. When & high official 
complained to Arghun of the priority afforded £a‘d ad-Daula, Arghun had 
him executed {Rashid ad- Din, fol. 153a). 

* p. 490, fol. 575. 

3 Fol. 199a. 

4 Doubtless Sa*d ad-Daula, as was generally the custom, had his own 
house or co ur t poet who flattered him ; the amount of the flattery was not 
independent of the scale of his salary. 

5 Was?af, foL 199a, gives a few extracts from it. What an excellent 
historical source it would be if this collection were to be discovered one day ! 

6 p. 478, fob 561. 
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and general director on tlie throne of the house of 4 Abbas. 
Observe how Islam has been brought low. . . And he adds : 
“ And they (the Mus lims ) neither cease nor rest from their 
wickedness and their tyranny.” 

The appointment of a Jew as the Vizier of a heathen ruler, 
over a region that was preponderantly Muslim, was a 
paradoxical situation which was sure to evoke the greatest 
discontent primarily in the Muslim population. But if 
Bar Hebraeus laments the influence of the Jews in the Il-Khan 
Empire of Arghun, and states that the man who could 
confer a favour or bene At or could do harm was never seen 
at the gate of the kingdom unless he was a Jew the 
Christian historian contradicts not only historical fact but 
even his own accounts. For the privileged position of the 
Christians in the Mongol Empire equally roused the ire of the 
Arabs, and he himself reports : “ Thus the hatred and ill 

will of the Arabs towards the Christians grew stronger.” 1 2 

Islamic reactions to Jewish power expressed themselves 
in all kinds of diatribes, satirical poems, and libels which have 
found a partial echo in our sources. Thus we learn the followin g 
from Ibn al-Fuwati 3 : “In the year 6S9/1291 a document 
was prepared in Baghdad by respected individuals which 
contained libels against Sa ; d ad-Daula, together with verses 
from the Qur'an and the history of the prophets, that stated 
the Jews to he a people whom Allah hath debased, and that he 
who would undertake to raise them would himself be made 
low by God. Sa e d ad-Daula received information of this and 
when he acquired a copy he took it and set it before the 
Sultan Arghun. The latter condemned each individual 
who had participated therein.” 

The kind of libel contained in these documents is not stated 
by Ibn al-Fuwati. But we can find far more in Wassaf, who 

1 p. 490, fol. 575. 

* Bar Hebrceus himself reports that the Muslims objected to adminis- 
trative posts being filled by both Jews and Christians. See p. 489, foL 574. 

* Ibn, aL-Fuwati, p. 461. 
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empties the vials of his hatred on the Jew Sa‘d ad-Daula 
and brings the most impossible accusations against him. 

Thus Sa‘d ad-Danla is claimed to have advised Arghun 
to convert the Ka £ ba to a heathen temple, 1 to have proposed 
to attack Mecca with a fleet, for which purpose he cut down 
trees in Baghdad, dating from the days of the ‘Abbasids in 
order to build shi ps of them. 2 Further, it is reported that he 
sent his co-religionist, Isajib ad-Dln, to Khorasan with a black 
list of 200 pro min ent individuals to be slain. He is also stated 
to have sent a list of seventeen people for execution to Shams 
ad-Daula at Shiraz. 3 

Wassaf cannot bring too many charges against Sa‘d ad-Daula, 
and it is with satisfaction that he quotes in his account 
satirical verses by a poet in order to show how far the public 
dissatisfaction with cs Jewish Domination ” went. He used 
the poem already referred to above in connection with Abu 
Sa c d b. Sahl at-Tustari, “ The Jews of this our time a rank 
attain,” etc., and after the line " £ Turn Jews, for heaven 
itself hath turned a Jew ”, he added the following : — 

“ Yet wait and ye shall hear their torments cry 
And see them fall and perish presently.” * 

3 . Downfall and End of Sa'd ad-Daula 

The incitements against “ Jewish domination ” also 
provided the atmosphere for actual attempts on the lives of 
Jewish officials in the Mongol Empire. Thus we hear of a 

i WTassaf, fol. 202a. E. Blochet writes in a letter to me (8/7/34 ) : Quant 
4 ce que racontre W a$$af que ce fat Sa L d ad-Daula qui propose a Arghoun 
de remplacer FIslam par le culte des idoles, c'est line absurdite ; Fidee 
de subsfcituer le buddhisme a Flslamisrae ne pouvait germer que dans Fidee 
d’un bnddhisfce et non d’un juif.” 

* Wassaf, foL 201<z-&. also reports a conversation in which Sa‘d ad-Daula 
expounded a new theory of prophecy and the reform of religion, describing 
Arghun as a prophet. 

* Wa§§af, fol. 202a. 

4 The verses quoted by Wa^af, foL 202a, are identical, with the exception 
of slight changes, with those quoted from Ibn Jduyaasar on p. 2 above, 
where the name of the author is given. 
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conspiracy : And in those days certain men of the 

Ishmaelites disguised as merchants were sent to Mosul so 
that they might leap upon the Emirs and commanders who 
were therein and kill them and that a Christian and a Jew 
might no longer rule in the place. And if they could not leap 
upon them, they were to kill secretly and craftily .’ 3 The 
conspiracy was discovered and the conspirators made the 
following declaration to Amin ad-Daula, the Governor of 
Mosul : “ We three men have come to kill yon, and three other 
men have gone to Babil to kill the Jew who is there (Fakhr 
ad-Daula), and three others have gone to the camp 
(Tabriz) to kill the Sahib Dlwan (Sa c d ad-Daula) who is 
there.” 1 

But certain individuals also on the Mongol side began 
working against Sa s d ad-Daula. To be sure, the Mongols, 
who were tolerant in all religious matters, could not see 
anything actually wrong in the elevation of a Jew as such 
to the highest posts of the administration. For them there 
was, as Bar Hebraeus states, no difference between Jew, 
Christian, or heathen. All they demand is strenuous service 
and submission.” 2 Sa‘d ad-Danla, however, had personal 
enemies among the most influential of the Mongol dukes, 
first and foremost in the Emir Tughan, who felt himself 
ignored as a result of Sa e d ad-Daula's power and Arghun’s 
unlimited faith in him ; he also found himself insulted by the 
other’s proud behaviour . 3 This Tughan is described as the 
soul of the Mongol opposition to SaM ad-Daula, and Wassaf 
shows how he attempted to poison the atmosphere round 
Sa e d ad-Daula by court intrigues, and won more and more 
supporters to his plan of a conspiracy against Ba s d ad-Daula. 
Through this Tughan and his group the hope for a speedy 

1 p. 489, fol. 574. 

1 p. 484, f. 569. 

a Rashid ad-Dln, foL 1556 ; Bax Hebraeus, p. 490, f. 575 : “ To the nobles 
of the camp he paid no heed and he reduced the taking and giving of their 
lands ; he treated with contempt the principal amirs and the directors of 
general affairs.” 
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collapse of the Jew Sa‘d ad-Daula, expressed by the Arab 
poet, was realized far sooner than expected. 

The II -Khan Arghun suddenly became dangerously IQ at 
Tabriz, and this awakened hopes of a speedy downfall of the 
Vizier. Arghun' s sickness 1 and the course it followed are 
described in the sources with as much detail as the efforts 
made to cure h i m . 2 That Sa'd ad-Daula as friend and physician 
did everything he possibly could to heal the sick emperor is 
particularly stressed. ei And the wretched Jew was perplexed 
by his illness, and with great care he endeavoured in every 
way possible to heal him,” says Bar Hebraeus . 3 He was very 
much shaken, 44 like a ship upon a stormy sea ” and 
immediately recognized the gravity of the situation knowing 
that Arghun 5 s death would signal his own. 

As chief of the government he immediately ordered that 
alms and gifts should be distributed to the poor ; he himself 
expended great sums. But all this and much more could 
not avail to avert Destiny. Arghun improved in no way. 
In the desperate situation in which court circles found 
themselves, a scapegoat was looked for. At first the cause 
of the disease 4 was ascribed to the evil eye, to a kind of 
magic, to women 5 ; hut finally the circles inimical to Sa l d 
ad-Daula succeeded in shifting the blame on to his shoulders. 
Bar Hebraeus reports : 44 Then the Emirs and the nobles 

of the camp who despised the Jew, having utterly lost all hope 
of saving the life of Arghun, believed as if the Jew himself, 

1 Bar Hebraeus, loe. cit., calls Arghun 1 s sickness an attack of paralysis. 
According to Wa?saf, fol. 203a, Arghun' s face became completely yellow. 

* Rashid ad-Dln, foL 155a, also mentions the Mongol Bakhshian as 
physician and a certain. Amin ad-Daula. 

* Bar Hebraeus, loc. cit. Only Sa'd ad-Daula and the Emir Jushi had 
access to Arghun during his sickness { W a-^saf , 204a). According to Rashid 
ad-Dm, fol. 155, Arduqla and K.ujjan as well. 

4 Wassaf, foL 203a. According to Rashid ad-Dln, foL 15oa, the cause 
of the sickness was a special kind of medicine which Arghun demanded 
from his physician Bakhshian to lengthen his life. He is said to have taken 
this medicine for eight months. 

5 Rashid ad-Dln, foL 155. Many of the women of his harem are said 
to have been slain. Cf. also *Wassaf, fol. 203*. 

i 
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through the evil of his machinations, was the cause of the 
sickness of Arghun.” 1 

Although the accusation was an obvious absurdity, since 
Sa‘d ad-Daula must have known that Arghun’s end would 
lead to his own downfall, it served his enemies at the court 
as an excuse to get rid of him. At a banquet arranged by 
Tughan, Sa‘d ad-Daula and the majority of his supporters 
were arrested by the conspirators, a large number of them 
slain at once, and Sa‘d ad-Daula, together with Arduqla, 2 
executed the following day, the end of the month Safar, 
1291, in the house of the Mongol Emir Tugharjar, two years 
after his rise to the highest rank of the State. 8 

Arghun did not learn of the fate of his vizier and friend, 
although, as Wassaf states, he made inquiries when he noticed 
Sa e d ad-Daula*s absence from his bedside. 3 4 But he himself 
died scarcely two weeks after the murder of Sa c d ad-Daula. 5 * * 

1 Ghazi b. al-Wasitl, foL 2 So, baa the following : “ Then Sa‘id (ad-Daula) 

struck at Arghun and plotted against him with some one who gave him poison, 
after he had impounded the wealth of Islam. . . Also in Mufaddal b. a . 
Fada'il, 1920, p. 550, we read that the Mongols accused the Jews of having 
poisoned Arghun ; cf. also Zette.rsii.en , p. 9. E. Bloehet (ed. Muf. b. a. F.) 
remarks that Arghun was not poisoned but died s * par une drague qu’un 
scramana lui faisait prendre pour raurita.” 

* Rashid ad-Dln, foL 156a. Cf. also \Tas§af, fol. 204a. Many of the 
Mongol leaders then went to the house of Sa‘d ad-Daula (in Tabriz). The 
murder of Sa‘d ad-Daula by the Mongol Emir Tugharjar is reported in detail 
in an Arabic poem by the Baghdad preacher Zain ad -Din ‘Ali b. Sa'id, which 
is quoted in full by Wassaf (fol. 205&). Here we quote a few lines from the 
English translation of E. G. Browne, given in Persian Literature under the 
Tartars, pp. 34r-6 : — 

“ Tughachar prince, fulfilled with strength and zeal. 

Hath caused the pillars of their power to reel. 

His fleshing falchion on their flesh did feed 
And none would hold him guilty for the deed.” 

3 Bar Hebrseus, loc. cit., says : “ The whole period during which the 
Jew was director and governor was two years more or less.” Cf. also 

Wassaf. fol. 199a. 

* FoL 2046. 

8 The sources are practically unanim ous in reporting Ar ghun ’s death 

on Rabra I, 690 (10/3/1291). According to Muf added b, abi*l-Fa4a*il > 

p. 550, the death of Arghun took place before the murder of Sa*d ad-Daula^ 
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The Catastrophe of Babylon ian-Persian Jewry 

The sources at our disposal inform us that the murder of 
Sa e & ad-Daula provided a signal for the Muslims and the 
Mongols to commence a general attack on the Jewry of the 
entire Il-Khan Empire. “ Because of him (Sa‘d ad-Daula) 
the Jews throughout the world were hated and ill-treated,’ * 
remarks Bar Hebraeus. 1 First of all the brothers and relatives 
of Sa £ d ad-Daula who served as governors of the various 
provinces suffered the same fate as he did. Fakhr ad-Daula, 
the governor of Baghdad, was arrested and slain, and hi3 
colleague in the administration of ‘Iraq. Muhadhdhib ad-Daula 
b. Masha'Iri, was captured in Wasit and later killed in a 
terrible fashion in Baghdad. 2 The sources note that both 
chiefs of the administration of Traq met their deaths 
at the hands of their former secretary. Jamal ad-Dln ad- 
Dastajirdani. After the downfall of Sa E d ad-Daula the 
administration of Iraq passed temporarily into the hands of 
this Jamal ad-Dln, and he, incited by others, 3 carried out 
the bloody sentence. 

But Ibn al-Fmoaii , p. 464, states definitely that the Emirs slew Sa‘d ad-Daula 
before the death of Arghiin ; ^LlaUl Slij Ju5 a*-- ijil> 

See also adh-Dhahabi, Ta'rikh ad-JJuunl, ii, p. 149 ; Aba.' I Fida \ iv, 27. 

1 Bar Hebrseu p. 491, fol. 576. Cf. also the following remark : “ Now 
said they, when this Jew became great and exalted he commanded 
that a palace should be built for him in Tabriz, and he buried many 
pots filled with gold and silver in the walls thereof. Now this fact 
onlv became known at that moment , for it was only when the 
Mongols were torturing them that they showed the places where 
the pots were ; so they dug in the walls and brought them out.” 

* Ibn al-Fuicati, p. 465, describes the horrible f as hio n in which 
MiVhadhrihi h ad-Daula met his end. He was sent to Baghdad, in iron chains, 
first brought before Jamal ad-Dln for a hearin g and asked about hidden 
treasures. Ah concerns the money of the Dlwan it is in the Treasury of 
the State ; but as concerns my own, you know full well that I hare no 
money hidden,” replied Muh a dhdhib . Thereupon he was set on the rack, 
dragged through the streets of Baghdad, quartered, burnt, etc. A young 
Baghdad Jew named Ibn Fulala met a si mila r end. Regarding 

him we possess only the information in Ibn al-F u trafl. pp. 465—6. 

3 Fakhr ad-Dln Muzaffar b. Tarafi is said to have incited Jamal ad-XHn 
by saying : “ Haste thou to slay him ere he slay thee ” flT* fad* 
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Sa‘d ad-Daula 3 s brother in Mosul, Amin ad-Daula, was also 
arrested and the same fate was meted out to bfm as to bis 
brother Fakhr ad-Daula . 1 

The sources report chiefly concerning Baghdad, which was 
the seat of the greatest Jewish community at that period. 
Thus we learn : “ Then in Babel, when the report of the 
murder of this Jew was heard, the Arabs armed themselves 
and went to the quarter of the Jews, because the Jews were 
all living together in one quarter 2 in Babel. And when they 
wanted to go in and plunder them, the Jews rose up against 
them in great strength and they fought against the Arabs 
and killed and were killed. . . . 33 

Thanks to the active resistance which the Jews showed to 
their assailants, as the sources tell, the number of casualties 
on their side appears to have been small. We learn, however, 
that as a result of the riot <e in Baghdad more than a hundred 
of the noble and wealthy Jews were slain and their property 
plundered . 33 3 

Tbn al-Fuwati 4 also states of the Baghdad attack that fi< the 
masses of Baghdad stormed the house of Fakhr ad-Daula and 
the dwellings of the Jews all together, and took their treasures 
away ”, This lasted three days. But although tbe police 
took steps against the masses and fought with them, cc a 
section of the crowd spread the report that the governors 
had permitted the rioting. Thereupon the evildoers and the 
criminal and the crafty hastened and plundered their dwellings 
and their shops . 33 

*-*•1 i~. £j\ Both Ibn al-Fuuxtii, p. 466, and Was$af, fol. 206a, mention, 

these words— an interesting example of their use of identical sources. 

1 Ibn cd-Futcati, p. 466: ^ ajkl L* JJU 

hJ \ In Mosul there were attacks by Kurds and Turkomans 

for a time on both Jews and Arabs. Cf. Bar Hebrseus , p. 476, foL 558. 

2 It is interesting to learn from this passage that tbe Baghdad Jews 
lived in a ghetto. This was also presumably tbe case with other Jewish 
communities. Bar Hebrasua, p. 476, fol. 55S, refers to the Jewish quarter 
in Mosul. 

* W&$$af, fol. 2056. 

4 Ibn al-Fuioafi, pp. 464—6, gives further details. 
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That tlie attacks were not limited to Baghdad is shown 
by Bar Hebraeus's report 1 * : ec Then God stirred up his wrath 
against the Jews who were in every place. This Sa c d ad-Daula, 
the Sahib Diwan, they killed there (Tabriz). And with great 
care the Amirs and nobles sent ambassadors into all tbe 
countries which were under the domain of the Mongols, and 
they seized bis brethren and his kinsfolk and they bound 
them with chains and they plundered their stores of food and 
they took their sons and their daughters and their slaves, 
their hand-maidens and their flocks and herds and all their 
possessions. And he who was killed by them was killed, 
and those who were left alive returned to their original 
stations.” 

£< Throughout the lands of Islam,” similarly says Wassaf,* 
“ the Jewish people were oppressed and their goods 
plundered,” and also Ibn al-Fuwati 3 informs us that ** there 
was no town left in ‘Iraq in which the Jews were not served 
with that which had happened to them in Baghdad, until a 
part of them embraced Islam, although they later turned back 
again.” Even if it seems to be exaggeration on the part of 
Mufaddal b. abiT Fa<}a 5 il 4 to say that £C tbe Mongols turned 
against all tbe Jews and slew them to the last man and 
plundered all their wealth — and they possessed large 
fortunes” — a tremendous wave of suffering and persecution 
must have overwhelmed the entire Jewry of ‘Iraq and Persia. 
Even Bar Hebraeus was so affected by the calamity that befell 
the Jews that he had to note : “ The trials and wrath which 
were stirred up against the Jews at this time neither tongue 
can utter nor the pen write down.” s 


1 Bar Hebraeus y loc. cit. 

3 Wassaf, fol. 2056. 

* Ibn al-Fuicaii, p. 466. 

* Ed. Blocliet, xx, p. 550. 

5 Bar Hebraeus^ loc. cit. The Mu slims , however, gave expression to their joy 
at the end of Jewish domination in many verses filled with enmity against 
the Jews. Cf. Wassaf, fol. 206 ff. Some of these were published and 
translated by E. G. Browne, Persian literature , iii, pp. 34—5. 
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II. Rashid ad-Datjla 

The Jews under the Il-Kkdns after Arghun 

The accounts of the persecution of Jewry throughout the 
Mongol Empire might lead us to suppose that the Jewish 
question had been radically settled once for all through brute 
force, and that Jewish influence on public affairs was at an 
end. But the historical reality was otherwise. To be sure, 
the “Jewish domination J ‘ 5 X as Wassaf calls it, was broken 
and Jewry was dung into the lowest pit of depression. But 
since the spiritual foundations of the Il-Khan rule remained 
unchanged after Arglmrrs death, the attitude toward the 
Jews, once the storm had subsided, became normal again. 
The tensity of the situation was undoubtedly reduced by 
the successor of Arghun, Gaykhatu (1291/1295), whose first 
step, after bis accession to the throne, was the ordering of an 
investigation so as to bring to justice those guilty of the 
murder of Sa e d ad-Danla, and his adherents. 2 

Sa‘d ad-Daula, the sources tell us, was succeeded by a 
Muslim, Sadr ad-Dln Ahmad ar-Razzaq. to whom was 
transferred the direction, of affairs of state. He now became 

^ Rut his first vear of office proved him 

incapable of maintaining the firmly established and truly 
model financial ad ministration of Sa c d ad-Daula. As a result 
of the continuous decrease in revenue from taxes, he was 
compelled in 693/ 1294 to take the step, remarkable enough 
for that period of issuing paper money, the so-called “ chao 5 * 

<A->- 


1 In the margin of the MS. of Wa?§af which we have used there are phrases 
such as cJ JjJ>- 

8 Howorth, History of the Mongols , iii, p. 360. Gayhhatu himself was 
present at the first session of the Court. The verdict was that Tugharjar 
and Kum jukbal were responsible for the plot as being the originators. 
But they were mildly treated and later pardoned. 

3 Ibn al-Fuwati, p. 474. 
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The sources give us full information regarding this reform. 1 
Thus we read how fi: the Sahib Diwan promulgated a royal 
command that men should no longer use gold and silver. 
And he made slips of paper from papyrus which could be 
written upon and he stamped them with a mark in red and 
he wrote on them and showed which was for one dinar, which 
for two or three . . . and so on up to ten dinars. And he called 
them 4 chao 5 and the heralds proclaimed throughout the city : 

6 Whosoever buyeth and selleth and taketh and giveth without 
using chao shall die the death. And whosoever hath in hi3 
hand silver and doth not carry it to the offices of the Govern- 
ment to be stamped therein with the word <s chao '' and giveth 
it up and taketh in exchange chao, shall die the death.’ 
And then men remained in a state of great tribulation and 
indescribable difficulty for a space of two months. For men 
would not consent to use the contemptible slips of money 
and they clung to the use of money. And the people cried 
out against the Sahib Diwan. . . . For during these two months 
the merchants could not trade and the roads were cut and the 
khans were closed and buying and selling ceased.” 2 

This step led the Empire's finances to the brink of 
destruction, causing a tremendous economic upheaval, which 
was increased by the long-continued shortage of foodstuffs — 
a shortage felt even at the Court of Gaykhatu. 

It must have been in this critical situation that Gaykhatu, 
to our asto nishm ent, called in the aid of a Jew. Remarkable 
as it may seem, only two years after the downfall of Sa e d 
ad-Daula, a Jew named Rashid ad-Daula was again s umm oned 
to the Court of the 11-K.han in Tabriz. 

The chronicle of Bar Hebrseus gives us information con- 
cerning this Jew and his special mission. “ Now a certain Jew 
whose name was Rashid ad-Daula had been appointed to 
prepare food which was suitable for Gaikhatu of every kind 

1 Ibn al-Futvaii , p. 477. He says that only those received bread and 
victuals who accepted the paper money. For further details see 

Bar Hebrseus, and others. Howorth, loo. cit., pp. 370 S’., 392 ff. 

2 Bar Hebrseus , p. 496, f. 583. 



120 


JEWS LN THE LITE OF MEDIAEVAL ISLAM 


which might be demanded. . . . And thus the Jew stood up 
strongly in his matter and he spent a large sum of his own 
money and he bought myriads of sheep and oxen and he 
appointed butchers and cooks and he was ready in a most 
wonderful fashion on the condition that in every month of 
days silver and money should be collected for the Sahib 
Diwan because the Treasury was empty and it was destitute 
of money and not even the smallest coin was to be found 
therein. And he wrote letters and sent to the various countries, 
bnt the Jew was unable to collect anything. And thus the 
whole of his possessions came to an end and as he was unable 
to stand in a work such as he was doing — he left and fled.’* 1 

As can be inferred from the duty entrusted to Hashld 
ad-Daula, he was a physician by profession, to whom the duty 
of supervising the commissariat of the H-Khan could he 
entrusted- It is probable that under Abaqa and Arghun he 
had already established a reputation as physician and possibly 
as administrator. In any case, the Jew Hashld ad-Daula 
was su mmo ned at a highly critical juncture to deal with a 
grave situation. However, after great but fruitless efforts 
he was compelled to drop his public career once again. 

Under Ghazan (1295-1304), the successor of Gaykhatu, it 
was no longer possible for a Jew to hold a prominent position 
at the Court. It was Ghazan who finally broke with 
the heathen past of his forefathers and with all idea of 
a Christian-Mongolian Crusade, and became a Mus lim . 2 
This step, with all its effect on world history, meant the 
triumph of Islam in Asia over Mongolian paganism as well 
as over Oriental Christianity. 3 This also caused the Jewish 

1 Bar Hebrseus, loc. cit. 

2 Cf. the chapter jU i in Zetterst£en, Beitrage , pp. 34 ff. 

3 It is an interesting historical coincidence that the year 1291, -which sealed 
the fete of Oriental Jewry as a result of the downfall of Sa‘d ad-Daula, 
also saw the end of Christian domination in Palestine and Syria as a result 
of the fall of Acre. In the Arabic Beitrage zur Oeschiehte der Mamlukensultarie, 
edited by Zettersteen, p. 5, we find a Qaslda on the fell of Acre which recurs 
also in Ibn aJL-Futoati , p. 470. Here the source speaks of _ . 1 -M 4 ^ 
while Wa§§af refers to 
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problem to take on a new aspect. The concept of the cM 
adh-Dhimma once again became a basic fact in the adminis- 
tration of the state, and it is characteristic that under Ghazan 
and his successor Uljaytu (1305-1316) we hear of renewed 
enactments against the ahl adk-Dhimma and of sumptuary 
laws, 1 as well as of the destruction of synagogues and churches 2 
and of the persecution of Christians and Jews. 3 

In such an atmosphere there was naturally no place for 
any Jew in a prominent position ; and for centuries there- 
after, in fact, we meet with no more leading Jews who con- 
tinued to profess Judaism. 4 

1 Cf. Mustawfi, Ta 1 r l kh-i- Guzxda , p. 595, and other Persian sources. 
See also Ibn al-Fuivati, p. 4S3. Bar Hebrseus reports, p. 507, f. 5 Of* : 
“ And he (the commander of Ghazan) issued a command that the churches 
and the houses of images and the synagogues of the Jews should be destroyed 
and that the priests . . . should be treated with ignominy and that tribute 
and taxes should be imposed upon them. An d no Christian was to be seen 
unless he had a girdle round his loins and no Jew was to be seen in the streets 
unless he had a mark on his head . . 

3 The persecutions of Jews and Christians under Ghazan and Uljaytu 
found also an echo in Egypt. Cf. Sa‘Td b. Hasan, | <±UL^« ^liS^ 

p. 357. Further, it is a remarkable coincidence that at the same time, 
the commencement of the fourteenth century, a sharp reaction set 
in against the ahl adh-Dhimma in the Mameluk Empire of Egypt and 
Syria, and the old sumptuary laws and limitations with regard to 
Government service were once more enforced. Cf. Abu’l-Eida’, 
Annale^Sj iv, p. 47 ; adh-Dhahabi, Tdrikh ad-Duical, ii, 159 ; Zettersteen, 
Beitrdge , pp. 84 ff. and other sources. 

3 Under Uljaytu Khan (1305-1316), Ghazan's successor, the position of 
Jews and Christians only grew worse. The Jews in particular must have 
been placed under considerable pressure, for at this period we hear of many 
conversions to Islam. J ewry ’s complete loss of influence is clearly shown 
by the fact that it was possible for Uljaytu to deprive the Jews of 
their rights to the reputed tomb of the prophet Ezekhiel (E>huT Kifl), to 
which shrine the Jews made their annual pilgrimage. The guardianship of 
this tomb was taken out of Jewish hands, entrusting it to Muslims and 
building over it a mosque with a minaret. Cf. Mustawfi, Ta'rikh, p. 61 ; 
Mustawfi, Kuzhat al-Qulvb , ed. Le Strange, pp. 32—3 (parallel version) ; 
E. Herzfeld, Einige Buecherschaetze in Persien {Ephemer. Orient ., ed. 
Haxrassowitz, January, 1926) ; U. L. Sassoon. History of the Jews in 
Basra, JQR-, 1927. Cf. J. Obermeyer, Die Landschaft BabylcnUen, 
Erankfurt-M., 1929, pp. 321 ff. 

4 With Ottoman domination Jews again began to play an influential part. 
This subject will be treated in a separate paper. 
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Yet it is under Ghazan and his immediate successors 
TJljaytu. and Abu Sa c id. all of them Muslims, that the Jewish 
question flickered up again in a special form. The vizier of 
these three II -Khans was a Rashid ad-Din, who was equally 
physician, historian, and statesman, “the greatest vizier 
of the Il-Khan dynasty and one of the greatest men the East has 
produced.” 1 There has been a very lively discussion regarding 
the pres uma bly Jewish origm of this vizier. The standard 
works of E. Quatremere 2 and E. Blochet 3 have shown, as 
a result of extensive research in the sources, that the question 
of Rashid ad-Dm's Jewish origin was a very topical one in 
his time, causing Court circles much discussion. In fact, 
Rashid ad-Din's familiarity with Jewish religious usages , 4 
his knowledge of the Hebrew language and writing , 5 the 
number of Jews or one-time Jews surrounding him as 
collaborators, friends, and officials , 6 is highly surprising and 

1 Howorth, loc. cit., iii, p. 5S9. 

2 E. Quatremere, Histoire dea Mongols da la Parse par Rachid el Din^ 
publiee, traduite en Frangais, Paris, 1836- 

3 E. Blochet, Introduction d Vhiatoire dea Mongols (Gibb Hem. Vol. xii, 
London, 1910). See also E. G. Browne, Persian Literature under Tartar 
Dominion , Cambridge. 1920. 

4 According to al-Ivashani (cf. Blochet, p. 19 1 it was Rashid ad-Dln 
who, at this period of numerous conversions to Islam, introduced the 
following test of the new converts. They were given a dish of camel-flesh 
prepared in sour milk which served as a dependable test of their belief in 
their newly chosen faith, for, as Rashid ad-Dln pointed out, according to 
Mosaic law (Exodus xxxiv, 26) it is forbidden to eat either camel-flesh or 
meat cooked in milk. Blochet says, loc. cit., p. 29 : “ Cette connaissance 
d’une minutie de la loi mosalque est bien improbable chez un Musulman 
de pure race. ...” 

5 Quatremere, op. cit., pp. lx-lxi, has proved from a number of details 
in Rashid ad-Din’s works that the latter knew Hebrew. In the Court 
intrigues concerning him a forged Hebrew letter also played a certain part ; 
his enemies wished to ascribe its authorship to him. Hence he was thought 
to know Hebrew- This is certainly worthy of remark, and here, too, Blochet 
observes, ibid., p. 30, “ personne n’admettra qu’au commencement du 
xiv. siecle on ait pu attribuer une lettre eerite en hebreu on an mo in a en 
caracteres hebralques k une personne qui ne ffit point juive on tout an 
moins d’ origins israelite.” 

6 We hear much of Jews and former Jews in the immediate circle of 
Rashid ad-Dln. “ Le soin que Rachid mettait a chercher ses complices parmi 
les juifs,” says Blochet, p. 29, “ semblerait pronver que le vizier appartenait 
an moins par ses origines a la religion israelite.” 
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does support the assumption of Blochet that Rashid ad -Din 
must have been of Jewish origin. 

A further argument with regard to Rashid ad-Din's having 
once been a Jew can also be employed. We referred above 
to the Jew Rashid ad-Daula at the Court of Gaykhatu. We 
do not think we are wrong in expres sin g the opinion that this 
Rashid ad-Daula was no other than the Rashid ad-Din of 
the days of Ghazan. In the interval between his first 
appearance under Gaykhatu (1294) and his appointment as 
vizier (1299), Saul had become Paul, the Jew had turned 
Muslim, Rashid ad-Daula had been transformed into 
Rashid ad-Dm. 

This assumption of identity can hardly be disputed on 
account of the change of name. We find him, even in his 
capacity of Muslim Vizier, being frequently referred to as 
Rashid ad-Daula in the sources. Mufaddal b. abi'l Fada'il, 1 
when he mentions^Cc]' JhU j j ^ aK-C -UAj 

means him ; and other historians, too, speak of him 
as This confusion of the sources implies a 

measure of uncertainty worthy of remark, for it would be 
definitely unthinkable in the case of an individual of 
indisputably Muslim origin. The variation and confusion 
between e * Daula 99 and “ Din 99 in our sources receives its 
explanation in the statement of such an authority as 
E. Blochet 3 that te les litres en al-Moulk et en ad-Daula . . . 
sont earacteristiques des fonctionnaires de Y administration 
qui ne sont point Musulmans, les seetateurs du Prophete 
recevant, comme cela est parfaitement logique, les memes 
titres en ad-Din ... 99 But even without these considerations 
we possess unequivocal evidence regarding the Jewish origin 
of this Rashid ad-Din in a statement, according to which 

1 Mufaddal b. abi’l Fada’il , vol. xiv, pp. 660-1 ; vol. xx, p. 226. 

* See E. Blochet, Introduction, p. 50 : u Ul l ... J 1 UjjJ i JLjUj 

3 Note in Blochet’s edition of Jtlvfaddal ibn abi'l Fada’il, vol. xx, p. 36. 
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Rashid ad-Din said of himself : es And I was a simple Jew, 
an apothecary, a physician, a poor man among my fellows 
. . 1 and in the still more reliable evidence of the Arab 

geographer Ibn Batuta who spent the year 1325 at Baghdad, 
where he met the Vizier of the ll-Khan Abu SaTd, a certain 
Ghiyath ad-Din Muhammad b. Khodja Rashid 

— the son of our Rashid ad-Din — who was, according 
to Ibn Batuta, <e one of the Jewish emigrants ”. 2 

The statements of contemporaries also corroborate the 
account as to the manner of Rashid ad-Din 5 s death. One 
might say that his end expresses the fate of a Jew in the 
service of alien powers. Exactly as in the case of Sa £ d 
ad-Daula, 3 his enemies, in order to be rid of Rashid ad-Din, 
accused him of having poisoned the Il-Khan Uljaytu, and 
executed him in 1318 at the age of over 70, together with his 
son Ibrahim. His head was sent to Tabriz and dragged through 
the town, while proclamation was made : 6£ This is the head 
of the Jew who has dishonoured the word of God, may God’s 
curse be upon him.” 4 So widespread was the belief that he 
was a Jew that even a century after his death the ruler of 
Tabriz, Miranshah, had his bones exhumed in the Muslim 
cemetery of Tabriz in order to reinter them in the Jewish 
cemetery, so that he should not lie together with true Muslims. 

The end of Rashid ad-Din sealed the fate of Persian and 
‘Iraqian Jewry and marked the complete elimination of the 
Jews from public life for centuries. Vet, as so frequently 
happened in Jewish history, the destruction of political and 
economic influ ence led to a spiritual revival and to a period 
of internal growth. The birth of Hebrew-Persian literature 5 

1 Cited by Blochet, Introduction, p. 30. * Ibn Batuta, ii, 116- 

* A historic parallel -which is really remarkable. 

* Cf. Blochet, Introduction, pp. 30 and 51. Howoxth, History of the 

Mongols, pp. 5S8-9. 

5 For a general account of Jndseo-Persian literature see E. X. Adler, 
The Persian Jews, their Books and Ritual, London, 1899 ; W. Baeher, in 
Jewish Encyclopedia, vii, pp. 317-324 ; and now W. Fischel, in EncycL. Jud„ 
ix, col. 557—568, and in MGWJ., 1933, pp. 113-127. 
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falls in that gloomy political period, in which Jewry 
symbolically experienced its political and economic fall in 
the person of Sa £ d ad-Daula and Rashid ad-Bln, and it was at 
that very time that the first great Jewish-Persian poet, 
Maulana Shahin of Shiraz, “ the Firdusi of Persian Jewry , 33 
appeared on the scene. 



D. APPENDIX 


Arabic Sources for the History of the Baghdad Gaon ate 
in the Thirteenth Century 

XT "'"HEN Jews are mentioned by name in the works of Arab 
* ' historians, the reason should be sought in their particular 
importance for the public life of their period. A number of those 
Jewish personalities, who played a leading and active part in the 
political or economic life of Islam, have been dealt with in the 
previous chapters. In the Arabic chronicles, and particularly 
in those of ‘Iraq in the thirteenth century, we also meet the names 
of Jews who did their work within their own community, but who 
are mentioned there as having been the official representatives 
of their community. Usually these were the heads of the Jewish 
Academy in Baghdad, the Pa's Mathiba or Gaon U 1 They 
are made the subject of this appendix because the material 
concerning them in the Arabic sources shows yet another angle 
of the relationship between the Islamic state of the Middle Ages 
and Babylonian Jewry. 

While the institution of the Exilarch, the £i Hesh Galuta,” 
(iZj Jli-! . did find certain references in Arabic literature , 2 

the institution of the “ Hesh Methlbta the Gaon, could scarcely 
be identified in Arabic sources. We learn, however, now from the 
Arabic chronicle of Ibn as-Sd : i , 3 only recently published, and from 
that of Ibn al-Fuicati , 4 that the Gaonate is also dealt with by the 

1 In the thirteenth century Baghdad Jewry was represented by the heads 
of the Academy. The latter regarded themselves as the legitimate successors 
of the Gaonim of Sura and Pmnbadita and also styled themselves Gaon or 
Ra’s Methlbta. 

2 J. Goldziher, “ Renseignements de source musulmane sur la dignite 
de Resch Galuta ” ( REJ 1884, vol. viii, pp. 121 ff.). 

s al-Jami‘ al-Mukhta^ar, Baghdad, 1934. On him see F. Wustenfeld, 
Die Geseh irTitsrkreiber der Araber, Gottingen, 1881—2, No. 354. A short 
history by this author has appeared under the title Mulchtasar aUibar 
al-Khulafa 9 Bulaq, 1309/1891. This, however, is not the work meant here. 

* al-HawacLitk al-JamTa, Baghdad, 1932. Tide F. Wtistenfeld, op. cit.. 
No. 387, and the introduction to this Chronicle by tbe editor. 
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Arab historians ; and thanks to their works we now have fresh 
data regarding a number of Gaonim and other prominent Baghdad 
Jews of the period. Thus we learn of the following Baghdad 
Gaonim, who possessed the title <e Ha’s Mathibat alyahud ” (-j^l j 

1. Baniyal b. al-‘Azar b. Hibatallah 

2. Hibatallah b. Abi } r-Rabl c 

3. Abu’l F&th Ishaq b. ash-Shnwaikh 

4. Daniyal b. Shamu'il b. Abi’r-RabT 

5. ‘Eli b. Zakhariyya 

Also of the following outstanding Baghdad Jews : — 

6. Abu. Tahir b. Shibr and his son Abu Ghalib 

7. Ibn Karam 

8. Tzz ad-Daula b. Kammuna. 

The information to be found in the Arabic sources regarding 
these persons is all the more important for Jewish historical 
study because Hebrew sources for this period are exceptionally 
scanty. Alm ost all our information goes back to the Hebrew 
Dlwan of ETazar b. Ya £ qob Hababli, 2 which was first used by 
S. Poznanski in his work on the Babylonian Gaonim and for the 
earlier period to the Iggroth of Rabbi Samuel b. £ Ali. It is 
only natural that with such paucity of Hebrew material a number 
of problems regarding this scarcely investigated century of Jewish 
history have had to remain unanswered. Even though the new 
Arabic material does not answer all questions, it permits ns to 
fill up n ume rous gaps in our knowledge in many points clarifying 

1 This expression occurs in Ibn as-ScIi on pp. 266—9, 283 ; in Ibn al- 
Fuwaii on pp. 13, 218, 224, 248. The editors of these chronicles suggested 
various emendations of that expression, the mea ning of which, was not clear 
to them. 

2 This Dlwan was brought from Aleppo to Europe in 1898 by E lkan 
Nathan Adler. The author lived between 1195 and 1250 in Baghdad, 
where he seems to have been the domestic poet of le a d ing Jewish circlee. 
Since he makes the concrete causes of the composition of his poems clear 
in both the superscriptions and the texts of his verses, mentioning the names 
of the people concerning or for whom he wrote by name and titles, his 
Dlwan, quite apart from its poetic value, is a true historic storehouse. 
Jewish scholars like Brody, Davidson, Bo 7 . nan ski, and Mann, have published 
sections of this Dlwan. The entire Dlwan has just been issued by H- Brody, 
Jerusalem, 1936. 
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several uncertainties regarding tie development of tie Babylonian 
Gaonate. 

Tie following are tie Arabic passages referring to tie 
personalities of Baghdad Jewry mentioned above. Tiey are 
literally translated and a minimum of explanation added. "We 
trust that tiey will serve as raw material for further investigations 
by students of Jewish history. 

1. Daniyalb. al-Azar b. Hibaiallah Ali' <jr o' JvJta 

“ On tie ninth of Dku‘1 Qa‘da (605, 1209) the Caliph appointed 
Ibn Hibat (allah) as head of the Academy of the Jews (o*L; 

and issued a document regarding this. He handed 

it over to him, and the latter read it to the Jews in their synagogue. 
And this is its text.” 

(The first half of the text consists of general formulas which can 
be omitted here. The second deals directly with DaniyaFs 
appointment to office, and reads : — ) 

<e Since Daniyal b. al- £ Azar b. Hibat allah hath petitioned us 
to appoint him as Head of the School (Ha 's mathiba), in place of 
the deceased al-'Azar b. Hilal b. Fahd, according to the 
same rules and customs, and since it hath been learnt in what 
manner he is famed among his coreligionists and what (good) 
qualities are attributed to him, and that he doth show himself 
worthy of (the granting of) his petition by his good manner of 
life among them and spotlessness of character. His Majesty an 
ISTasir li-dln Allahi . . . hath ordained that he (i.e. the petitioner) 
shall be appointed Ha’s Mathlba after the fashion of the above- 
mentioned deceased, in so far as Ibn ad-Dastur was likewise 
Ha’s Mathiba. Bet him be regarded in this capacity by all places 
which are customarily subject to his administration and disposal. 
He may distinguish himself from his fellows by the garb permitted 
to people of his rank. It is the duty of the Jewish community 
and its judges in Baghdad and the districts of ‘Iraq to submit 
to that which he orders, to demean themselves according to his 
word in the disposition of their affairs, and to act according to the 
degree required thereby (i.e. by his order). They must allow him 
all those rights customarily claimed by his predecessors in this 
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Dignity, in all places over which his administration extends 
without opposing any resistance to him therein ; while he himself 
shall act in accordance with the provisions of Protection 
(afforded to the abl adh-Dhimma j in all that he does or orders, 
and inviolably and faithfully fulfils the observances (the Orders 
of the Government) and the requirements of Refuge (i.e. refuge 
in the goal of all protection, namely the Caliph) and of reverence, 
according to the Will of God upon which we build. Written this 
the 9. Dhu’l-Qa £ da of the year 605. Praised be God alone and His 
blessings on our Lord the prophet Muhammed, etc.” 

Ibn as-Sa'i , pp. 266-9. 

Cf. Poznanski, op. eit., pp. 10-11, 37-9. 

Iggroth JR. Samuel b. Ali. p. 30, and J. Mann, Texts and Studies , 
pp. 222 ff. The engrossing of a document seems to have 

been an essential element of the appointment. See Shebet 
Yehuda , ed. Wiener Xo. 42 ; Benjamin of Tudela. ed. Asher, i, 
62. About the text of appointment of a Isagld, cf. Qalqashandi, 
Subh, xi, pp. 385 ff. See Gottheil, JQJR xix, o.s., pp. 429-501. 

The chief of the Christian Community in Babylonia, the 
Catholicus, was also appointed to his office by the Caliph and a 
corresponding document issued. Such a document has been 
preserved : cf. H. F. Amedroz, “ The Tadhkira of Ibn Hamdirn,” 
JRAS 1908, pp. 447-450, 467-470. See also A. v. Kremer, 
ZJDJMJG viii, p. 219. 

2. Hibatallah b. Abi y r~RabV ( O'. <*>) 

<e Hibatallah b. Abi'r-Rabr, the Hhimmi — head of the 
Academy of the Jews — was learned in medicine and philosophy, 
wrote an excellent hand and died in Hhu‘1 Hijja 606, 1210 at 
the age of over 60 years." 

Ibn as-Sa c i s p. 283. We know nothing as yet from Hebrew 
sources regarding this Gaon Xathaniel (= Hibatallah) of 
Baghdad. 

3. Abu l Fath Ishaq b. ash-Shuicaikh 

“ In this year (645/1247-8) died Abu’I Fatfc Ishaq b. aah- 
Sbuwaikb, bead of the Academy of tbe Jews. He was a charitable 
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and cultured man, wrote a beautiful band, composed excellent 
poems, and bad a magnificent knowledge of astronomy/’ 

Tbn al-Fuwati , p. 224. He is relatively one of tbe best known 
Gaonim of tbe thirteenth century. See PoznansTci , pp. 42—6, 
where all tbe Hebrew material concerning him is collected. There 
was no definite information, however, regarding the length 
of his term of office. Al-Harlzi found him already in office in 1221. 

The knowledge of this Gaon’s year of death (645/1247) does 
at last provide a fixed point in his own chronology as well as in 
that of the Baghdad Gaonate in general. 

We also learn of an interesting incident which occurred during 
his term of office. 

“ At the beginning of Wuharram (of the year 627/1228), 
Muhyi ad-Dln Abu € Abdallah Muhammad b. Fa<JLan sat in th'e 
Diwan of the Head Tax and demanded the head tax 
from the ahl adh-Dhimma. One of these stood before him and 
waited till his head tax had been weighed and a receipt given to 
him. This was humiliating and they suffered greatly therefrom. 
There was an Abu £ AlI b. al-WasIhi, the chief of the physicians. 
He enjoyed privileges and free access to the house of the Caliph. 
He claimed that be was sick, excused himself (to tbe Dlwan), 
and therefore applied to have bis bead tax paid by bis son. That 
was not permitted, and be appeared and paid it. 

Once there came Tbn ash-Shuwaikh, the head of the Academy 
of the Jews, to his house (i.e. that of the chief of the Diwan) 
at night, and requested him to receive his head tax from him 
then. But the other would not accede, explaining, 6 It is unavoid- 
able for you to come to the Diwan by day and pay the head tax/ 
He was very strict regarding this and would not satisfy any 
wish/* 

Ibn al-Fuicati, p. 13. This anecdote relates how a Christian 
notable and tbe Gaon, tbe bead of tbe Jewish Academy, were 
rebuffed with scant respect when they attempted to avoid 
complying with the humiliating procedure accompanying the 
payment of the head tax. It throws light on the political and 
social standing of the representatives of the ec ahl adh-Dhimma ”, 
including the Gaon, at that period. See as-Suli, Adab al-Kuttab, 
pp. 213-16, and Fuhrer durch die AussteUunq Papyrits Rainer, 
Wien, 1894, p. 177. 
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4. Daniyal b. Shamull b. Abtr-RatiF 
( J • ij} v> v> JbJ.3) 

“ In this year (645/1247) Daniyal b. Sh a mu’ll b. Abi'r-Rabr 
was appointed chief of the Academy. The Vizier Mu'ayyad 
ad-Din Mu h a mma d b. al- e AIqami brought him before the chief 
Judge £ Abd ar-Rahman b. al-Lamghuni, let him take a place 
before him, and spoke to him : k I have appointed thee leader 
of the folk of thy community, over the folk of thy faith which 
hath been abolished by the Mohammedan law, that thou mayst 
lead them within the boundaries of their religion. Thou shalt 
order them regarding those things commanded by their religion 
and those things forbidden by their religion. Thou shalt decide 
between them in their conflicts and legal disputes according to 
their religion, and the praise of God be over Islam.’ 

“ Then he (the Jewish Chief) arose, donned his cloak in the 
ante-room of the Judge, and went home on foot, together with 
a group of Jews and a group of the followers of the Dlwan. A 
group of the people set themselves in his way in order to stone 
him ; but they were not permitted to do this, and were prevented. 
Part of them were caught, arrested, imprisoned, and punished. a> 

Ibn al-Fuwati, p. 218. According to the Dlwan of ETazar 
Hababli, the successor of Ibn ash-Shuwaikh was a certain Daniyal 
b. Abi’r-Rabi" ; but he provided no further details ; even 
his term of office could only be guessed at. Poznanski, p. 47, 
set it between 1240 and 1250. But thanks to the precise date 
of the death of his predecessor, Ibn ash-Shuwaikh, the year of 
his entry into office must he fixed at 1247-8. Tbn al-Puwati, 
in fact, informs us that Daniyal was appointed Gaon in the year 
of his predecessor’s death. It is now also possible to fix the length 
of his term of office, since we learn from Ibn al-Euwati that a new 
Gaon entered into office in 1250. 

The attempt to stone the newly appointed Gaon illustrates 
the loss of the prestige possessed in former centuries by the 
representatives of Babylonian Jewry. 

5. ‘Eli b. ZaJchariyya of Arbil (^t 

“ In this year (648/1250), "Eli b. Zakhariyya, the Jew of 
Arbil, applied to be appointed chief of the Jewish Academy. 



132 


APPEXT>IX 


This was granted. The Vizier discussed the situation with 
him and referred him to the Chief Judge. The latter permitted him 
to appear before him, and after praising Allah and his prophet he 
said to him : e Therefore I have appointed thee leader of the folk 
of thy religion. — a religion abolished by the Law of Islam, which 
may Allah permit to continue so long as Heaven and Earth exist — 
upon the condition that thou judge between those who bring 
their disputes before thee ; thou shalt order them in accordance 
with that which is commanded in their religion and thou shalt 
forbid them in accordance with that which is forbidden in their 
religion/ Then he arose from before him, donned his cloak in 
the ante-room of the Judge, and with him through the Bab an-Nubi 
went a group of Jews and followers. He took with him the Decree 
of Appointment which had been written for him in the Dlwan/ 9 

Ibn al-Fuwati , p. 248. 

This text corresponds in its essential points to that of the former 
Gaon’s induction into office. 

‘Eli b. Zakhar ivy a, whose full name has now been trans- 
mitted to us by the Arabic historian, is undoubtedly identical 
with the Gaon ‘Ali, whom Poznanski designates £ Ali II. This 
identification is supported by the few details which we know 
concerning this Gaon. About ‘Ali and ‘Eli cf. 

Steinschneider, JQR., xi, p. 454, and Poznanski, REJ xxxiii, 
p. 319. About the Jewish community in Arbil at that time, cf. 
S. Assaf, Iggroth of R. Samuel 6. ‘Ali, p. 20. 

Thanks to the Arabic sources, we now possess data which 
permit us to gauge the term of office of his predecessor, Daniyal 
b. Abi’x/Rabr, who became Gaon in 645/1247, and was therefore 
in office for only three years. This short period is very surprising. 
Whereas the document quoted above states, “ In this year 
Daniyal b. Abi’r-Babr was appointed Gaon/’ it is stated here 
that “ ‘Eli b. Zakhariyya, the Jew of Arbil, applied to be 
appointed 99 . Did internal disputes bring the Gaonate of Daniyal 
to an early end, and could claimants to the Gaonate appear 
who were in a position to demand nomination to the position 
of Gaon from the Government authorities ? New sources may 
possibly permit us to answer these questions. 

After this ‘Eli b. Zakhariyya, Ibn al-Fuwati tells us nothing about 
fresh nominations of Gaonim, although he continues his account 
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of events in Baghdad and ‘Iraq after 618 1250 down to 700/1301. 
with continual references to Jews and Jewish affairs. Should it 
be assumed that ‘Eli b. Zakhariyya was the last Gaon ? That, 
however, would contradict the fact that Hebrew sources tell us 
of a Gaon named Samuel b. Daniel in Baghdad in the year 1288. 

‘Eli b. Zakhariyya ’s term of office coincides with one of the 
liveliest epochs in the history of Babylonian Jewry. The irruption 
of the Mongols, the fall of Baghdad, and the collapse of the 
‘Abbasid Caliphs occurred during his office. In the changes 
wrought hy the new domination of the Mongols, one of the results 
was that the concept of the ahl adh-Dhimma lost its meaning. 
The appointment of a Gaon may have become a purely internal 
affair of the Jewish community. That naturally would no longer 
interest the Arabic chronicler, who had apparently registered the 
nomination of Gaonim because this was an administrative act 
illuminating the relationship between the c " protected people 
and Islam. 

Together with the information regarding the Gaonim, the 
two Arabic chroniclers furnish us with some details of other 
outstan din g personalities in Baghdad Jewry during the thirteenth 
century. 


6. Abu Tahir b. Shibr (j<2 Jr jsl) 

<c Abu Tahir b. Shibr, Jahbadh (-^ 4 =^) c*f the Diwan aI-‘Aziz, 
was chief of the Jews (j > J j), and died at the end of 

the month of Ramadan in the year 601 /1204— 5. He was brought 
to Mount at-Tur (the Mount of Olives at Jerusalem) and buried 
there.” 

Ibn as-Sai, pp. 162-3. 

“ In the same vear died also Abu Ghalib b. Abi Tahir b. Shibr, 
the Jew, an official of the Mint 
Ibn as-Sai, p. 166. 

This is the first intimation of the presence of these Jewish 
officials in the financial administration of Baghdad at that time. 
The death of both father and son in the same year is somewhat 
remarkable. Cf. al-Harlzi, chap. 16. 
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7, Ibn Karam (^5 o'!) 

<e Wlien Abu't-Tulaiq . . . met one of the leaders of the 
Christians or the Jews riding, he made him descend 
and insulted him. He did so with the physician Ibn Tuma’ 
and later with his son, and also with Ibn Karam, the Jew.” 

Ibn al-Fuwati , p. 150, nnder the year 639/1241. 

The Diwan of EPazar Hababli contains certain poems written 
in honour of the Karam family which have been published by 
H. Brody in Ha-Zofeh (Budapest, vi, pp. 123-133). These poems 
obviously deal with a respected and influential family in Baghdad 
Jewry, of which we hitherto knew no more than the names of a 
few members. Our Arab chronicler now extends our knowledge 
regarding this family in an interesting fashion. What we should 
actually understand from the phrase “ one of the leaders of the 
Jews” j (j-* is hard to say. ETazar Hababli 

also calls him only hfc is possible that as one of the notables 

of Baghdad Jewry he had won himself a special place in the 
economic life which had afforded him the privilege of riding 
through the streets of Baghdad — a privilege denied the a hi 
adh-Dhimma in general. 

8. c Iz 2 ad-Daula b. Kammuna Jr \j-£\ jj^) 

cc In this year (6S3/1284) it became known in Baghdad that 
Tzz ad-Daula b. Kammuna the Jew had written a book entitled 
£ Investigations regarding the Three Religions . . / The people 
rose up in excitement and gathered together in order to 
penetrate into his house and slay him. Thereupon . . 
the prefect of ‘Iraq, Majd ad-Dln b. al-Athlr and a group of 
officials rose to the Mustansiriyya and summoned the Supreme 
Judge and the teachers to him in order to clarify this situation. 
They sought for Ibn Kammuna, but he kept himself hidden. 
When the Supreme Judge rode to prayer on this day, which 
happened to he a Friday, it happened that the crowds prevented 
him doing so, and he turned back to the Mustansixiyya. Ibn 
al-Athlr went forth to calm the crowds, but these showered 
abuse upon him and accused him of belonging to the part of 
Ibn Kammuna and protecting him. Thereupon the Governor 
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ordered, through an official proclamation, that they should 
assemble outside the walls of Baghdad the following morning in 
order to witness the burning of Ibn Ea m muna. Thereupon the 
people calmed themselves and no longer referred to him. 

Regarding Ibn Eammuna. he was placed in a leather- 
covered box and carried to Hilla, where his son was secretary ; 
there he spent his days and also died.” 

Ibn al-Fmcatiy pp. 441—2. 

M. Steinsehneider {Die Arabiscke Literatur der J uden, p. 240) 
has emphasized the value of Ibn Eammuna’s theological works. 
L. Hirschfeld (&a‘d b. Mmisur b. Kammunah t Berlin, 1693) 
published a part of Ibn Eammuna’s polemical works in his 
monograph, and D. H. Baneth (Ibn Eammuna, MGWJ., 1925, 
vol. 69, pp. 295-311) has newly treated all matters relating to the 
work of this philosopher. But hitherto nothing definite was known 
regarding his life and personal lot. Neither the period nor locality 
of his activities was certain, while even the question whether he 
remained a Jew or was converted to Islam was a subject of con- 
troversy. L. TTirschf eld's lament (loc. cit., p. 7) that ce scarcely the 
most meagre details regarding this author and the events of his 
life have come down to us ” was hitherto justified. Now, however, 
Ibn al-Fuwati steps into the breach and enriches our store of 
knowledge. 

This highly notable report permits us to begin to clarify a 
number of questions associated with the life of this Jewish 
philosopher : — 

(a) First regarding his alleged conversion to Islam. D. JET. 
Baneth has already proved clearly that from Ibn Ka minima's 
theological attitude to Islam as manifested in his works, and his 
express statements against every kind of renegade, it is now 
evident that he never became a Muslim. The above quotation 
confirms this in every respect. To begin with, an historian like Ibn 
al-Fuwati used to record conversions to Islam, and would 
assuredly have done so had such a thing occurred to a person of the 
standing of Ibn Kammuna, who bore the title c< ‘Izz ad-Daula ** 
and had a name in the world of Islam at that period. Secondly, it 
is almost impossible that the people would take up against a 
Muslim the attitude which is reported here. Nothing more seems to 
he shown by the opposition to Ibn Kammuna than the dislike of 
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a possibly Incited crowd for a Jew who dared to express heretical 
views regarding Islam and Its prophet. 

(h) With regard to the period of his activity, the only references 
were to be found at the end of individual manuscripts which 
differed considerably from one another. The statement ££ he 
became known in the year 1284/683 J5 now gives a definite and 
reliable date. It can be assumed that he did not live too long in 
Ms exile and probably died in the same year. 

(c) Ibn al-Fuwati also clears up the place of his activity ; 
M. Steinschneider ( Die Arab. Literatur , p. 239) had considered 
Egypt to be Ibn Kammuna’s place of residence. Baneth (loc. 
cit., p. 308) j however, largely on chronological grounds, had 
suggested £i the region under the rule of the Mongol Il-Khans 
as the geographical sphere of Ibn Kammuna. We now know 
that he did actually live in Baghdad at the period of the 
Il-Khan Abaqa, spending the evening of Ms life at Hilla in the 
vicinity of Baghdad. Also Ms family had been living in ‘Iraq 
for some time, as we learn from a passage in Ibn as-Scti, p. 163, 
that Abu Ghalib b. Kammiina the Jew died in the vault of 
Wasit in the year 601/1204-5. TMs was probably Ms grand- 
father or another member of this well-known family. 
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